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Abstract

The original four parts of the book of Dhammasarigani is outlined as follow:

I. The first part deals with the states of mind, listing and defining factors present in

them.
Ii. The second part deals with corporeal phenomena, classifying them numerically.

iii. The third part applies what had already been explained on the states of

consciousness and corporeality by relating them to the classifications in the Matika.

iv. The fourth does likewise, but in a different and sometimes more detailed ways, but

herein omitting the sutta method of the 2-fold classifications.

In this writing, | will include the Fifty-Two Cetasikas as one separate Chapter Three
by virtue of the Cetasikas being the second ultimate reality according to Abhidhamma, and
because they are the immediate concomitants arising and ceasing together with cittas in the
cognition process. In Cetasikas, “Feeling” (vedana) and “Perception” (sasinia) which are
amongst the Five Aggregates as taught in the Suttanta, are included as two mental factors.
The remaining fifty mental factors of cetasikas are the aggregate of “Volition” (Cetana)
collectively termed as Sankhara. The sections of analysis and summary to relate the contents
of cittas and cetasikas to the classifications in the Matika, as what had been structured in (iii)
and (iv) of the above outlines in accordance with the original text, will be elucidated to a
large degree throughout the chapters. Hence there will not be further exposition with a

separate chapter of Afthakathakanda.

The long-series catechism and the dull descriptive nature of Abhidhamma treatises
often seemed the main reason why many interested readers who, despite their enthusiasm,
eventually had forsaken the study of Abhidhamma. Thus the purpose of my work is to
conduct research on the Pali Abhidhamma text and other available material, to provide an
essential brief manual of the Dhammasasigani—a simpler and easier reading source for
readers. The use of definitive tables and diagrams, trilingual explanation of terms, and
analytical summaries to be used in this work, will facilitate readers to gain clearer insight into
the enigmatical intricateness between our inner-self and the external phenomena, but whom
are in awe of going through the entire treatise at great length. How to be able to relate the

content and analysis of more than a thousand Q&A in this book with the Abhidhamma



Matika, and subsequently to delineate the interrelationship of the various classifications of
mental and physical phenomena whilst still keeping its precise exposition and within the
words limit of the thesis, truly represents a serious challenge for this work. As such, use of
tabulation and structural outlines will be used often in order to interrelate the complex

concepts.

The methodological approach to this research relies primarily on The
Dhammasarigani text in Pali from http://tipitaka.sutta.org *; also the translated version of the
Dhammasangani by Rhys Davids with the English title “A Buddhist Manual of
Psychological Ethics”; “The Dhammasangani: Enumeration of the Ultimate Realities”,
translated by U Kyaw Khine; the Pali commentary by Buddhaghosa in the book “Atthasalini”’;
an English translation of The Atthasalini with the title “The Expositor” by Pe Maung Tin—
all of these are recommended by the Pali Texts Society. This research includes also a survey
to an annotated translation of this treatise in the Chinese language by the Taiwanese
monastery (¢ =F), and the survey work on Pali Abhidhamma by the Japanese scholar,
Mizuno Kogen. In cases of coming across words ambiguity and definitive incompleteness as
in explanation from these translated books, validation will be referred to Dhammasasnigani
Pali texts and the Pali-English dictionary published by PTS. My attempt at providing the
Chinese definition for the Abhidhamma terminologies comes with the aim of facilitating
readers who are of the multilingual capability, and by doing so should enhance a better

understanding of the Pali words connotative nuances.

1 This source is preferred over the Dhammasasigani Pali text published by Edward Muller which according to

Pe Maung Tin in his translation of The Atthasalini (p. XIV), the latter contain many errors and omissions.
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Introduction

It is important at the outset here for us to have some brief understanding about a few
things noteworthy, that is, the historical background of the Pali Abhidhamma genesis, the
relevant significance and roles of the Abhidhamma literature in the Tripitaka, how the
Dhammasarigani relates to the other books of the Pali Abhidhamma corpus, and what relation
the seven Theravada Pali Abhidhamma books has to the, similarly, seven books of the

Sarvastivada Abhidhamma.

The seven books of Pali Abhidhamma were recited at the Third Council of Buddhism,
held at Paraliputta around 251 B.C. At that time the Pali Abhidhamma Pitaka was included.
After that, Asoka's son, Mahinda, brought the Pali Tripitaka to Sri Lanka, along with the
commentaries that were recited at the Third Council. Thus the authenticity and significance

of Pali Abhidhamma can be traced back to as early as the beginning of the 2nd century B.C.

While the Sutta and Vinaya Pitakas lay out the practical aspects of the Buddhist path
to awakening, the Pali Abhidhamma Pitaka expounds a system of philosophical
psychology—a theoretical framework that supports the underpinnings of that very path.
Literally, Abhidhamma means “concerning the Dhamma”. Often being regarded as a quasi-
scientific cognitive model of our mind, Abhidhamma deals with astonishing detail about our
psycho-physical phenomena of existences. It provides instructions according to states, and
distinguishes between the mind, its associated mental factors, and forms. Through study of
Abhidhamma, we gain precise insight into how our mind functions and subsequently able to
comprehend in a methodical way why we behaved in many circumstances as strangely and
inexplicable as we sometimes are. The significance and benefits from mastering the

Abhidhamma is further more all-important to Buddhist practitioners.

As a matter-of-fact, Abhidhamma nomenclatures, its extensive classifications and
exhaustive analysis explain very much the reason for its prolixity and esotericism, and by no
means can be comprehended with minimal effort. For example, in the Pali text
Dhammasarnigani, the question such as “Katame dhamma kusala” or “which are the states that
are good”, had been asked 146 times in the various categories, and likewise other questions
are also repeated over and again many times. Altogether, the text contains a catechism of
1616 questions, and the similar mode of questions-and-answers had also been structured in

the other Pali Abhidhamma books which simply explains the reason why the study of



Abhidhamma literature is always a lengthy and a wearisome effort. Even until today, not
many researches have been done in Abhidhamma as compared to the Suttas, and generally
Abhidhamma remains very much a closed book amongst the scholars and even to the
Buddhists themselves. To those who have the interest to study the Dhammasarngani, this
essential manual with many tables and lucid illustrations will ease the humdrum and

weariness of that learning process.

As part of the term Dhammasasigani, dhamma means “ultimate realities” (“7£”), and

sangani means “collecting together” (“4£”). Hence the name given to its Chinese title: “75E%E

7. The Dhammasasngani begins with a Matika (matrix, "& £t"), which is a list of

» 2 translated differently as phenomena,

classifications of dhamma, or “ultimate realities
states, patterns, names, etc. Within the Matika, there are 22 Tika (triads or 3-fold

classifications; " ={%FHq"), followed by 100 Duka (dyads or the 2-fold classifications; " %
F9") in accordance with the Abhidhamma method ("7 < & £t"), and also 42 Duka
conforming to the Sutta method known as Suttantamatika ("f¢.2 #+E"). Altogether, the 122
Abhidhamma classifications (4bhidhammamatika) are also applied unanimously in the
Vibharga, Dhatukatha, Yamaka and Patthana of Abhidhamma treatises. The
Dhammasangani enumerates all the phenomena (dhamma), namely our consciousness (citta),
the associated mental concomitants (cetasika), and corporeality (ripa). In the enumeration of
phenomena, they are being arranged into various categories to bring out their exact nature,
functions, and interdependence relationship between ourselves internally and with our

surroundings as the external world.

Abhidhamma philosophy, from the standpoint of ultimate reality (paramatthato),
exists on account of their own intrinsic natures (sabhava)—are the dhammas that explain the
ultimate, irreducible components of existence. It is by no means equivalent to the
conventional realities which merely are referents of the generalized, reducible conceptual
ideas (sammuti) lacking ultimacy. Hence paramattha is used, which is derived from “parama”
which means “ultimate or final”, and “attha” means “reality”. Thus Dhammasasngani sets
forth enumerating the ultimate realities, using the classification method of triads (tikas) and
dyads (dukas) as laid out in the Matika. The Pali Abhidhamma manifested fourfold ultimate

realities in terms of consciousness, mental factors, matter, and Nibbana. In other words, the

2 U Kyaw Khine referred to it as “ultimate realities” in his book “The Dhammasarngant: Enumeration of the

Ultimate Realities”. In Abhidhamma philosophy, ultimate realities are fourfold, viz. consciousness, mental
factors, matter, and nibbana.



whole purpose of the Dhammasasngani is all about an in-depth analytical enquiry into our
inner self, a detailed guide for the safeguarding of human moralities and ethics, and an

unerring blueprint for the ultimate deliverance from all sufferings for all humanities.

Let’s examine the important roles that the Abhidhamma literature play in relation to
the Suttanta Pitaka. The Dhammasarngani enumerates and defines a diverse categories of
terms and phenomena that are written in the Suttanta Nikayas but which differs in the
methods of treatment. In the Suttanta Pitaka, the query into the existence of phenomena of all
living things and how an individual explains of its diverse functions, is through another five
types of ultimate realities known as the Five Aggregates (paricakkhandha), namely: matter,
feeling, perception, mental formations (volition), and consciousness. These Five Aggregates
have been classified and explained only partially in the Suttas, whereas in the Pali
Abhidhamma, the Five Aggregates are dissected and analyzed in considerable detail—by way
of triads and dyads, consciousness, the co-adjunct mental concomitants, corporeal

phenomena, and conditions.

The first three ultimate realities of the Abhidhamma (consciousness, mental factors,
and matter) incorporate the Five Aggregates of the Suttanta. The Suttanta’s “aggregate of
consciousness” (vififiakkhandha) can be comprehended by the term “consciousness” (citta)
taken from Abhidhamma, but importantly, the word citta is to be understood to denote
different classes of consciousness distinguished by their corresponding concomitants. The
Theravada’s Abhidhamma distinguishes citta into a variety of classes known as the 89 states
of consciousness, and by a finer method of practising differentiation, becomes 121 states. The
mental procedure of the 52 mental factors (cetasikas) conjoined with the 89 states of
consciousness work on the basis of interdependency. The Abhidhamma philosophy
enumerates the 52 mental factors that arise together with our consciousness—in which the
Suttanta’s aggregates of feeling and perception are taken in as two factors, whereas the
aggregate of volition (sanikharakkhandha) (“47%4”) is sub-divided distinctly into fifty mental
factors. However, a more significant distinction being that, the Five Aggregates are non-
inclusive of the Abhidhamma fourth reality of Nibbana, which in its own right, is an

unconditioned reality—an ultimate state of deliverance from all sufferings.

Dhammasarngani is the first of the seven books of the Pali Abhidhamma Pitaka. The

seven books are arranged in its chronological order as listed below.



i.  Dhammasasigani (Enumeration of Phenomena)(i2:£E5#) ;
ii. Vibhariga (The Book of Treatises or “Analysis)(77 i) ;
iii.  Dhatukatha (Discourse on Elements)(F&#)
iv.  Puggalapafifati (Discourse on the Description of Individuals)(\ i E% ) ;
V. Kathavattu (Discourse on Points of Controversy)(F<f) ;
Vi. Yamaka (The Book of Pairs)(# &) ;

i.  Patthana (The Book of Relations) (5585 ).

\

Let us also have a brief understanding of the relevant importance and co-relationship
among these seven treatises. The Dhammasarigani enumerates all the dhamma in the Matika
and categorically analyses them in terms of mental phenomena and corporeal phenomena.
The Vibhanga and Dhatukatha give a full analysis and detailed view of the selected
categories of the Tika and Duka groups in the Matika. The Puggalapaffiatti sets out the
classifications of the different types of individuals, serves to take account of the conceptual
realities excluded by the strict application of absolute terms by the Abhidhamma proper. The
Kathavatthu, a controversial treatise ascribed to the elder Moggaliputta Tissa who convened
the Third Great Synod, is concerned mainly with refutation of the fallacious views of the
schismatic schools outside the Theravadin fold. The Yamaka sets out to analyse the
interrelationship of dhamma (from Dhammasasngani, Vibhasnga and Dhatukatha) and
puggalas, resolving ambiguities and defining the precise usage of technical terms. The
Pasthana, applies its scheme of twenty-four conditional relations together with all their
conceivable permutations, to correlate all the phenomena of existence enumerated in the
Abhidhamma Matika. Compared to the analytical approach of the earlier treatises of the
Abhidhamma, the Parthana is a synthetic method which attests that the dhammas or
phenomena are not isolated and self-contained identities but are nodes in a well-coordinated
system of inter-related and inter-dependent thought-moment events. It is the most voluminous
and most thorough of the seven books, comprising 2640 pages in the Burmese-script of the
Sixth Buddhist Council edition. The Dhammasariginz which is the summarized epitome of all
the Abhidhamma literature, and the Pagthana being designated the “Great Treatise”

(Mahapakarana) and for which is compared as the profound testimony to the omniscience of



the Buddha—together are the two most important of the seven treatises which lay out the

quintessence of the entire Theravada Abhidhamma philosophy.

It is important to note that although the various earlier schools of Buddhism also
developed their own versions of the Abhidhamma, but only three Abhidhamma literatures
actually still exist today, namely the Pali Abhidhamma, the Sarvastivadin Abhidhamma, and
the Sariputra Abhidhamma. The Pali Abhidhamma is preserved in Pali. The Sariputra
Abhidhamma is thought to come from the Dharmaguptaka School. The Sariputrabhidharma-
Sastra (Sanskrif) ("<& F B HEZ5R") survives only in the Chinese translation as the Sanskrit
manuscripts are lost, although some Tibetan texts are still extant. The Sariputra Abhidhamma
is a vast commentarial literature which summarizes the first two Abhidhammas. The later
addition of the Yogacara Abhidhamma which, although is based on the Sarvastivadin system,
is elaborated in certain works of the Mahayana Yogacara tradition. The Sarvastivadin
Abhidhamma, which was translated into Chinese, also had not survived the Sanskrit
manuscripts. Although the Sarvastivadin Abhidhamma also has seven texts, but neither any
of these texts coincide with any of those seven Pali Abhidhammas, nor are originated from
any of them. The massive JAanaprasthana-Sastra (Sanskrif) ("% % %) was the culmination
developed from the different six smaller Sastras, which eventually led to the writing of the
Sarvastivadin Mahavibhasa-Sastra (Sanskrit) —the Great Commentary, (HEZ£70 %) , under
the patronage of king Kaniska during the first century B.C. Briefly, the seven books of the

Sarvastivadin Abhidhamma are:
i. Sangitiparydya-sastra (Discourses on Gathering Together, "5 %" & 5#")
ii. Dharmaskandhapada-sastra (Aggregation of Dharmas, VA ZE /& 5@
iii. Prajfapti-sastra (Treatise on Designations, "jifi 5% #fi")
iv. Dhatukayapada-sastra (Treatise on the Body of Elements, "7 & /& i)
V. Vijianakayapdda-sastra (Treatise on the Body of Consciousness, "## & & &)
vi. Prakaranapdda-sastra (Treatise on the Exposition, "8 € 5™

vii.  Jidnaprasthana-sastra (Treatise on the Foundation of Knowledge, "% % &)



Commentaries are known to preserve the earliest possible interpretation of the texts.
The following draws to compare the major commentaries between Theravada and other

schools, explaining in terms of their categories of cetasikas or mental factors.

e Atthasalint (The Expositor, "k Jff #£7£") — a Theravada commentary on

Dhammasarngani by Buddhaghosa, explains the fifty-two mental factors.

e Abhidhammattha-sangaha (A Manual of Abhidhamma, "$R Hi iz FE & 5m") — a

Theravada commentary by Acariya Anuruddha, written as a condensed summary

of the seven canonical Abhidhamma treatises, lists out fifty-two mental factors.

o Abhidharmakosa (Sanskrif) (The Treasury of Abhidharma, "Fi EE i BE {H 2 5i") —
thought to be a Sautrantika® rather than a Sarvastivada/Vaibhasika commentary by
Vasubandhu, which fundamentally is a synopsis of the Mahavibhasa Sastra, lists

out forty-six mental factors.

e Abhidharma-samuccaya (Sanskrif) (The Compendium of Abhidharma, "3l 2
PEPELER") — a Mahayana-Yogacara commentary by Asanga, lists out fifty-one

mental factors.

The Dhammasanigani appears to have been also called Dhammasasigaha®. King
Vijayabahu I, of Ceylon (1059-1114 A.C.) translated the Dhammasasigani into Sinhalese”,
but this translation had been lost. The Pali text was published by the P.T.S. in 1885, and it
was translated into English by Mrs. Rhys Davids in 1900, under the title “A Buddhist Manual
of Psychological Ethics”. Buddhaghosa also wrote a commentary on the Dhammasasnigani,
called the Atthasalini. There is also an English translation of the Atthasalini (“The Expositor™)
by PE Maung Tin (edited by Mrs. Rhys Davids) and was first published in 1920.

Chapter 1: The Matrix (Matika)

This chapter covers the classification of consciousness in Matika which summarizes
by way of roots, aggregates, doors, planes of existence, causes, effects, and names. | will
provide a summarized exposition in this chapter on the Triads pertaining to Tika Matika, the

Dyads pertaining to Duka Matika, and the Dyads pertaining to Suttantika-Duka.

3 Cf. Robert Kritzer, "Sautrantika in the Abhidharmakosabhasya," JIABU, Volume 26 (2003): No. 2
Buddhaghosa, the Sumarngalavilasini (DA.1.17).
Geiger, Cilavamsa, ed., (London: PTS) 2 Vols. Ix.17.

6



Part 1. Composition of the Matika and description of its constituents

The Abhidhamma Matika (see Appendix 1) is the key to the Abhidhamma method of
exposition. The Matika is marked off into 15 divisions, which consist of 1 division of triads,
13 divisions of Matika dyads, and 1 division of Suttantika Dyads. The Abhidhamma Matika
has grouped the dhamma into triads in 22 ways, and grouped the dhamma into dyads in 100
ways. Each triad consists of three categories and each dyad consists of two categories. In

Suttantika Duka Matika, the dhamma is grouped into 42 categories °.
I. The 22 Triads (Tika Matika)

The table of the Triads is headed by the good or moral states (Kusala Tika), and this
first triad contains good (moral), bad (immoral), and non-causal (unmoral) states. For all the
other triads and also dyads, the first state or term, from this first illustration which is the
“good states”, serve as the reference term common to all the other member states of each

triad, and is where they are derived thereof.

I will briefly explain the definitions of the groups of triads and dyads, as are outlined
in the table in Appendix I. The word Dhamma or States (%), should be interpreted in the
sense of Tipitaka texts, virtues, root causes, absence from an entity, and conforming to
ultimate realities. Kusala’, as interpreted in Arthasalini, means: of good health, blameless,
productive of favourable kamma result, skillful. Kusala can also cover such meanings as
moral, wholesome, impeccable, good, right, decently skilful, espousing the good cause for
happiness. Thus Kusala Dhamma must include the extermination of any wicked thought,
either which has already arisen or the latent malignity. Akusala means to the contrary of
Kusala. This same way of antonymous definition applies to the remaining triads and dyads.
Henceforth, I will skip the antonyms unless they are distinctive from the foregoing.

In the following triad, Sukha (¥%) means happiness or “pleasurable feeling” of object.

Vedana () means “what is felt”. Dukha (7) means suffering, which signifies distressful or

Suttantika Duka Matika was added by the Venerable Sariputta to facilitate the study of Suttanta Pitaka,
according to the Commentary, “Agthasalini”.

Kusala is better not to be directly interpreted as “meritorious” because in Pali term, “meritorious” carries
the word “pufifia” for which it sometimes has been used quite loosely in kammically wholesome action and
thought. “Merit” is more of a consequence of the acts of being kusala. The opposite, Apufifia, means
“demeritorious”.



unpleasant feeling, is the root cause of all evils. The words “associated with (#/f) means
conjoined with in a variety of ways, which are of a common origin, basis, objective or

purpose. The states which are Vipaka (3£#4) or “resultants”, refer to the distinct effects of

moral and immoral volitions.

In the Upadinna triad, upadaniya (¥4H0) means “favourable to grasping or to the
objects of attachment”. The name, Upadinnupadaniya, denotes the mental states arising from
kamma ascribed to asava or “intoxicants” of the mind. The triad of Sasikiliztha (4%) refers to
the defilements that corrupt a mind. In Vitakka triad, vitakka (&) denotes states that apply the
citta and the mental factors onto the sense-object (the initial application of mind). Vicara (ff)

denotes the reflection or the continued examining process of the mind on the object, or

sometimes called “the sustained application of mind”.

In the Piti triad, Piti () denotes the states that are accompanied by zest, which
should not be confused with joy (somanassa), Sukha means happiness, and Upekkha (%)
refers to states of equanimity through disinterestedness of temporal attachments, or of
neutrality that adopts impartial views which is a balanced state of mind. The Dassana (/i)
triad explains the vision or insight, obtained through the first path of sotapatti-magga (i)
- the first of the four stages of Enlightenment. Sotapanna literally means "one who entered
(@panna) the stream (sota)", is also called "stream-winner". Bhavandya or “by cultivation”
(E), denotes further development through the remaining 3 higher paths ®. The 3rd term of the

Dassana triad denotes the states, the roots of which are eliminable neither by insight nor by

cultivation.

The Acayagami (#it42) triad refers to states that make for the cycle of incessant
rebirth and decease, attribute to the corruptions of mind and unwholesome kamma result. The
Sekkha (5 %) triad denotes trainees or studentship, whereas Asekha (#%:) denotes no
further training that is required as having already completed fruition of Arahantship. The
Paritta triad (/]>) appertains to states of “limitedness”, confined in scope by nature of being
little objects, little power, small effect, etc. Mahaggata (OX), on the contrary, appertains to

persons of sublimity and wider scope, having able to remain unrecurringly aloof from

8 The 4 stages of realizing Nibbana, viz. the first path of stream-entry (sotdpatti-magga); the remaining 3

paths of once-returning (sakadagami-magga), non-returning (anagami-magga), and arahantship (arahatta-
magga).



sensuous appetites and discard mental corruptions. Appamana () denotes states that are
incomparable, immense or immeasurable. In the Hina triad, Hina (%5) means low or inferior,
Papita (/¥5) means exalted or superior, which in a sense, is applicable to mental
transcendence, and Majjhima (") means midway between Hind and Panita. In the Micchatta
triad, Micchatta and Sammatta (’f IE) refers to the “false nature” and “true nature”, the
wrongfulness and righteousness, in either case of which, is kammically fixed as to its
consequences. Its third scenario, Aniyata (A55€), denotes none of the either case, that which
do not entail any fixed consequences kammically. The Magga (i&) triad describes states that

have the Eightfold Path as their object of thought, states that are dependent upon the
Eightfold Path but in causal relation; and states that have the Noble Eightfold Path as

dominant factor.

Uppanna () triad deals with states that have arisen, not arisen, and those that will
inevitably arise. The Atita (i#2:) triad illustrates “past” as having passed the nascent split
second instant, and passed beyond the primal characteristics; exemplifies “future” as “as yet
happened”; and “present” as emergence that is dependent upon the past and the future. In the
Ajjhatta triad, Ajjhatta or “personal” ( 4 ) has an extended fourfold meaning, that
is—personal in field (rapt at and mentally concentrated), self-reference (e.g. the 6 sense-
organs of individual), personal in range (e.g. in terms of areas, etc., of what had been
achieved, or regarding one’s own scope of capability) in the sense of “self-dominion”, and
“just personal” (which has the bearing on individual’s idiosyncrasy)®. Bahiddha or “external”
(A1), refers to states that fall outside “personal” irrespective of whether they are bound up
with our controlling sense-faculties or not. In the last triad, Sanidassana and Anidassana (&
11 4% 7)) explain the visible states and the unseen states, both of which, to some extent, are
impinging to self. The intermediate triad, anidassana-apparigha (# = #¥%t), explains the

unseen states which have no bearing upon self.
ii. The 100 Dyads (Duka Matika)

There are altogether 10 gocchakas, called collections or clusters of Dukas, with each
gocchaka containing a common factor. To articulate this further, the 10 common factors are

grouped as: Hetu (Conditions or Causes," X "), Asava (Intoxicants or Outflows," J§ "),

Cf. Pe Maung Tin, and Rhys Davids, eds., The Expositor (Atthasalini) - Buddhaghosa’s Commentary on the

Dhammasangani. (Oxford: P.T.S., 1976) 60.



Safifiojana (Fetters,"4%"), Gantha (Knots or Bonds,"Z"), Ogha (Floods or Raging Currents,"
"), Yoga (Yokes,"#E"), Nivarapna (Hindrances," & "), Paramasa (Contagions or
Attachments," Bt & "), Upadana (Grasping or Clinging," 1 B{"), Kilesa (Corruptions or
Defilements,"Z 4%"). See the Matrix in Appendix |. Among the Matika Dyads, there are 3
groups which are not called gocchakas because they are not mutually related to each other, or

having states that are without the causal relations. These 3 groups are compiled separately as
6, 14, and 18 mutually unrelated dukas.

Here | shall explain only those dyads which are not synonymous with names that |
had already explained in the preceding triads. Foremost in the Hetii Gocchaka of Conditions
(EA), it describes dhamma as “conditions”, either connected with or appertaining to root
causes. “Unconditional” dhamma denotes no root causes as occurred in the same way. There
are four permutations with Hetiz which “are conditional states but are not conditions”,
“neither are conditional states nor are conditions”, “both are conditional states as well as are
conditions”, “are not conditional states but are conditions”. This same analogy is observed in
conjoining the other Hetii dyads (“are root-conditions/not root-conditions”) with “are
associated with /dissociated from root-conditions”. It thus leads to more classifications as
having states which “are root-conditions, and are conditional or unconditional”, “which are
not root-conditions, and are conditional or unconditional”, “which are conditional or
unconditional, are associated with root-conditions or are dissociated from root-conditions”.

The same method has been used in the subsequent collection of dyads.

In the Asava Gocchaka, Asava means “Intoxicants”, “Outflows” (Ji). It also means
defilements or pollutants that befuddle the mind. Why it was termed as “Intoxicants”
originally in Buddhaghosa’s Commentary, was a matter of Indian culture. Juices of the
madira ' or other fruits in the process of fermentation to produce wines and spirits, become
intoxicants after a prolonged duration of time. In comparison, the mental states behave
similarly—the mind gradually depraved with corruptive ideation over long duration, with
attenuating impact on our moral principles and loss of primal nature of innocence. Intoxicants
are the root cause that beget the incessant cycle of rebirths in the context of kamma. “Co-

intoxicants” states are those that occur together or at a later time as a result of the main

10 Madira fruits from Mahua tree (Bassia latifolia or Madhuca latifolia), a native tree in India, the flowers and

dry fruit husks are used in preparation of distilled liquors, alcohol and spirits. <http://www.fruitipedia.com>.
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intoxicants. Other divisions in this Asava-group should be understood in the same way as

explained in the foregoing dyads group.

In the Safifiojana Gocchaka, it describes “Fetters” (4%) as the states which bond the
person in perpetual rounds of birth-decease cycle. Conversely, states that are “Not-Fetters”
appertain to those who are aloof from worldly defilements. States that are “favourable to
Fetters” means states that whet, foster, and help in the furtherance of Fetters. Other remaining

divisions should be understood in the same way as explained in the Heti-group.

In Gantha Gocchaka, Gantha is defined as “Knots”, or more explicitly, “Bonds” (£4),
which in a strict sense, tie the person in recurrent rounds of endless birth-decease. Gantha
bear close correspondence in definition with Safifiojana (Fetters). “Non-Knots” means the
contrary—states of a person having abandoned all bonds with the temporal attachments.
States that are “favourable to Knots” refers to states that are liable to become enmeshed in

Knots, or to become bondage to the worldly attachments.

The next four groups - the Ogha Gocchaka describes Ogha as “Floods” or “Raging
Currents” (Z&iL); the Yoga Gocchaka describes states that are “Yokes” (§E); the Nivarana

Gocchaka describe states that are “Hindrances” (2); the Paramasa Gocchaka describe states

511 5912

that are “Contagions”™ or “Attachments”~ (H{35). These four groups have interpretive

affinity to the preceding groups of Intoxicants, Fetters and Knots, and therefore their division

of dyads should also be understood in the same manner as explained in the foregoing.

Here is the explanation to the intermediate 14 Dyads which are not mutually co-
relative. States being termed as “objective” (3 Fl#%) because they attend to objects and
certainly will not come into place without objects. States termed as “subjective” (fFT4%)
because they have no objects to be attended to. The term Citta as “Consciousness” (‘[»7£) is
equivalent of such mental phenomena as “Mind”. States termed as “Mental Concomitants” or
collectively as Cetasika (:U»FIri%) because they are the accompanying factors that are
inseparable from the mind. States termed as “Conjoined with Consciousness” (/CrFH#E)
because they are completely coalesced with the person’s thought process from nascent to

cessation stage. States termed as “originated by consciousness” (/[»%527%) because they

11
12

Paramasa, as in the PTS publication and its Pali dictionary, was interpreted as “contagion”.
Nyanaponika, The Buddhist Dictionary: Manual of Buddhist Terms & Doctrines. It interprets Paramasa as
“adherence, attachment, or misapprehension”.
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sprung from thought. States termed as “connate with consciousness” («(»E7E7%) because
they naturally come into being together with the person’s thought. States termed as “Mental
Successors” because they always follow consciousness, and are consecutive to thought. The
subsequent combined states that are “connate with and originated by consciousness” (:CrAH#f
Z5jEEy%), and “conjoined with, originated by and connate with consciousness” («0rFH S
{E7E72), should be understood in a similar light. States termed as “Personal” (JN7%) and
“External” (#17%) have already been explained in the triad. States termed as “Derived” (Frif
%) because they are the constituents that lend the origins from the Four Great Essentials

(mahabhiita)®.

The Upadana Gocchaka describe states that are “Grasping” (#AHX) because of the
great intensity of the person’s clinging to the world objects. The Kilesa Gocchaka describe
states that are “Corruptions or Defilements” (Z %) because those are the impairment of

virtues and the contaminants of mind.

In the final compilation of the 18 unrelated Dyads, of which—the Dassana (insight),
Bhavana (cultivation), Vitakka (the initial application of mind), Vicara (reflection or the
sustained application of mind), Piri (zest), Sukha (happiness) and Upekkha (equanimity
through disinterestedness) dyads—have already been explained in the foregoing triad groups.
The Kamavacara (#K 5% %) dyad refers to states that have the attributes of the sensual
sphere—objects, sight, feeling, perception, thinking, reflection, etc. - are all states
appertaining to the sense-sphere. In the Ripavacara (th5:4E) dyad, although scriptually
ripavacara refers to the Brahma world up to the Akanigha heaven, nonetheless in the
Abhidhamma context, it denotes states that have the attributes of the corporeality realms, or
in other words, of those corporeal matters of the attenuating and delicate nature of the mind.
The Ariapavacara ({5 54%) dyad, asides from the sphere of infinite space above the mythic
Akaniftha heaven, it more expressively refers to states that have attributes of the formless
realms, having neither existence nor non-existence of perception in a Jhana state—a much
finer and more subtle nature of the mind. In Pariyapanna (%) dyad, states termed as
“worldly bonds” because they remain bound by the above-mentioned threefold planes of

existence. The Niyyanika (1 #f) dyad describes states termed as “leading-out” of the cycle of

3 Mahabhiita, or the Four Great Essentials—the four primary material elements as earth, water, fire, and air.

12



incessant rebirths, equivalent of the spiritual liberation of Nibbana. The Niyata (5€1%) dyad
describes states that are fixed as to its rightful consequences instantaneously after the
person’s death. Sa-Uttara (5 _I") dyad describes states termed as “surpassable” because they
can still be outstripped by others. The opposite is the “unsurpassable” (#_I) that is, by all
means, incomparable. The Sa-Rana (7#;“&HE%E”) dyad describes states that are termed as
“conflictive” because they are mental concomitants arising out of the three basic evil

afflictions—greed, hatred, and delusion, due to infatuation™— and the mental corruptions

that are associated with the Four Khandhas®®.
iii. The 42 Suttantika Dyads (Suttantika Duka Matika)

This section shall provide concise explanation of the 42 Suttantika Dyads. The
Vijjabhagi (1347) dyad describes states that “partake of wisdom” by way of association with
it because they arise as parts or divisions of wisdom®’. States termed as “belonging to
ignorance” (87 4)) because they arise as parts or divisions of ignorance. Ignorance herein
arisen by virtue of self-deceiving intellects. For instance, although smart and intelligent, but
one who unwittingly holding to keep oneself out of the facts of life, to realize its origin and
this life hereafter, and the unmistakable path exhorted by the Enlightened One which would
lead to cessation of all sufferings. The Vijjiipama (75 :Mi1) dyad metaphorically describes
states of “lightning-alike”, much the same like the lightning flashes that are capable of the
riddance of the darkness of evil minds. When states are termed figuratively as “thunderbolt-
parallel” is because those states resemble thunderbolt that can transform utter darkness into
broad daylight, albeit may be only momentarily. The Bala dyad describes states that are

“foolish” ( /& ) because they are the acts, words and thoughts of imprudence,

unconscientiousness and folly. Conversely, states that are “wise and discreet” (&) are owing

" Nibbana: the ultimate and absolute deliverance from all future rebirth, old age, disease and death, cessation

of all sufferings and miseries. (Buddhist Dictionary: Manual of Buddhist Terms & Doctrines, by Venerable
Nyanaponika).

The exercise of greed and lust denotes “passion”, whereas the sense of that strong passion, either with or
without anger and delusion, denotes as “infatuation”.

* The Four Khandhas (Pali): Sensual feeling (vedand), Recognition or Conception (sasisia), Volition, the
mental formations (sankhara), Consciousness (vififiana).

There are the eight modes of the Buddhist vijja (possessed of wisdom;"#H"), viz.: knowledge born of insight
(vipassanananam), the potency (iddhi) of the will-power, and the six forms of supernormal knowledge
(abhififia) — consist of the five mundane powers through the utmost perfection in mental concentration
(samadhi) , and one supermundane power attainable through penetrating insight (vipassana). Cf. Pe Maung
Tin, and Rhys Davids, eds., The Expositor (Atthasalini) (London: PTS, 1976): 68, 23.
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to having attributes of wisdom and the person being scrupulous about such implication as to

conduct and behaviour, impact and aftermath.

In the Kanha-Sukka (F£ ) dyad, states that are “dark” indicate an absence of the
mental brilliancy, lack of the qualities of talent, cleverness, righteousness, conscientiousness,
and other ethical values. Generally, all bad dhammas are considered as “dark”. States are
termed as “white” because they are the properties and palpable signs of the brightness of
one’s mind, and generally all good dhammas are regarded as “white”. The states of Kanha-
Sukka is used strictly in the context of ethical significance. The Tapaniya (7%517) dyad refers

to states that are self- mortifying and conducive to remorse.

The Adhivacana (34 5% ) dyad refers to states that are the “synonymous
nomenclatures”, which means that there is a vocabulary of words having identical meaning,
and are interchangeable in usage. The only difference is in the words character and perhaps
certain words when they are spoken in a particular culture, religion or group that carry
different connotations. The Nirutti (77%) dyad describes the “interpretative” states. In the
Pali dictionary by PTS, Nirutti carries the meaning as “explanation of words”, “etymological
interpretation”, “grammatical analysis”, “ways of speaking or expression...” States of
Niruttipatha (57i&) denotes the bases or meanings of the word derivation. Paffatti (Jifi7%)
dyad mentions states that are “designations” which means the one word or the same idea, can
be be expressed in a variety of ways. For example, the expressions of takka (think), vitakka
(initial application of mind), sasikappa (intent) that all come from the same base but formed

and designated as different meanings.

In the Nama-Ripa dyad, Nama (%) means states that are “names or terms”, are
referring to our “mind”. Rijpa or “matter” (ff), are referring to “appearances, the visibles”,
being the objects of sight and their subsequent changes in form and conditions on which our
varying perceptions are based. In the Avijja-Bhavata dyad, states are termed as “ignorance”
(#5H) because the people are nescient of the ultimate facts of life, uninformed of the noble
path leading to deliverance free from all miseries, but only befooled by their own self-
conceived intellects. Following that, states are termed as “cravings for existence” (&%)
because they belong to the intense appetites for renewed desires and enjoyments - an

insatiable thirst for their regenerated existences.
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The Bhavadizhi dyad introduces the “theories of becoming-of” (4 %) which signifies
the belief of the continuance of existence, or soul, as in the case of the views of the dissident
schools. The opposite is the “disbelief in continuance” (7). The Sassatadizshi dyad refers
to the notion of “eternalism” (% %), that this soul, this world, is eternal and imperishable.
But, as we all know, that this earth and even the entire universe, will one day in the coming
times approaching to an end and a whole new cycle begins thenceforth. The opposite
extremism is the “theories of annihilation” (K i), believing that life as well as other existing

phenomena will one day cease, becoming extinct and be dissolved altogether. This

supposition had dismissed the theory of birth and kamma, dhamma of the “Twelvefold

518

Casual Genesis”™, and ruled out the perpetual harmonised interdependency of all things. In

Antavaditthi dyad, the states about the beliefs that the power of God is limitless, that the
universe is endless, that this soul is ceaseless, are some of the examples of the “Infinite
Theory” (#i2 ). The opposite is the “Finite Theory” (i i) that all states contain their own
limits and ultimate ends. In the Pubbantanuditthi dyad, it mentions the “theories of origins”
(HTP% FL) and the “theories of hereafter” (125 5i.), which are states of what are known out of

the past occurring and states of what are presupposed and speculated of the future.

The Hiri-Ottappa dyad describes Hiri (1#7) as states that are “shame”, and describes
Ottappa (i) as states that are “conscience or dreadful of moral remorse”. Ahirika denote
states that are unashamed of doing the disgraceful things, and are not in the least wary of
being blamed, is termed as “unshameful” (#&1fi7). State whereby a person who do not carry
out deed conscientiously as what one ought to do, and feeling no sense of guilt, or do not
carry through with the anticipated carefulness and responsibility, is termed as
“unconscientious” ( # £ ). In the Dovacassata dyad, it mentions states that are the
“gratification of contumacy” (7#H#H), characteristic of an ill-natured person who shows
disposition of obstinate disobedience and who favours surly speeches and conducts.
Papamittatd refers to the “wicked companionship” (/) such as instances of friends who

frequently introduced or influenced the person with those immoral or inappropriate ideas and

8 The Twelvefold Casual Genesis: also known as “the twelve limbs of the law of dependent origination”,

namely: (1) ignorance (4#FH); (2) volition ({T); (3) consciousness (5%); (4) name and form (& ¢); (5) the
six-fold sphere of sense faculties (75j2); (6) contact (fil8); (7) feeling (52); (8) craving (&); (9) grasping
(HY); (10) becoming (f); (11) birth (4); (12) old age and death (Z4L) signifying impermanence. In this
sequence of order, the preceding situation becomes the condition for the arising and extinction of the
subsequent situation.
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things, and those friends who are the unbelievers of the Buddha and his teachings. In
Sovacassata dyad, Sovacassata (#F13CHE) means states of “suaveness”, or the qualities
which include such gracious acts of mannerism, gentleness, elegant appearance and speech.
Kalyanamittata (3% /7) refers to “good companionship” in the sense of ethical significance

and support.

The Apattikusalata (N\3E3%7T7) dyad describes states that are the “skilfulness in
dealing with offences”. There are five groups of offences (4patti), and with an additional two
which make up the seven groups of offences™. Apattivutthanakusalata (1 JE3175) refers to
states that are “the proficiency in regard to the restoration from the effect of the committed
offences”. Buddhaghosa’s Commentary does not elaborate on the terms regarding the
restoration which are to be referred to in the Vinaya canon. The Samapattikusalata (\ € 3
I7) dyad describes states that are the “proficiency in attainments”, which are referring to a
person being skilful at sustaining an internal state of imperturbability called jiana. The
opposite is the state of “skilfulness in the emergence from attainments” (i & #%5), which is
the person’s mastered adeptness and easefulness of coming out of every jhana. The next three
groups of (i) Dhatukusalata dyad, (ii) Ayatanakusalata dyad, and (iii) Thanakusalata dyad,
deal with the eighteen elements 2° and the 12 sensual spheres. Respectively, the three describe:
(i) states that are the “proficiency in the knowledge of the eighteen elements” (F+3175), and
states that are the “proficiency as to the contemplation and skilful application of the eighteen
elements” ({3 17); (ii) states that are the “proficiency in the field of the 12 sensual
spheres” (JE3%17), and states that are the “proficiency in the twelve-fold causal genesis”
(423 17); (iii) states which are the “proficiency in affirming the causes of events or

occasions” in a given conjuncture (3 [X 3% 17); states which are “proficiency in discerning the

non-causes of events or occasions” in a given conjuncture, (JF & [X[35175).

9 The five groups of Apatti are termed Pardjika, Sanghadisesa, Pacittaya, Patidesaniya and Dukkasa offences,
of which when include Thullaccaya and Dubbasita offences, are the seven groups of offences.

Cf. Atthasalini, 394.

The 18 elements (dhatus) , viz: seeing, hearing, smelling, tasting, tactile sensibility, mind (the 6 Dvaras);
visible object, sound, odor, taste, tangible object, mental factors as the 52 cetasikas, etc (the 6 Sense-
objects); and the 6 consciousness classes as visual cognition, auditory cognition, olfactory cognition,
gustatory cognition, tactile cognition, and lastly, consciousness with its concomitants cognition or “mano-
vinfiana-dhatu”, or more specifically, the 76 cittas excluding 10 dvipafica-vififiana cittas and 3 mano-dhatu
cittas as a “representative” mental cognition. ~ Cf. Dr. Mehm Tin Mon, Buddha Abhidhamma: Ultimate
Science (Yangon: 1995): 292.
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In Ajjava dyad, Ajjava (‘& ) refers to states termed as “Uprightness”, which denote
the person’s personality as one without deflexion, deceitfulness, depravity, and all the
attributes of corruptness, or rather such characters that are honest, ethical, moral,
conscientious and responsible. Maddavo (A1) refers to states that are “Meekness”, the
qualities appertaining to gentleness, mildness, but who are tolerant and submissive in nature.
In Khanti dyad, Khanti (3t2]) refers to states that are “forbearance”, which means one is
having the qualities of constantly exerting self-restraint and patience, and also having the
ability to endure sufferings. Soracca (7] %%) refers to states that are “delightfulness”. In
Sakhalya dyad, Sakhalya (F1)IH) denotes states which are the “amiability”, which refers to
remarks and behaviour that are not insolent, not disagreeably harsh and grating, neither are
irritating nor enraging to others, but belong to qualities that are urbane, pleasant to the eyes
and ears, giving out warmth at heart, and even remarks of good intention that may be made a
little insensitively but innocuous and acceptable generally. Patisantha (7i0) describes states
termed as “courtesy” and this, Buddhaghosa interpreted at length # by dividing “courtesy”
into: (i) hospitality towards the bodily needs (for instance, giving up your seats for the elders),
and (ii) considerateness in light of the doctrinal principles and matters of what the Buddha
had taught (for instance, embracing the spirit of forgiveness and uniformity towards our
adversaries). It essentially means voluntarily diffusing the appreciation of kindness and
generosity, both spiritually and physically, in order to lessen the gap that may prevail
between the giver and the recipient who is to be given attention.

Indriyesu Aguttadvara (ANFEMRI) dyad refers to states termed as “unguarded as to
the doors of faculties”, which essentially means the lack of restraint of the six controlling
sense-faculties (HR H-& 7 & &). On an illustrative note, when one becomes increasingly
covetous of an object, feeling dejected or overwhelmed at hearing a bad news, relishing
perfume fragrance, feast on the sapid tastes, wallow in tactile tangibles, one is thereby so
enchanted without complete control over his faculties, is what is termed as “doors of faculties
unguarded or untended”. Bhojane amattafifiuta (/%15 ) refers to states that are the
“immoderation in one’s diet”, one who does not exercise the measure of accepting or the

partaking of food, is also called “intemperance as to food”.

2L Patisanthdro, or “courtesy”, by virtue of both amisena and dhammena, is described in great detail by Rev.

Buddhaghosa. Cf. Atthasalini, 397. et seq.
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In the Sati-Sampajafifia dyad, Sati (IE:%) means states that are “mindfulness”, which
means recollecting and remembering the need for behavioural righteousness and uprightness,
which is the opposite of obliviousness, bare superficiality and shallowness of thought.

“Mindfulness” is also the foremost of the Seven Factors of Enlightenment®’. Sampajafifia (1E

1) means states that are the “comprehension through wisdom”. It must be made clear that

~ o~ =9y

such a word as “wisdom” or “paniria” has no best-fit equivalent of the European lexicon, for
the word pariria in Sutta Tipitaka was being mentioned by the Buddha in different places and
times, to best correspond with the varying circumstances and needs of the audience, but
nevertheless, with a common objective of delivering comprehension, relief and deliverance.
One should be aware that “pa7ifia”, as has been used in the various Suttas, carries with them
the different allusions and connotations. Thus in general, wisdom or pasiiia, is an intellectual
process of accumulated knowledge, erudition, and the ability to apply such knowledge and
experience with an unmistakable insight and easefulness. The opposite of the two states are

“unmindfulness” (%% #%) and “non-comprehension that is devoid of wisdom™ (|E 1 %7).

The Parisanikhanabala (8 ## 77) dyad describes states that are the “power of
reflection”, which denotes the ability with the sustained contemplation in the thought process.
Bhavanabala (1583 7]) refers to states that are the “power of mental cultivation”, which
means the pursuing and further development, proliferation of the good states, and attainment
of the higher intellect particularly through the Seven Factors in the Great Awakening® and
the three higher pathss. In the Samatha-Vipassana dyad, Samatha (1I:) means states that are
the “tranquility or calmness”, which carries such meanings as solid calmness, unwavering
concentration of the right focus, unperturbed mental procedure, or the power of
composedness of the sense-faculties. Vipassana (#4) means states that are the “insights”
which denote a clear awareness and understanding of a complex situation or process, as in the
comprehension of sense-objects and their relations to the three characteristics of existence (&
WA, E3R) known as impermanence (anicca), suffering (dukkha) and non-substantiality
or “no-self” (anatta). Samathanimitta (1L:#H) refers to states that are termed “the sign of

tranquility”, indicating as the mark of composure. Paggahanimitta (52J§) refers to states that

2. The Seven Factors of Enlightenment: (1) mindfulness (satisambojjhango), (2) investigation of states

(dhammavicayasambojjhango), (3) energy or determination (viriyasambojjhango), (4) joy or zest
(pitisambojjhango), (5) tranquility (passaddhisambojjhango), (6) concentration (samdadhisambojjhango), (7)
equanimity (upekkhasambojjhango). Cf. Bhikkhu Bodhi, A Comprehensive Manual of Abhidhamma (Sri
Lanka: BPS, 2007): 281.
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are termed “the sign of exertion”, indicating as the mark of grasping. Avikkhepa (/~HY#EL)

refers to states that are termed “balance”, which indicates self-collectedness, in a composed

manner which is unperturbed and undistracted.

Here | will explain on the Sila and the Dizzhi Visuddhi dyads. Stlavipatti (57%) refers
to states that are termed “morals depravity” indicate a non-restraint or failure in the practice
of the moral values, and failure to perform the vinaya precepts in the case of monastics
members, which in either circumstances, leads to vitiating personality and disgrace.
Dithivipatti (51 5) refers to states that are termed “depravity in views”, which means views
of speculation that are unsubstantiated, erroneous, and theories of fallacy that are not in
conformance with the orthodoxy of Buddhist canonical texts. Silasampada (F.7%) refers to
states termed as “perfection of morality” because of the high standard of the person who
performs good deeds, and perfect morality and virtues. Digthisampada (E: 1) or states termed
“perfection of views” because of the accumulated knowledge, learned experiences and
erudition, of what is called wisdom which gives the wise visions. Silavisuddhi (i) or
states termed “purity in morals” because the practice of morality and virtues has now come to
an extraordinary stage of purity. Dighivisuddhi (73t ) or states termed “purity of views”
because of the right visions and clearer insights which have allowed the person to attain

higher levels of purity leading to blissful deliverance.

In the Sarmvego dyad, states termed as “agitation” because of the existing anxiety over

such cause for worry (A %8 Bk iZ JiR). States termed as “occasions for agitation” because of the
cause factors and conditions that have arisen (J& K& < nEEENED). In Asantughita dyad,
states termed as “discontent in good states” (JA 3% A = /&) because of the insatiable
appetite for the good or wholesome dhamma. States termed as “relentless in effort™ (J2 £l
AN 1), being on account of the person’s unflagging effort and perseverence in the path
of attaining enlightenment. The Vijja-Vimutti dyads describe states of “wisdom” (Vijia; “HH
#”) which means having both the quality of sagacity and attributes of wisdom; and also
describe states that are “emancipation” (Vimutti; “fi# it””) for being destitute of mental
corruptions and moral depravity, and thus it means “emancipated” and achieve deliverance.
The final dyad, Khayeriana and Anuppaderiana, describe states which are “knowledge in the
noble path” (Khayeriana; “# %), is referring to the wisdom that brings about the cessation

of all defilements; and describe states which are the “knowledge in non-origination”
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(Anuppadeiiana; “f&4-%5") which means by virtue of the wisdom of the Arhant fruition that

it brings about the extermination of the elements and defilements. Here ends the brief
explanation of all the triads and dyads of the Matika.
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Chapter 2: Division On The Rising of Consciousness

(Cittuppada Kanda)
Part I: The 89 States of Consciousness (Cittuppada Kanda)

In the classification of consciousness in Dhammasarigani, it has been divided into the
four spheres of existence. In the analysis by type, the constituents of consciousness are made
up of 21 wholesome states, 12 unwholesome states, 36 indeterminable resultants, and 20
indeterminable functionals thereof, altogether constitute the 89 cittas. For simplification,
Table 2.1 below numerically summarizes the 89 classes of consciousness. To facilitate easier
reference, | further summarized them by type in Table 2.2. The detailed constituents of all the

classes can be referred to the table in Appendix II.

Table 2.1 Summary of the 89 states of consciousness

Indeterminate States

(abyakata)
(BEFTLY)
Good or Bad or On On
Wholesome Unwholeome )
Types Resultants Functionals
States States

(vipakacittani) | (kiriyacittani)
(PR

Sphere e (A
(D) CRED) ( )

(kusalacittani) | (akusalacittani)

Sensuous Sphere

(BRI 8 12 23 11 54

Fine-Material Sphere

(2 5%) 5 5 5 15

Immaterial Sphere

(Mg ) 4 4 4 12
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(HA 1))

Transcendental Sphere

Total:

21

12

36 20 89

Table 2.2 The 89 states of consciousness summarized by Planes and Types.

Summarized Numbers of Consciousness

12 Unwholesomes:

24 Beautifuls *°:

18 Non-Roots:

The Sensual-
Wholesome-Resultants (8)
Sphere Greed-Based (8) Wholesomes (8)
] Unwholesome-Resultants
Aversion-Based (2) | Resultants (8)
(total 54) _ _ (7)
Delusion-Based (2) | Functionals (8) )
Functionals (3)
The Fine- Wholesomes (5)
Material-Sphere | Resultants (5)
(total 15) Functionals (5)

The Immaterial-

Wholesomes (4)

Sphere Resultants (4)
(total 12) Functionals (4)
The
Supramundane- Transcendental Development Paths (4)
Sphere Transcendental Noble Fruits (4)
(total 8)

23

. Excluding those cittas that are unwholesome and without Hetu (rootless), the rest are called “Beautiful”,

including the 15 cittas of the riipavacara, 12 of the ariipavacara, and 8 of the lokuttara.
Cf. Narada Maha Thera, A Manual of Abhidhamma... (Malaysia: BMS, 1956): 55.
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An important fundamental of consciousness as we shall explore in this subject content
is that, consciousness cannot arise by itself alone, but is accompanied by the different mental
factors, as well as by material phenomena through the cognition of objects. In other words,
consciousness is really a series of momentary mental acts of consciousness, although rapidly
and constantly changing, but are the collaboratively interconnected acts of cognizance.
Because the discrete mental occurrences of the varied types are happening in such a rapid
succession, ordinary people simply will not be able to understand such subtlety of mind
without having some knowledge of the Abhidhamma analysis of consciousness and the

mental factors.

As delineated in In Table 2.1, there are four planes of consciousness — the sense-
sphere, the fine-material sphere, the immaterial sphere, and the transcendental sphere. The
first three are mundane. The fourth plane is the supra-mundane consciousness ascribed to its
unconditioned element, Nibbana. The four planes of existence are realms or worlds where all
beings are reborn into. Consciousness of a particular sphere is not confined exclusively to
that particular plane, but they may also arise in other planes of existence. However, in the
case of kammically-active unwholesome consciousness which accumulates kamma, and also
whenever a rebirth opportunity is possible, the being will tend to gain a new life in the same
plane of existence. What this tells us is that the consciousness of ordinary people of a
particular sphere, “frequent” or tend to move about in their corresponding planes of existence

rather than in other planes.

In the Sensuous Sphere consciousness (kamavacaracitta), it carries the characteristics
of the craving for sensual pleasures (known as the subjective sensuality), and the five external
sensuous objects, namely sights, sounds, odors, tastes, and tangibles (known as the objective
sensuousness)®. All beings, spirits, and six sensuous heavens, exist in this sphere. The Fine-
Material Sphere relates to the plane of consciousness pertaining to the composed states of
meditative tranquility called the rapajjhana, which essentially is an attainment in meditative
practice (by concentrating initially on a form object (rizpa) as the meditation developed).
Hence the word ripajjhana is derived. The Immaterial Sphere consciousness refers to the
meditative states in which one has dispensed with focusing concentration on material form

but instead one adopts the incorporeal states as meditative focus. Hence it derived the word,

2 By “Kama”, it also refers to the four states of misery (Apaya) as the worlds of animals, ghosts, demons, and

hell; human abode (Manussaloka); the six celestial realms (Devaloka) — the eleven kinds of sentient
existence. Cf. Narada Maha Thera, A Manual of Abhidhamma: Being Abhidhammattha-Sasigaha of
Bhadanta Anuruddhdacariy (Malaysia: BMS, 1956): 25.
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arupajjhanas — immaterial absorptions. The Supra-Mundane Sphere of consciousness
transcends the three mundane spheres (which contain all the conditioned physical and mental

phenomena) by virtue of its unconditioned and ultimate element, nibbana.

With respect to its nature (jati), consciousness is classified into four kinds—good
(wholesome), bad (unwholesome), resultant and functional. Let us understand the
relationship between them. Good states of consciousness (kusalacitta) are consciousness that
are accompanied by the wholesome passions — that forsakes three roots source of all
wickedness (greed, hatred, and delusion) but embracing generosity, compassion, loving-
kindness, and wisdom. Herein the word Kusala means “of good health” (arogya), “faultless”
(anavajja), “productive of happy results” (sukha vipaka). Bad states of consciousness
(akusalacitta) are consciousness attributed to one or another of the three unwholesome roots
which are greed, hatred, and delusion. The third category of consciousness is regarded as
“indeterminate” (abyakata; “#EFC”) because it comprises both the matured results of the
wholesome and unwholesome kamma, and so is called “resultants” (vipaka; “5%#4’). Kamma,
herein being purely a volitional activity, transformed into the varied consciousness that is
specific to this category, or, essentially are consciousness experiencing the ripening of
kamma. The fourth category of consciousness is also termed “indeterminate” or abyakata,
because it comprises consciousness that is neither kamma itself nor is a kamma-resultant,
neither is wholesome nor unwholesome. The mental activity here is kammically
indeterminate, because the action-thought is casually ineffective of kamma, and is being

called “functional” (kiriya; “ME{E™). Literally, kiriya means action.

Looking by way of the planes of existence in Table 2.1, firstly in the sensuous sphere
of individuals, there are 8 classes of good states, 12 classes of bad or unwholesome states, 23
indeterminate states of the resultants, and 11 indeterminably inoperative states of the
functionals. Next in the fine-material sphere, there are 5 good states, 5 indeterminate
resultants thereof, and 5 corresponding functionals. Next follows the immaterial sphere, in
which there are 4 good states, 4 indeterminate resultants thereof, and 4 corresponding
functionals. These three spheres are categorised as mundane where the rebirth of all beings
occurred as a consequence of their own kammic results. Lastly in the transcendental or supra-
mundane sphere, there are 4 good states, and 4 indeterminate resultants thereof. Altogether,

they make up the typical 89 classes of consciousness.
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Looking vertically from Table 2.1 (i.e. by type), spanning the four spheres, there are
altogether 21 wholesome states, 12 unwholesome states, 36 indeterminate resultants thereof,
and 20 corresponding indeterminate functionals. Altogether they make up the 89 cittas. | shall

explain each of the four planes of existence in the following sections.
I. The Sensuous-Sphere States of Consciousness (Kamavacaracittani)

Table 2.3.1 The 54 states of consciousness along the sense-sphere plane of existence

Wholesome States (8) Unwholesome States (12)
8 sense-sphere wholesome, beautiful, root- 12 sense-sphere unwholesome cittas,
condition cittas (A KA/ 35 400) .
(BRA T )
(maha kusala-sobhana-sahetukacittani):
(akusalacittani):

s . . . .
(1) Accompanied by joy, associated with 8 greed-rooted cittas (lobhamulacittani):

knowledge, unprompted.
(2) Accompanied by joy, associated with (9)Accompanied by joy, associated with fallacy,

E knowledge, prompted by another. unprompted.
(3) Accompanied by joy, dissociated from  |(10)Accompanied by joy, associated with
knowledge, unprompted. fallacy, prompted by another.

N (4) Accompanied by joy, dissociated from (11)Accompanied by joy, dissociated from
knowledge, prompted by another. fallacy, unprompted.

. (5) Accompanied by equanimity, associated |(12)Accompanied by joy, dissociated from
with knowledge, unprompted. fallacy, prompted by another.
(6) Accompanied by equanimity, associated |(13)Accompanied by equanimity, associated

U with knowledge, prompted by another. with fallacy, unprompted.

(14)Accompanied by equanimity, associated

N A . N
(7) Accompanied by equanimity, dissociated with fallacy, prompted by another.

from knowl :
rom knowledge, unprompted (15)Accompanied by equanimity, dissociated

(8) Accompanied by equanimity, dissociated from fallacy, unprompted.

from knowl her.
rom knowledge, prompted by another (16)Accompanied by equanimity, dissociated

U from fallacy, prompted by another.
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S 2 hatred-rooted cittas (dosamiilacittani):

(17)Accompanied by displeasure, associated
with aversion (patigha), unprompted.
(18)Accompanied by displeasure, associated

with aversion (patigha), prompted.

2 delusion-rooted cittas (mohamaulacittani):

(19)Accompanied by equanimity, associated
P with doubt.
(20)Accompanied by equanimity, associated

with restlessness.

In the sensuous-sphere plane of existence, there are twenty of “Wholesomes” and
“Unwholesomes”, twenty-three “Resultants”, eleven “Functionals”—54 consciousness in

total.

Table 2.3.1 shows the eight classes of wholesome consciousness as “beautiful, with
root-condition”. The eight classes are dichotomised base on three principles. The first is the
concomitant feeling in the four cases of joyful feeling (somanassa), and the four cases of
equanimity (upekkha), often accompanied by disinterested, or state of neutrality in the sense
of impartiality and not taking preference. The second principle is based on the presence or
absence of knowledge; the third is whether the consciousness is unprompted or prompted. By
“associated with knowledge” (fianasampayutta), it means to comprehend things as they are in

a non-delusive manner as one who has already acquainted with the mental factors of wisdom.
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Herein, fiapa is synonymous with wisdom, or the knowledge about all the right and wrong
causes, implications, and conclusions. By “dissociated from knowledge” (fianavippayutta), it
means having consciousness destitute of such comprehension of the wisdom, but it does not
necessarily means also having ignorance (avijja) or delusion (moha). “Unprompted” refers to
acts of consciousness, arising not because one has performed such deed in the past or for
whatsoever reasons, but rather because one acts out of the spur of the moment without any
enticing factors. “Prompted” refers to acts of consciousness which is not performed out of
spontaneity but rather is acting under the influence of inducement either from within or
externally. These eight classes of consciousness are “with-roots” (#X]) or sahetuka (hetu
g.v.) because they have the root-condition concomitants®. Root (Hetu) can be explained as a
“stabilising factor” in a particular consciousness. Cittas that have roots are comparatively
stronger that those non-root consciousness. When a consciousness is termed as ahetuka or
“rootless”, that means the consciousness is devoid of the concomitant causal conditions. In
other words, non-root consciousness (f&[X]) do not contain the three unwholesome roots
(greed, hatred, and delusion), nor do they contain the concomitant good roots (non-greed,
non-hatred, and non-delusion), but they can either be wholesome or indeterminate (see Table
2.2). These eight classes of consciousness are also termed as beautiful (sobhana) because
they are connected with the wholesome roots and yield acts of good and right qualities.
Beautiful consciousness excludes the 12 classes of unwholesome consciousness, as well as
those non-root’s 18 classes (see Table 2.2 and Appendix Il). With the above explanations, the

8 classes of consciousness thus can be comprehended easily.

There are 12 unwholesome consciousness in sense-sphere, which are divided into
greed, hatred, and delusion-based. In Abhidhamma, greed (lobha) and hatred (dosa) are
mutually exclusive, that is, the two cetasikas cannot coexist. However, delusion (moha) exists
in every citta of these unwholesome consciousness, but delusion can also arise without the
accompaniment of greed and hatred, as well as delusion being a precursor leading to the
happenings of greed and hatred. In this category, there are eight consciousness rooted in
greed which are dichotomised based on three principles. The first principle is the concomitant
feeling whether it is of joy or equanimity; the second is based on the presence or absence of

fallacy or heretical wrong views; the third is of whether it is unprompted or prompted. The

% Hetu means “root” or “causal condition”. The frequently used phrase in suttas—ko hetu ko paccayo”-

means “what cause, what reason”, Abhidhamma differentiated between the two specifically. Paccaya is an
aiding condition (%) like sunlight, water, etc. to the root of a tree (hetu) (IX]).
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permutations are the same as in the aforesaid eight classes of wholesome consciousness,
except that here the consciousness is associated with fallacy instead of with knowledge. pizzhi
means “view” and is herein understood to refer as wrong view or fallacy. Prompted or
unprompted act is according to whether it arises out of original spontaneity or inducement.
There are two hatred-rooted consciousness which are dichotomised based on three principles,
namely displeasure, associated with aversion, and whether it is unprompted or prompted.
“Unpleasant” feeling (domanassa) refers to unpleasant mental feeling that follows hatred.
Why the word “aversion” (parigha) is being used instead of “hatred”, is because aversion
includes all kinds of hatred from frenzied outrage down to the slightest of the inconspicuous
irritations. The last is the class of consciousness that is delusion-rooted, and is dichotomised
based on two principles — accompanied by equanimity, and whether it is associated with
doubt or restlessness. Equanimity (upekkha), being disinterestedness from temporal
attachments, has the attributes of neutrality, impartiality, and a balanced state of mind.
Doubts (vicikiccha) is a form of hindrance, refers to the perplexity in the thinking. Doubts
deny a person of unerring answers or truth, and which leads to varying degree of skepticism
and indecision. Uddhacca means “restlessness” or as explained in Atthasalini: “disquietude,
mental distraction or confusion”. The factor of restlessness can exist independently, or
coexists with the rest of the unwholesome consciousness but in such cases not as the

predominant factor.

Table 2.3.2 The 54 states of consciousness along the sense-sphere plane of existence
(Continued).

Indeterminate Resultants (23)

8 wholesome, non-root resultant cittas (32) Accompanied by joy, dissociated from
B knowledge, prompted by another.
(MR35 Fe 2D . - ,
(33) Accompanied by equanimity, associated
(ahetuka-kusala-vipakacittani): with knowledge, unprompted.
equanimity. with knowledge, prompted by another.
> equanimity. from knowledge, unprompted.
equanimity. from knowledge, prompted by another.
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N [(24) Tongue-consciousness accompanied by

equanimity.

S 7 unwholesome, non-root resultant cittas
U (25) Body-consciousness accompanied by B
(e [R] A~ 38 FL ALY
pleasure.
o) - . .
(26) Receiving-consciousness accompanied (ahetuka-akusala-vipakacittani):

U | by equanimity.

(27) Investigating-consciousness (37) Eye-consciousness accompanied by

> accompanied by joy. equanimity

(38) Ear-consciousness accompanied by
(28) Investigating-consciousness equanimity

accompanied by equanimity.
(39) Nose-consciousness accompanied by

equanimity.

8 wholesome. beautiful (40) tongue-consciousness accompanied by

equanimity.
S with-root resultant cittas
5 (41) Body-consciousness accompanied by pain.
(A 35 F )
H (42) Receiving-consciousness accompanied by
(maha sahetuka-sobhana-kusala- equanimity.
E vipakacittani): o ) )
(43) Investigating-consciousness accompanied
R

(29) Accompanied by joy, associated with by equanimity.
g |knowledge, unprompted.

(30) Accompanied by joy, associated with
knowledge, prompted by another.

(31) Accompanied by joy, dissociated from
knowledge, unprompted.

In Table 2.3.2, the twenty-three indeterminate resultants of the sensuous sphere are
divided into wholesome and unwholesome cittas. The indeterminate wholesome cittas are
subdivided into eight “wholesome, beautiful, with-root” cittas, and eight “wholesome, non-
root” cittas. The seven indeterminate unwholesome cittas are non-root. The word
“unwholesome” resultants here means that they are the resultants produced by unwholesome
kamma (the past experience of immoralities), herein kammically indeterminate, and not

because the resultants are naturally unwholesome.
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Seeing in Table 2.3.2, there are five types of consciousness arising from sense-objects
cognition—the cognition from seeing, hearing, smelling, tongue tasting, and tangibles— that
are included in both the wholesome resultants and the unwholesome resultants. What then are
the differences between these two groups? For the five sensuous wholesome-resultants
consciousness, they arise as a result of the objects impinging on the five faculties — objects
that are either moderately desirable (iztha) or extremely desirable (ati-iztha). In contrast, the
five sensuous unwholesome-resultants consciousness arise in regard to undesirable or
unpleasant objects (anittha). In both two groups, the first four sense-consciousness types are
similarly accompanied by non-preferential equanimity, but the fifth, body-consciousness,
differs in the way of whether the objects impinged on the body is that followed by tactile
pleasure (sukha) in the case of wholesome-resultants, or of bodily pain (dukkha) in the case
of unwholesome-resultants. “Receiving Consciousness” (sampaticchana) refers to the
consciousness which “receive” the objects through the bodily faculty-doors. “Investigating
Consciousness” (santirana) are consciousness arising immediately after the receiving
consciousness, whose job is only to momentarily examine the objects that had just been
cognized. After the Investigating Consciousness has examined the object, there will be
“Determining Consciousness” (votthapana)—a stage of representative cognition which
distinguishes the object. The Determining Consciousness, either freewill or not, arises by
following the pattern of past experiences, habitual inclinations, and favored knowledge. To
aid understanding, diagram 2.1 below shows the flow of a human thought-process (citta-vithi)
which, according to Abhidhamma, when an object is formed at the mind through one of the

five faculty-doors, a sequential thought-process follows as shown in the diagram.

Lastly, the eight types of the sense-sphere wholesome-beautiful-resultants
consciousness which are with-roots, are to be understood in the same way as explained in

their eight sense-sphere counterpart cittas as shown in Table 2.3.1.

Diagram 2.1: The flow of a single thought-process (citta-vithi) which is made up of
seventeen mind-moments (cittakhana), as taught in the Abhidhamma philosophy.

1 | Atita Bhavanga (Past Bhavanga)

¥

2 | Bhavanga Calana (Vibrating Bhavanga)

¥
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Bhavang Upaccheda (Arrest Bhavanga)

¥
Paficadvara Vajjana (Five Sense-Doors Adverting Consciousness)
2
Paiica Vifiniana (Five Consciousness)
¥
Sampaticchana (Receiving Consciousness)
¥
Santirana (Investigating Consciousness)
¥
Votthapana (Determining Consciousness)
¥4

Javana (Impulsion)

9 10 11 12 13 14 15¥

Tadalambana (Registering Consciousness)

16 17

Looking at Diagram 2.1, Bhavangacitta refers to that consciousness whose function
preserves the continuity of life of an individual, or rather, it is an indispensable factor of
existence. For example, passively when we are in deep sleep, our mind is said to be in a state
of Bhavanga. Arising and perishing in an infinitesimal part of time and in innumerable times
in between our constant occasions of active cognition, bhavarga is liken immeasurably to a
stream-flow without ever remaining static for two consecutive moments. “Past bhavarnga”
consciousness refers to the moment that passes by its passive state when one of the five sense
organs comes in contact with its object. “Vibrating bhavanga” refers to that moment of
consciousness when the objects impinge on the mind, the bhavanga consciousness vibrates

for one single thought-moment (cittakhana). Thereupon the flow of bhavarnga consciousness
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is cut off or arrested which gives its name as “Arrest bhavanga”. Subsequently, the sense-
door advertising consciousness arises to cognize the object that impinges on the sense-faculty,
then it ceases before being taken over by the five sense-consciousness (parica viiifiana). The
ensuing “receiving consciousness”, ‘“investigating consciousness”, and “determining
consciousness” have been explained in the resultant cittas in Table 2.3.2. Immediately after
the “determining consciousness” (votthapana), “Impulsion” (javana) arises, at which stage an
individual action is judged as moral or immoral, and hence kamma takes place here. If the
view is of fallacy (ayoniso manasikara), it becomes immoral. This “Impulsion” stage usually
lasts for seven thought-moments, or, at time of death, five thought-moments. After javana is
the “Registering Consciousness” (tadalambana), which identifies and registers for two
thought-moments. When the second registering thought-moment has perished, the bhavanga
resumes until interrupted again by another thought process %°. These thought-moments occur
in infinitesimal time, each one depending on the preceding one, but all share the same object.
There is no soul or self in this process but requiring vigilant mindfulness during the
“determining consciousness” before passes on to the volitional moments in javana. In a
particular thought-process, there may arise various thought-moments which may be

kammical, resultants or functionals.

Table 2.3.3 The 54 states of consciousness along the sense-sphere plane of existence
(Continued).

Indeterminate Functionals (11)
3 non-root-condition cittas

S| (#paefeL) (ahetuka-kiriyacittani):
E . . . . .

(44) Five sense-door “adverting” consciousness accompanied by equanimity.
N

(45) Mind-door “adverting” consciousness.
S (46) “Smile-producing” consciousness accompanied by joy.
U
@]

8 beautiful, root-condition cittas

% A detailed exposition of the subject of thought-process can be referred to Narada Maha Thera, A Manual of

Abhidhamma... (Malaysia: Buddhist Missionary Society, 1956) Chapter 1V, 231 et seq.

32



U (5 AMEVEL) (maha sahetuka-sobhanakiriyacittani):

(47) Accompanied by joy, associated with knowledge, unprompted.

(48) Accompanied by joy, associated with knowledge, prompted.

(49) Accompanied by joy, dissociated from knowledge, unprompted.

(50) Accompanied by joy, dissociated from knowledge, prompted.

(51) Accompanied by equanimity, associated with knowledge, unprompted.
(52) Accompanied by equanimity, associated with knowledge, prompted.
(53) Accompanied by equanimity, dissociated from knowledge, unprompted.

(54) Accompanied by equanimity, dissociated from knowledge, prompted.

In Table 2.3.3 above, the three types of the indeterminate consciousness are non-root,
termed as “functionals” (kiriya) because these consciousness only perform functions that do
not have kamma potency and impact. In other words, these consciousness are neither kamma
themselves nor are the kamma-resultants, neither are wholesome nor unwholesome. The five
“sense-door adverting consciousness” (paficadvara vajjanacitta) are simply the functions of
“adverting” (avajjana) to whatever objects that are impinging on the five sensual organs, but
they do not function interpretatively as see, hear, smell, taste and feel. These adverting
consciousness are accompanied by equanimity, being disinterestedness of the impinging
objects. Thereafter the sense-door adverting consciousness is taken over instantaneously by
the appropriate sense-consciousness (viriiana). In immediate succession, the “mind-door
adverting-consciousness”  (manodvaravajjanacitta)—same  type as  “determining-
consciousness” (votthapana)—arises to determine and define the object that has been
cognized by the sense-consciousness earlier on. The function of manodvaravajjanacitta
which focus on the object formed at the mind faculty and which brings about the ideation
process, is what has rendered its name “adverting at the mind-faculty”. The “smile-producing
consciousness” (hasituppadacitta) is a verbatim translation which, as the name suggests, is to
cause the Arhants (as well as Paccekabuddhas and Buddhas) to smile. But why smile and for

what? The Arhants will “smile” with one or more of the four beautiful-and-accompanied-by-
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equanimity functional cittas, or the rootless smile-producing citta®’. The smile-producing citta

is specific to the phenomenal realm of an Arhant.

The Fine-Material-Sphere States of Consciousness (Ripavacaracittani)

Table 2.4.1 The fifteen states of consciousness that frequents the fine-material plane of

existence.

Wholesome States (5)

Unwholesome States

(1) First Jhana consciousness together
with initial application, sustained
application, zest, happiness, one-

pointedness.

(2) Second Jhana consciousness together

with sustained application, zest,

M |happiness, one-pointedness.

(3) Third Jhana consciousness together

with zest, happiness, one-pointedness.

(4) Fourth Jhana consciousness together

with happiness, and one-pointedness.

(5) Fifth Jhana consciousness together

with equanimity, and one-pointedness.

Not Applicable.

Indeterminate Resultants (5)

Indeterminate Functionals (5)

(6) First Jhana consciousness together
with initial application, sustained
application, zest, happiness, one-

pointedness.

(11) First Jhana consciousness together with
initial application, sustained application,

zest, happiness, one-pointedness.

(12) Second Jhana consciousness together

27

According to Abhidhamma, a worldling sekkha may laugh with one of the four types of greed-rooted
unwholesome cittas accompanied by joy (regardless of its association with wrong views), or with one of the
four wholesome cittas accompanied by joy. Whereas Sotapannas, Sakadagamis and Anagamis, may smile
with one of the four wholesome cittas accompanied by joyful feeling, or with one of the two unwholesome
cittas accompanied by joyful feeling but dissociated from fallacy.
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P 1(7) Second Jhana consciousness together |with sustained application, zest, happiness,

y |with sustained application, zest, one-pointedness.
happiness, one-pointedness. . .
E (13) Third Jhana consciousness together
R (8) Third Jhana consciousness together  |with zest, happiness, one-pointedness.
with zest, happiness, one-pointedness. _
E (14) Fourth Jhana consciousness together

(9) Fourth Jhana consciousness together |with happiness, and one-pointedness.

with happiness, and one-pointedness. ' . .
(15) Fifth Jhana consciousness together with

(10) Fifth Jhana consciousness together |equanimity, and one-pointedness.

with equanimity, and one-pointedness.

The absence of gross matter in the fine-material sphere in which remains only tiny
residues of matter, is how it derived its name as “fine-material”. Entrance or rebirth into this
sphere is achieved by the attainment of the meditative states of imperturbability and serenity
called rapajhanas. Referring to Table 2.4.1, there are fifteen states of consciousness that
frequent the fine-material sphere plane of existence—five wholesomes, five resultants, and
five functionals. The five wholesomes cittas are experienced by worldling trainees (sekkha)
who attain jhanas. The five resultant cittas are experienced by the beings who have been
reborn there as a result of developing the jhanas. The five functional cittas are experienced
only by Arahants. The jhanas involve the strengthening of the faculty of mental concentration
(samadhi) by focusing the mind on a chosen object or any contrivance device for focusing.
As one becomes more adept at concentration, it will form a mental image called “counterpart
sign” (paribhaganimitta) which is a conceptual object of the jhana-consciousness. As to why
the five jhanas have been arranged in such order, is because that’s the way the Buddha had

taught.

Each jhana consciousness is defined by way of a selection of mental concomitants or
called its jhana factors. The first jhana contains five factors—initial application, sustained
application, zest, happiness, one-pointedness—all must be present in the contemplative

absorption in order that the Six Hindrances (nivarana)® can be inhibited or eradicated. The

%8 The Six Hindrances (nivarana), viz — sensuous desire (kamacchanda as lobha in the 8 lobhamailacittas), ill-

will (vyapada which is dosa in the 2 dosamalacittas), sloth and torpor (thina-middha which are among the
akusala-pakinpak cetasikas), restlessness and worry (which are the uddhacca-cetasika and kukkucca-
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“initial application” (vitakka) means applying the citta and its concomitants onto the object
leading to the thought-process. The “sustained application” (vicara) refers to the continued
examining process of the mind on the object, which tends to also temporarily inhibit the
hindrance of doubt. The word “zest” (piti) means a delighted or joyful feeling of interest in
the object. Some Chinese translations have interpreted piti (zest), somanassa (joy), and

~~ =

mudita (“atruistic joy” as under Appamaiiiia in the Cetasika) by adopting the same word “&=",
which does not really cover the connotative nuances. The concomitant “zest”, inhibits the
hindrance of ill-will (vyapada). “Happiness” (sukha) refers to the pleasurable feeling
belonging to spiritual happiness, different from the happiness derived from the bodily sensual
gratification. “Happiness” counters the hindrance of restlessness and worry (uddhacca-
kukkucca). “One-Pointedness” (ekaggata) in Pali means: one (eka) pointed (agga) state (ta).
One-Pointedness, another name for concentration, is the most salient of the jhana factors
which brings out calmness and imperturbability in the contemplation of object. One-
pointedness temporarily inhibits sensual desires. It necessarily requires all five jhana factors
to be in a concerted and joint action in order to bring about the process of First Jhana
absorption (appana). In the Second Jhana, vitakka is eliminated; in the Third Jhana, vitakka
and vicara are eliminated; in the Fourth Jhana, the first three factors are eliminated and only
happiness remains; in the Fifth Jhana, happiness is replaced by equanimity. When only four
Jhanas (as are expounded in Suttas) are taken into account instead of the Abhidhamma’s five,
in which case the Second Jhana consists of only three constituents as both vitakka and vicara
are eliminated at once. Thus the higher jhanas are attained by way of successively
abandoning the grosser jhana factors and strengthening inner imperturbability and absorption
with the finer factors.

cetasika), doubt (vicikiccha which is the vicikiccha-cetasika), and ignorance (avijja which is moha in the 2
mohamalacittani).
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iii. The Immaterial-Sphere States of Consciousness (Aripavacaracittini)

Table 2.5.1 The twelve states of consciousness along the immaterial-sphere plane of

existence.

Wholesome States (4) Unwholesome States

I (1) Pertain to the base of infinite space.

(2) Pertain to the base of infinite

M |consciousness
A |(3) Pertain to the base of nothingness. Not Applicable.

(4) Pertain to the base of neither

E [perception nor non-perception.

R Indeterminate Resultants (4) Indeterminate Functionals (4)

(5) Pertain to the base of infinite space. [(9) Pertain to the base of infinite space.

(6) Pertain to the base of infinite (10) Pertain to the base of infinite

L |consciousness consciousness
(7) Pertain to the base of nothingness.  [(11) Pertain to the base of nothingness.

(8) Pertain to the base of neither (12) Pertain to the base of neither

P |perception nor non-perception. perception nor non-perception.

The cittas along the immaterial-sphere plane of existence have surpassed the fine-
materials, remains with only consciousness and mental factors. Entrance or rebirth into this
sphere is through attainment of the meditative states called aripajhanas. Referring to Table

2.5.1, there are twelve cittas—the four wholesome cittas of attainment are experienced by the
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worldly trainees; the four resultant cittas are experienced by beings who have been reborn
there; the four functional cittas arises in Arahants. As for the “base of infinite space”
(akasanaficayatana), the word ayatana means “base” (Jiz) which actually is referred to as a
“domicile” for the citta. Here a meditator, who has consummated the fifth fine-material jhana,
expands his contemplative mental object boundlessly in multiplicity and in stratum into space,
concentrating on the infinity of space. He is, by this way, said to be dwelling on a
“conceptual base” of infinite space as his object, but nonetheless, and synchronically, he also
partakes in the consciousness of infinite space. In the “base of infinite consciousness”
(viffignaficayatana), the consciousness here is referring to the consciousness arisen from the
first immaterial-sphere absorption. Here the meditator contemplates, absorbed in “infinite
consciousness” by taking the “base of infinite space” as his object. In the “base of
nothingness” (akificafifiayatana), the meditator contemplates with the notion of non-existence
or “neither perception nor non-perception”, also taking the “base of infinite space” as his
object until the third immaterial-sphere absorption arises. The “base of neither-perception-

nor-non-perception” %

(n’evasaninan 'asafifiayatana) is so named because perception (sasinia)
at this stage has become so diminutive and subtle that it is almost analogous to inactivity. Yet
perception is not altogether absent but it only exists residually. Hence we say that it is neither
absent nor exist. Consciousness herein has commonly been misunderstood as perpetually
dormant, thus has often been disapproved and discredited. It must be understood that the tiny
yet subtle scale of perception here has embraced all the potency of wisdom, after having
reached the highest of the twenty-eight realms of contemplative endeavour. The meditator,
based on this notion of neutrality, taking consciousness of the “base of nothingness™ as his

object to develop his fourth immaterial absorption.
iv. The Transcendental-Sphere States of Consciousness (Lokuttaracittani)

Table 2.6.1 The eight states of consciousness along the transcendental-sphere plane of

existence.

2 Cf. AN. Vol IV. A being who is reborn into the “base of neither-perception-nor-non-perception”, whose

lifespan is aeons, according to Tipitaka, exists up to as long as 84,000 great kalpas, also called mahakalpa
(K#h). (One great kalpa is the period from the beginning to the destruction of the universe, is equivalent to
80 smaller kalpas (/v#}1). One small kalpa is equivalent to 16.8 million years on earth. So the lifespan in
this realm before the Sotapanna is in trillions of earth-years).
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Wholesome States (4) Indeterminate Resultants (4)
T |(2) Path consciousness of (5) Fruition consciousness of
r |Stream-Entry. Stream-Entry.
A |(2) Path consciousness of (6) Fruition consciousness of
N Once-Returning. Once-Returning.
S . . .
c |(3) Path consciousness of (7) Fruition consciousness of
PINon-Returning. Non-Returning.
E
N H (4) Path consciousness of (8) Fruition consciousness of
E |Arahantship. Arahantship.
D
R
E
E
N
T
A
L

The transcendental consciousness leads to deliverance from the cycle of rebirth and
death, cessation of all sufferings, free from sasikara, and leading to the attainment of nibbana.
Referring to Table 2.6.1, there are eight transcendental consciousness experienced through
the four stages of enlightenment (stream-entry, once-returning, non-returning, and
arahantship). In each stage, “Path Consciousness” (maggacitta) and “Fruition Consciousness”
(phalacitta) are involved, with both taking nibbana as the object. The attainment of these
consciousness is through further development of insight by which wisdom is enhanced. The
Path Consciousness serves to attenuate and eliminate defilements, whereas the Fruition
Consciousness, which is a resultant citta, succeeds it to experience the varied degrees of
attainment. Each Path Consciousness arises only once, not repeatable, and lasts for one mind-

moment, then the corresponding Fruition Consciousness takes over which lasts for two or
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three mind-moments depending on the individual. Thereafter the Fruition Consciousness can

be repeated and lasts for many more mind-moments.

In the “Path Consciousness of Stream-Entry” (sotapatti-maggacitta, “ Ajit[A].L>”), this
stream (sota) flows in no way resembling the whimsicality nature of the worldlings, but the
“stream” flows to the fruition of Nibbana by becoming a sotapanna as an unchanged destiny.
This stream-entry consciousness path and the other three higher paths are all referring to the
Noble Eightfold Path. Table 2.6.3 below details out the constituents of consciousness and
factors that make up the Noble Eightfold Path. The “Path Consciousness of Stream-Entry”
eliminates the three Fetters—wrong view of self-illusion or the theory of individuality
(sakkaya dizhi), doubts (vicikiccha), and adherence to wrongful rites and ceremonies
(silabbata paramasa). It also eliminates the four greed-rooted cittas associated with wrong
views, as well as the delusion-rooted citta that is associated with doubt. In Table 2.6.4 which
lists out the Ten Fetters as distinguished in the Sutta Pitaka and Abhidhamma Tipitaka. As
the being here has not eradicated all the other Fetters, thus there will be, at maximum, seven

times of reborn assured before one finally attains liberation.

The “Path Consciousness of Once-Returning” (sakadagami-maggacitta, “—zc[a].L»”)
is based on the Noble Eightfold Path. It does not eradicate the remaining Fetters but it only
attenuates the malevolence of greed, hatred, and delusion. Having reached this stage as a
“once-returner”, the being is destined to be reborn only once in this world.

The “Path Consciousness of Non-Returning” (anagami-maggacitta, “/~#&[A].0>") has
the function that totally eradicates all the fetters of sensual desires as well as the two hatred-
rooted cittas. Once a person attained as a “non-returner”, he is assured of never gain be
reborn into this sensuous world. Except that when this person does not attain Arahantship in
his lifetime, he will be assured of reborn once into the fine-material world to attain

Arhantship therefrom.

In the “Path Consciousness of Arahantship” (arahatta-maggacitta, *Faf &5 m).027),
the consciousness has the function of eradicating the subtle Fetters—bhavaraga (i.e. the
attachment to fine-material phenomena, immaterial-jhanas, immaterial-existence), conceit,
restlessness, and ignorance. It also eliminates the remaining types of unwholesome
cittas—the four rooted in greed dissociated with fallacy and the one rooted in delusion
associated with restlessness. (See Table 2.3.1). Thus the Arhant is totally eradicated of all the
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defilements. The corresponding “Fruition Consciousness” (phalacitta) arises automatically in

their respective fruitions, immediately succeeding the maggacittas.

How does the total number of consciousness increase from 89 to become a finer
differentiation of 1217 In light of the five Jhana states of consciousness, it replaces each
wholesome and resultant consciousness with five each, thus 5 x 2 x 4, together make up a
total 40 consciousness in the Transcendental Sphere as illustrated in Table 2.6.2 below.
Hence the total number of consciousness in the Compendium of Consciousness has been

rearranged from 89 to become 121 cittas.

Table 2.6.2 The Total Forty Cittas in the Transcendental Sphere

Wholesome States Indeterminate Resultant States

Path Fruition

Jhana 1st 2nd 3rd 4nd 5th 1st 2nd 3rd 4nd 5th
Type

Steam-Entry (82) | (83) | (84) | (85) | (86) | (102) | (103) | (104) | (105) | (106)
Once-Returning | (87) | (88) | (89) | (90) | (91) | (107) | (108) | (109) | (110) | (111)
Non-Eeturning | (92) | (93) | (94) | (95) | (96) | (112) | (113) | (114) | (115) | (116)

Arhantship 97) | (98) | (99) | (100) | (101) | (117) | (118) | (119) | (120) | (121)
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Table 2.6.3 Constituents of the Noble Eightfold Path

1. Right View (samma-digthi) It is panifia (%), presents in the 8 kusalacittani,

the 8 kiriyacittani and the 26 appana-javanas.

2. Right Thought (samma-sarnkappa) It is vitakka or the initial application of mind (&),

presents in the above 42 cittas.

3. Right Speech (samma-vaca) It is samma-vaca cetasika (8tsEEEAE LT,
presents in the 8 kusalacittani and the 8

lokuttaracittani.

4. Right Action (samma-kammanta) It is samma-kammanta cetasika (& & 4E0 ),
presents in the 8 kusalacittani and the 8

lokuttaracittani.

5. Right Livelihood (samma-ajiva) It is samma-ajiva cetasika (g5 0 f7), presents

in the kusalacittani and the 8 lokuttaracittani.

6. Right Effort (samma-vayama) It is viriya (¥5it), presents in the 8 kusalacittani,
the 8 kusalacittani and the 26 appana-javanas.

7. Right Mindfulness (samma-sati) It is sati-cetasika (;&:L»f7), presents in the above
42 cittas.

8. Right Concentration (samma- It is ekaggata or “one-pointedness” (:t»—#itk),

samadhi) presents in the above 42 cittas.

Table 2.6.4 The Ten Fetters (Safifiojana) as in the Sutta Pitaka and Abhidhamma Pitaka.

The Ten Fetters according to The Ten Fetters according to Abhidhamma

. Pitaka:
Sutta Pitaka:

1. Kamaraga—attachment to sense-objects. | 1. Kamaraga—attachment to sense-objects.

2. Rilparaga—attachment to ripajhanas and | 2. Bhavardga—attachment to rupa- and
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ripa-existences.

3. Ariparaga—attachment to artipajhana

and arGipa-existences.

4. VyapadalPatigha—ill-will or aversion.
5. Mana—conceit.

6. Sakkaya Ditthi—wrong views.

7 Stlabbata-paramasa — adherence to the
false views, rites and ceremonies, making
one becomes bovine and a ludicrous

morality.
8. Vicikiccha—sceptical doubt.
9. Uddhacca—restlessness.

10. Avijja—ignorance.

ariipajhanas, and riipa- and ariipa-

existences.

3. VyapadalPatigha—ill-will or aversion.
4. Mana—conceit.

5. Sakkaya Ditthi—wrong views.

6. Stlabbata-paramasa—adherence to the
false views, rites and ceremonies, making
one becomes bovine and a ludicrous

morality.

7. Vicikiccha—sceptical doubt.
8. Issa—envy.

9. Macchariya—avarice.

10. Avijja—ignorance.
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Chapter 3: The 52 Cetasikas (Mental Factors)

Part I: Classification and Exposition of Cetasikas

This chapter enumerates the second type of ultimate reality—the Mental Factors or
Cetasikas (Caitasika or Caitti in Sanskrit)—the mental concomitants that arise very rapidly
in varying degree and perish simultaneously with the consciousness that have been explained
in the preceding chapter. The different types of consciousness also succeed one another very
rapidly. Thus as soon as the kusala cittas have fallen away, the akusala cittas tend to take
over. The mental factors cannot arise without consciousness, and vice versa. Though the two
are functionally interdependent, but consciousness is still regarded as the primary cognitive

element.

There are four characteristic properties that delineate the relation between
consciousness and its concomitant mental factors, namely, they: (1) arise simultaneously; (2)
ceasing together; (3) having identical object; (4) having common base. On this note, there are
two material phenomena—bodily intimation and vocal intimation**— which also arise and
cease simultaneously with consciousness but however these material phenomena do not
experience an object nor having a common basis. On the contrary, all mental phenomena of
the consciousness and its co-adjunct cetasikas experience the common object and the same
base. For example, in the sense-sphere, the consciousness and the cetasikas occur together
with either one of the five sense-organs as the common base, whereas in the fine-material-

sphere they have the common supporting base of the “mind” (mano).

In Table 3.1, “Feeling” (vedana) and “Perception” (sarifi@) as in the Five Aggregates
that have been taught in the Suttanta, are taken in as two mental factors. The remainder fifty
factors are collectively designated as Sankharakkhandha which is also the aggregate of
volition (f72i) in the Suttanta’s teaching. The Cetasikas constitute of 13 Common Factors
(Afifasamana: 7 “Universals” that are common to every consciousness, 6 “Occasionals” that

may or may not arise with any one of the consciousness); and 14 Unwholesome Factors

% «Bodily Intimation” means the implication of those acts of kamma performed physically through the sense-

doors (stealing, lying, sexual misconduct, etc), including an act of inducement of others to cause immoral
conduct or harm because volition (cefana) herein has arisen in the mind. “Vocal Intimation” implies from
those verbal remarks such as from slander, harsh comment to even frivolous speech occurring through the
sense-door of speech, or even non-verbal gestures of immoral intention which is a form of intimation.
Bodily Intimation and Vocal Intimation, also include those good or indeterminate acts. Rhys Davids in “A
Buddhist Manual of Psychological Ethics...” has given better definition for both ** “°,
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(Akusalas: 4 “Unwholesome Universals”, 10 “Unwholesome Occasionals”; 25 Beautiful
Factors (Sobhaza: 19 “Beautiful Universals” which are common to all the moral

consciousness, 6 other beautiful concomitants that arise based on occasion).
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Table 3.1. The Classification of the 52 Cetasikas **(Mental Factors)

13 Common Factors (Non-Beautiful) (Afifiasamana), "' @—.Ly 0 BT

Sabbacittasadharana

(All Common Non-Beautiful Universals) GEBfT/.T:pT) —7

(1) Phassa (Contact)(fi#)

(2) Vedana (Feeling)(%)

(3) Safifia (Perception)(48)

(4) Cetana (Volition) ()

(5) Ekaggata (One-pointedness)(:[»—5= 1)
(6) Jivitindriya (Life faculty)( "44 {5 i tR)

(7) Manasikara (Attention)({E&)

Pakinnaka (Occasionals)
(BIBR.LoFT) —6
(8) Vitakka (Initial application)(=)
(9) Vicara (Sustained application)({)
(10) Adhimokkha (Decision) (i)
(11) Viriya (Energy) (& 1)
(12) Piti (Zest) (& ZAbL2 EMH)

(13) Chanda (Desire)(4K)

14 Unwholesome Factors (Akusala) (N30 FT)

Akusala Sabbacittasadharana
(All Common Unwholesome Universals)

(NEETLAT) —4

(14) Moha (Delusion) (%)
(15) Ahirika (Shamelessness)(f i)

(16) Anottappa (Unconscientiousness)(f 1)

Akusala Pakinnaka
(Unwholesome Occasionals)
(R 80 BT —10 -
(18) Lobha (Greed)(&)
(19) Ditthi (Fallacy)(# )
(20) Mana (Conceit)(f12)

(21) Dosa (Hatred)(Hi)

31

The Chinese interpretations are based on the Chinese book i E2 1% BE 2% 34, being the direct translation

of The Abhidhammatthasangaho by #£13. Several Chinese interpreted words have been corrected herein in

order to be more precise in meaning.
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(17) Uddhacca (Restlessness)(fi 52)

(22) Issa (Envy) (%)

(23) Macchariya (Avarice) (1)
(24) Kukkucca (Worry)( 1)
(25) Thina (Sloth)(1&7T)

(26) Middha (Torpor)(HEAR)

(27) Vicikiccha (Doubt)(%¢)

25 Beautiful Factors (Sobhana) (0P

Sobhanasadharana

(All Common Beautiful Universals)
CETELAT—19 :

(28) Saddha (Faith)(1 1)

(29) Sati (Mindfulness)(;&

(30) Hiri (Shame)(fii)

(31) Ottappa (Fear of wrong; Conscience)( %)

(32) Alobha (Non-greed) (£ &)

(33) Adosa (Non-hatred) (4 i)

(34) Tatramajjhattata (Neutrality of mind)(H #51%£)

(35) Kayapassaddhi (Tranquility of mental structure) (& #££42)
(36) Cittapassaddhi (Tranquility of consciousness) (L 22)
(37) Kayalahuta (Lightness of mental structure) (& i)
(38) Cittalahuta (Lightness of consciousness)(:LrE i)

(39) Kayamuduta (Malleability of mental structure)(& ik k)

Viratiyo (Abstinences)
(BEALAT)—3 ¢
(47) Sammavaca (Right speech)
(BERETEAE)
(48) Sammakammanta (Right action)
(e & EAF)
(49) Samma ajiva (Right livelihood)

(BEFR i)

Appamaiisia (1llimitables)
EEELHT)—2
(50) Karuna (Compassion)(Zk)
(51) Mudita (Atruistic joy)

(AL E)

Pafifindriya (Non-Delusional)
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(40) Cittamuduta (Malleability of consciousness)(:U»Z=4k 1)

(41) Kayakammaiiiiata (Wieldiness of mental structure) (£ i fE 1)
(42) Cittakammaniiata (Wieldiness of consciousness)(+[»i )
(43) Kayapaguiiiiata (Proficiency of mental structure) (& #fi1 4)
(44) Cittapaguriiiata (Proficiency of consciousness)(/CyfiE 1)
(45) Kayujjukata (Rectitude of mental structure)(& 1E E.1E)

(46) Cittujjukata (Rectitude of consciousness)(:C» 1E [EL)

EOAT—1

(52) Pafiiindriya (Wisdom faculty) (%)

Pafifiindriyena saddhim paficavisat ime

Cetasika Sobhana 'ti veditabba. (With the
Faculty of Wisdom, these 25 mental states
are in every way to be understood as
“Beautiful”.)
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i. The 7 Common “Universal” Concomitants (Sabbacitta Sadharana Cetasikas)

The following seven Sabbacitta Sadharanas perform the rudimentary and most

essential cognitive functions, and are universally common to all cittas.

(1) Phassa (contact) (fi%). Although “contact” means “it touches”, it also denotes the
consciousness which mentally focus on the object that has just occurred, thereby triggering
the cognitive process. The Pali Commentaries had fourfold ways of telling each mental factor
apart. Herein, “contact” has touching as its “characteristic”, impingement (of object on the
sense-doors) as its “function”, concurrence (of sense-faculty, object, and consciousness) as its
“manifestation”, and the object that has come into focus as its “proximate cause” (i.e. of what
it directly dependent upon). Although “contact” is mentioned first in the order, but as the
Atthasalini mentions, there is of no significance in its sequence because the mental factors are

all coexistent, like there are feeling and contact, perception and contact, and so on.

(2) Vedana (feeling) (52). Feeling is a better word than “sensation”. It differs from
“emotion” which is a synthesized phenomenon comprising of varied mental factors. In a strict
sense, Nibbana is a blissful happiness of deliverance free from all sufferings that is not
associated with feeling which is a sensuous pleasure. In the Theory of Dependent-Origination
(paricca-samuppada), contact is the condition for the arising of feelings, and feeling is the
condition for the arising of craving (tarzha). Feeling has the characteristic of being felt, the
function of experiencing something (pleasurable, painful, or neutral), the manifestation of
relishing the associated mental factors, and tranquility as its proximate cause.

(3) Sariria (perception) (#1). Sassia can be translated as perception, recognition, or
noting. The Atthasalint states that: it has the characteristic of noting and the function of
recognising what has been previously noted (like noting a mark on a person’s forehead)...
Thus perception has the characteristic of perceiving by an act of general inclusion. It has the
function of making marks as a condition for repeated perception (for recognizing or
remembering), like when woodcutters “perceive” logs®. Its manifestation is inclining of an
attention, like in the case when a blind person who imagines what an elephant looks like
when he touches particular characteristics of an elephant. Its proximate cause is the object as

conceived in the mind.

%2 Cf. Pe Maung Tin, and Rhys Davids, eds., The Expositor (Atthasalini) - Buddhaghosa’s Commentary on the

Dhammasangani (Oxford: PTS, 1976) 146-147.
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(4) Cetana (volition) (/£). In Anguttara Nikaya (Vol. 3, p 415), the Buddha says: “I
declare, O bhikkhus, that mental volition (cetana) is kamma. Having volition, one acts by
body, speech and thought”. However, involuntary, unintentional or unconscious actions do
not constitute Kamma, because volition, being the most important determinant of Kamma, is

absent.

Shwe Zan Aung wrote that, according to Ledi Sayadaw, cetana organizes and
coordinates the associated mental concomitants with itself to act on this or that
object—cetana thereby acts on its concomitants, regulate their functions, and acts in
accomplishing the task®. Because cefana is a volition that determines moral or immoral
action, it is therefore the predominant mental factor in generating kamma. Though cetana is
also found in vipaka consciousness, it has no moral significance as it is not kammically

accumulative.

Cetana has the characteristic of willingness, function of accumulating kamma,
manifestation of coordinating with its concomitants. Its proximate cause is their associated

states.

(5) Ekaggata (one-pointedness) («0»—3%1E). This mental state means concentrating
or focusing the mind on an object, and thus hold its adjunct concomitants together from
dissipation. One-Pointedness is one of the five Jhana factors. In its developed perfection, it is
designated as Samadhi. One-Pointedness has non-distraction as its characteristic, combining
the associated co-existent states as its function, peace of mind as its manifestation, and having

ease as its proximate cause.

(6) Jivitindriyam (life faculty) ("447%"a#R). What is referred to here is the “mental”
life faculty. In Pali, it is from jivita+indriya, or life+controlling faculty, which means this
mental life faculty sustains and control its concomitants. By “control”, it means ceaselessly
exercising its predominant influence over continuity in the mental states. Hence it is
jivitindriya which vitalises cetana and other concomitants. Jivitindriya has the characteristic
of maintaining governance over its associated states, making them occur as its function,
establishing their presence as its manifestation, and maintaining states that have to be kept

going on as its proximate cause.

33

. Cf. Shwe Zan Aung, and Mrs. Rhys Davids, eds., Compendium of Philosophy: Being a Translation of
Abhidhammattha-Sangaha (Oxford: PTS, 1910) 236.
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(7) Manasikara (attention) ({E&). Manasikara literally means “makes the mind”—a
mode of making the object in the mind, so to speak. The meanings of “attention” may not
seem to be the best connotation of manasikara, and so are other words. “Attention” herein
denotes a mere unprompted attention which does not exhibit peculiar vividness. Manasikara
should be distinguished from Vitakka. Manasikara “directs” its concomitants to the object,
while Vitakka “applies” them onto the object. In the Suttas, it is frequently mentioned as
yoniso-manasikara (wise-attention). Manasikara has the characteristic of driving associated
states towards the object, the function of joining associated states to the object, manifestation

of facing the object. Its proximate cause is the object.
ii. The 6 “Occasionals” Concomitants (Pakipnaka Cetasikas)

(8) Vitakka (initial application of mind) (5): Literally it means “one thinks about”. As
explained in Chapter Two, vitakka applies the citta together with its concomitants to various
sense-objects that leads to the thought processes. When vitakka is cultivated through
concentration, it becomes the foremost of the five Jhana factors, termed appana, as a result
of the absorption of the mind in the object. Otherwise it is just an “ordinary vitakka” of the
initial application of mind—not “applied thinking”. Vitakka inhibits the hindrance of sloth
and torpor. It is identical to “Right-Thought” in the Noble Eightfold Path, presents in the
different 42 cittas. (See Table 2.6.2).

Vitakka has the characteristic of “directing and mounting” the mind onto the object, the
function of initially knocking at the object, the manifestation of contemplating knowledge

which persuades and leads the mind towards the object. Its proximate cause is the object.

(9) Vicara (sustained application of mind) (f&]). While Vitakka is noted as to the initial
knocking of the object just like the initial striking of the drum, Vicara reflects the object
again and again just like the continuous all round sounding of the drum®*. Vicara has the
characteristic of continued reviewing of the object, the function of sustained application of
the associated co-existing mental states to the object, the manifestation of “anchoring and

binds” the mind persistently to the object. Its proximate cause is the object.

(10) Adhimokkha (decision) (J5f#). Literally, Adhimokkha means “releasing the mind

onto the object”. It is like a judge who decides on a lawsuit with an unwavering resolve.

¥ The differentiation of vitakka and vicara as told by reverend Nagasena to the king.

Cf. T. W. Rhys Davids, The Questions of King Milinda (Milindapafiha). (Oxford: PTS, 1980) 318.
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Hence has been rendered the word “decision or resolution”. The Visuddhimagga (chapter
XIV) gives this definition of Adhimokkha: it has the characteristic of conviction, the function
of not to fumble, the manifestation of decisiveness, and its proximate cause is a thing to be

convinced about.

(11) Viriya (energy) (f&i). Other equivalents are “effort, exertion, or determination”.
Being one of the Five Powers (pafica balani)®, Viriya overcomes idleness. It is also one of
the Four Means to Accomplishment (cattaro iddhipada)®. It is sublimated as one of the
Seven Factors of Enlightenment (satta bojjhariga)®. It is also elevated to one of the eight
representatives of the Noble Eightfold Path (Arzharngika Magga) as Samma Vayama (Right

Effort). Hence Atthasalini regards Viriya as the root of all achievements.

Viriya has the characteristic of supporting, upholding, or sustaining its concomitants,
the function of consolidating its associated states, the manifestation of non-collapse, and the

proximate cause of providing initial grounds for exertion.

(12) Piti (zest) (B\thz“E>). Piti, as explained in the jhana factors. Many of the
Chinese translations commonly translated Piti as “&- which is mere “joy or delight”, and
which had somehow overlooked the connotative nuances. But Piti, as among
sankharakkhandha, is not the same as pleasant feeling (vedanakkhandha). Piti has the
characteristic of endearing (sampiyayana), the function of refreshing the mind and body, the
manifestation of elation or trilling with rapture, the mind and body as the proximate cause.
(The Visuddhimagga, V).

(13) Chanda (desire) (#X). Other meanings are “conation, intention, wish-to, or a desire
to act”. However, the desire herein denotes virtuous desire or a righteous wish to act on
wholesome grounds. It should be distinguished from the unwholesome sensuous cravings
arising from greed (lobha), and lust (raga). Shwe Zan Aung (Compendium of Philosophy,
p.18) wrote that while the effort of conation or will is due to Viriya, an interest in the object is
attributable to Piti, Chanda constitutes the intention with respect to object. Chanda has the
characteristic of a desire to act, the function of searching for an object, the manifestation of a
need-for, and its proximate cause is that desirable object.

% The Five Powers: faith (saddhabala), energy (viriyabala), mindfulness (satibala), concentration

(samadhibala), wisdom (pafifiabala).
. The Four Means to Accomplishment: desire (chandiddhipado), energy (viriyiddhipado), consciousness
(cittiddhipado), investigative or analytical wisdom (vimamsiddhipado).

36
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iii. The 4 “Unwholesome-Universals” (Akusala-Sabbacitta Sadharana Cetasikas)

The following four types of cetasikas are common to all immoral types of

consciousness.

(14) Moha (delusion) (%¢). Moha is synonymous with ignorance (avijja) (&)
because both are the direct opposite of wisdom. Moha cloaks us from seeing the true nature
of sense-objects which are made up only of mind and matter, thus we are deluded to
stubbornly believe that things will always be permanent (nicca), pleasant (sukha), and that it
is myself (atta). The three close followers of Moha are—lobha (greed), dizhi (fallacy), and
mana (conceit). Moha has the characteristic of unknowing (asisiana), the function of veiling
of the true nature of sense-objects, the manifestation of fallacious understanding. Its
proximate cause is unwise attention (ayoniso manasikara). Moha is regarded as the root of all

unwholesome states.

(15) Ahirika (shamelessness) (f 1#7). Ahirika and Anottappa have already been
explained in the Suttantika Dyads. Ahirika has the characteristic of indifference to one’s own
misconduct and disgrace, the function of conducting corrupt behaviours, the manifestation of
not dwindling from wickedness. Its proximate cause is an inconsideration to own self and to

others.

(16) Anottappa (unconscientiousness) (f1#). Anottappa has the characteristic of an
absence of conscience and with no sense of guilt of one’s own wrongdoing. Its function is to
carry out wicked deeds. It manifest as not subsiding the evil wrongfulness. Its proximate
cause is being disrespectful to own self and to others.

(17) Uddhacca (restlessness) (5 22). Uddhacca, as explained in Atthasalini, means
“disquietude, mental distraction or confusion”. It is the unsettled state of mind, the opposite
of collectedness (vupasama). Restlessness is also one of the Six Hindrances (nivarana)®®and
among the Ten Fetters (Safifiojana) (See Table 2.6.4). Its characteristic is disquietude; function
is keeping one’s mind unstable. It is manifested as agitation, and its proximate cause is the

unwise attention to disquietude.
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iv. The 10 “Unwholesome-Occasionals” (Akusala Pakinnaka Cetasikas)

(18) Lobha (greed) (&). Lobha includes all degrees of attachment and clinging to the
sensuous possessions, as well as the longing for jhana happiness. Its characteristic is the
unceasing desire for the sensuous objects. Its function is clinging to them. It manifests as not
to let go or relinquishing. Its proximate cause is equating those gains and benefits to

enjoyment in things that lead to bondage of all the perishables in life.

(19) Dizhi (fallacy) (32 /). Ditthi means “view, opinion”, herein is understood to mean
wrong view or fallacy (miccha-dizzhi) as an immoral cetasika. Because Moha clouds the mind
to think that things are permanent, pleasant and “myself”, thus Lobha sets in to cling to this
“self”, and thereupon Dizhi takes the fallacious view that “myself” is permanent and real. It
has the characteristic of unwise opinion of things, the function of presuming, manifestation of

a mistaken conviction. Its proximate cause is the disinclination to follow the noble causes.

(20) Mana (conceit) (f£(12). conceitedness, vainglory or self-pride should not be
mistakenly thought as a virtue for happiness. Mana is one of the Ten Fetters (Safifiojana). (See
Table 2.6.4). Mana has the characteristic of a lofty manner, the function of self-exalting. It
manifests as extreme vanity in oneself who assumes superiority in comparison to others. Its

proximate cause is the absence of right views.

(21) Dosa (hatred) (fH). Dosa should be understood to have included all degrees of
aversion, from rage, anger, animosity to annoyance, and even the slightest irritation. It is the
most destructive element because all retaliatory conflicts and killings happened out of Dosa.
It has the characteristic of bursting into anger, the function of spreading of itself. It is

manifested as taking offence, and its proximate cause is having the grounds for annoyance.

(22) Issa (envy) (k). Envy or jealousy arises because of someone else having success,
prosperity, or receiving honour, praise, and better things. Issa has the characteristic of not
enduring the success of others, the function of having displeasure with someone else’s
success. It is manifested as a strong dislike towards that, and its proximate cause is others

who are having success.

(23) Macchariya (avarice) (). While Issa is objective because of an exterior influence,

Macchariya is subjective, but both elements deprive a person of happiness. Macchariya has

the characteristic of being stingy with regard to sharing with others about information,
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knowledge, gain, recognition, time, and money, etc. which one has obtained. The
characteristic of avarice or stinginess is the reluctance to share one’s own success. Its
function is to refrain from sharing with others. It is manifested as niggardliness, and its

proximate cause is one’s Own success.

(24) Kukkucca (scruple or worry). Kukkucca has the meanings of “scruples, remorse,
uneasiness of conscience, worry”. Hence in Chinese it should be & =; &, /8% instead of
what has been interpreted as “misconduct” *’. Though Issa, Macchariya and Kukkucca arise
separately, but when either one of them arises, it is always accompanied by Dosa. Its
characteristic is subsequent regret. Its function is to sorrow over what has and what has not
been done. It is manifested as remorse. Its proximate cause is what has and what has not been

done (i.e. wrongs of commitment and omission).

(25) Thina (sloth) (1&§77). Thina is sluggishness or a lethargic state of mind. It is
opposed to Viriya. Thina is also explained as sickness of the mind (gelafifiam). It has the
characteristic of a deprivation of drive, the function of dispelling energy. It manifests as the
sinking of the associated states and cittas. Its proximate cause is unwise attention to dullness,

laziness, drowsiness, etc.

(26) Middha (torpor) (HEHR). Torpor is the morbid state of the mental concomitants. It
is explained as sickness of the mental structure (kaya-gelafifia), i.e. the 52 cetasikas. Thina
and Middha are among the Six Hindrances®. Its characteristic is unwieldiness of sense. Its
function is closing the doors of consciousness. It is manifested as drooping, or sleepiness. Its

proximate cause is the unwise attention to laziness, boredom and sleepiness.

When one is overcome by sloth and torpor, there is absence of energy (viriya), no

vigour to attain jhana, to observe sila, to study dhamma, or to develop upekkha.

(27) Vicikiccha (doubt) (%E). Vicikiccha, in this context, is referring to the sceptical
doubt about the Triple Gems (Ti-Ratana), about the training the Buddha taught, about the
Law of the Twelvefold Causal Genesis, about the noble truths and the noble path. Vicikiccha
is totally eliminated in the steam-entry path consciousness. Its characteristic is being sceptical

to the Buddha’s teachings. Its function is to doubt and waver. It is manifested as

7 Kukkucca has been interpreted as “misconduct” or “%&fF “in the Chinese translation of Abhidhammattha

sasigaho. Cf. 3EM55%, HlFTNLIEEE # 5y (V4 M0 1835 EAT: B0V 54 38, 1999).
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indecisiveness and hesitance due to uncertainty. Its proximate cause is unwise attention to the

wrong views.
V.  The 25 “Beautiful” Concomitants (Sobhana)

There are 25 beautiful cittas which are sub-divided into four groups: 19 common
beautiful universals (Sobhanasadharand); and the three groups that are made up of three
kinds of Abstinences (Viratiyo), 2 Illimitables (4ppamariiia), and Non-delusion
(Panfindriya). The last three groups are variable adjuncts not necessarily contained in the

beautiful consciousness.
(a) The 19 “Beautiful-Universals” (Sobhana Sadharana Cetasikas)

(28) Saddha (faith) ({5:0»). Saddha, or Faith, Confidence, is the first of the beautiful
cetasikas. When a person takes refuge in the Three Jewels of Buddhism, the spirit of inquiry
has always been encouraged so that it will not become a blind faith. When one has the right
Saddha, all the unwholesome concomitants will wane and eventually vanish, with the result
that the mind becomes clear of all ambiguities. Saddha arises with the beautiful cittas of the
sense-sphere, with the ripavacara cittas, arapavacara cittas, and the lokuttara cittas. The

Atthasalini described Saddha as the “forerunner” of wholesomeness.

Saddha has confiding-in as its characteristic, to purify as its function. It manifests as
unambiguity or the non-obscurity of mind. Its proximate cause is factors of a “Stream-

Winner”.

(29) Sati (mindfulness) (:&). Sati is the mindfulness of things that are taking place

presently rather than the faculty of memory remembering what had been the past. Saddha
should be regarded as a gatekeeper from guarding the six doors of our senses to keep us from
unwholesome acts. One should also always be mindful to follow the Buddha’s teaching to
strive for liberation from all sufferings. Sati is also a member of the Five Spiritual Faculties®
as well as a member of the Five Spiritual Powers®. It is also one of the Seven Factors of
Enlightenment®® (bojjhaiga) and the seventh link of the Noble Eightfold Path (See Table
2.6.3).

% The Five Spiritual Faculties are taken here as the factors of Enlightenment: 1. Saddhindriya (faith or

confidence); 2. Viriyindriva (energy or effort); 3. Satindriya (mindfulness); 4. Samadhindriya
(concentration); 5. Paffindriya (wisdom). Cf. Dr. Mehm Tin Mon, Buddha Abhidhamma: Ultimate
Science (Yangon: 1995): 283.
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(30) Hiri (shame) (1ifr), and (31) Ottappa (Dreadful of Moral Remorse, or Conscience)
(1%). Hiri which is “shame”, and Ottappa is “conscience or the fear of wrongfulness and
moral remorse”, both have already been explained in the Suttantika Dyads. These two
clements are the “guardians of the world” as said by the Buddha. They prevent humanities
from inundated with immoralities and corruptions. While Hiri has the characteristic of
repellent of all wickedness, Ottappa has the characteristic of being dreadful of it. They both
have the function of not doing evil, and are manifested as the shying-away from evil. Their
proximate cause is self-respect and respect for others, respectively.

(32) Alobha (non-greed) (#£). Alobha is not the mere absence of greed, but it
includes the presence of altruistic virtues such as unselfish sharing, sacrifices, liberality,
generosity and renunciation. It is one of the three beautiful roots (sobhana hetus). All
beautiful cittas are rooted in alobha, adosa, and amoha. The worldlings, because of self-
importance and self-esteem, desire the pleasant things only for themselves and for those
people who are important to them, and clinging to attachments unfailingly—are opposed to
Alobha. Alobha has the characteristic of the mind being free from cupidity for the objects,
the function of not to seize as possession, and the manifestation in the form of detachment

and generosity.

(33) Adosa (non-hatred) (#£HH). Adosa is not a mere absence of hatred or aversion but
it includes such positive virtues as loving-kindness, gentleness, amity, harmony, friendliness,
etc. Adosa has the characteristic of the absence of anger and resentment like the two friends
in concord. It has the function of removing annoyance and fostering kindness, the
manifestation of agreeableness.

According to the Visuddhimagga (Chapter IX, 93), when Adosa appears as metta (or
loving-kindness which supposedly is one of the four Illimitables®), it is characterized herein
as promoting the welfare of other living beings, the function of taking preference care of their
welfare, the manifestation of removing ill-will or annoyance. Its proximate cause is seeing all
beings as lovable. However, such loving kindness must be distinguished from the temporal

affection which is characterized by selfishness, differentiation and clinging.

¥ Even though only Karuna (compassion) and Mudita (atruistic joy) are mentioned as the two Illimitables, the

other two, Metta (loving-kindness) is implied in Adosa (greedlessness), and Upekkha (equanimity) is
implied in Tatramajjhattata (neutrality of mind). These four limitless states are called brahmaviharas,
“divine abodes” or sublime states.
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(34) Tatramajjhattata (neutrality of mind) (9 4% 14%). Literally, Tatramajjhattata
means “there in the middleness.” It is synonymous with equanimity (upekkha) * not as a
neutral feeling of disinterestedness or partiality, but as a balanced state of mental attitude or
the “neutrality of mind”. The Atthasaalini explains about the “balance of mind” as—when
there is equanimity, there is neither elation nor depression because the object is viewed with
neutrality. When we are being generous, adhering to precepts and morality, develop the right
understanding of the interrelationship between corporeality, cittas and their associated
cetasikas that have arose together with, then, there is a “balance of mind”.

Tatramajjhattata has the characteristic of conveying consciousness and the mental
factors evenly. Its function is to prevent an attitude of partiality. It is manifested as neutrality.
The importance of applying equanimity in the states of cittas and cetasikas should be

understood.

The next twelve cetasikas are classified into six pairs—each pair contains one term
pertaining to kaya or called “mental structure” which is the collection of mental concomitants
(vedana, sanna, and sankharad), and another term is pertaining to citta. The word “structure”
here is preferred over “body” (&) as the latter can be misinforming as a material body if
translated verbatim. Herein Citta connotes the “whole consciousness”. These cetasikas occur
in pairs because together they oppose their unwholesome opponents. It should be understood
herein this explanation for kaya and citta be applied to all these six pairs of cetasikas.

(35, 36) Passaddhi-Kayapassaddhi (tranquility of mental structure) (£ ¥ %2);

Cittapassaddhi (tranquility of consciousness) (‘01 Z2).

Passaddhi means tranquility, calmness, quietude. Such tranquility must be
distinguished from the calmness arising from pleasant feeling with the sense-objects (e.g.
mind free from worry, restfulness, and relaxation of mind) because these are still moments of

attachment, albeit subtle, that usually appear unnoticed.

When it is highly developed, Passaddhi becomes a factor of Enlightenment
(Bojjhaniga). “Tranquility of the mental structure” suppresses or allays the agitation of the
accompanying cetasikas, conditioning the smooth and even way of their functioning.
“Tranquility of consciousness” allays agitation of the accompanying consciousness. Together
they are opposed to such defilements as restlessness and worry (uddhacca-kukkucca), which

create distress.
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This twofold tranquility has the characteristic of calming down the uneasiness of the
mental factors and citta, respectively. Its function is to crush the disturbances of them both. It
manifests as an unfaltering state of coolness and composedness. Its proximate cause is the
mental factors and citta.

(37, 38) Lahutda-Kayalahuta (lightness of mental structure) (& 88 HL14E); Cittalahuta

(lightness of consciousness) (LB k).

Lahuta means lightness, agility, or buoyancy. When there is lightness in the absence
of sluggishness and inertia, the mental factors and citta react with alertness. In the case when
mindfulness arises (which fills those moments of unawareness of what exactly went through
our six sense doors), there is also lightness of kaya and of citta as well as alertness which
perform their wholesome functions. This pair of cetasikas are opponents of such defilements

as sloth and torpor, which create heaviness of the mental concomitants and consciousness.

The twofold lightness has the characteristic of suppressing the heaviness of the
cetasikas and citta, respectively. Its function is to crush heaviness in both. It is manifested as

non-sluggishness in both. Its proximate cause is the mental factors and citta.

(39, 40) Muduta-Kayamuduta (malleability of mental structure) ( & Z% 8k % );

Cittamuduta (malleability of consciousness) (:U»ZZik ).

The two cetasikas refer to the pliancy, malleability or elasticity of the mental factors
and consciousness, which removes stiffness, inflexibility, and resistance. This pair of
cetasikas is the opponents of such corruptions as opinionatedness, wrong views, and conceit
which create rigidity of the mental concomitants and consciousness. Such mental pliancy or
malleability is necessary so that a person can develop open-mindedness in order to

accumulate the right understanding of the ultimate realities.

The twofold malleability has the characteristic of the subsiding of rigidity (thambha)
of the mental factors and consciousness, respectively. Its function is to crush rigidity in both.

It manifests as setting up non-resistance. Its proximate cause is the mental factors and citta.

(41, 42) Kammariiiata-Kayakammaiiiata (wieldiness of mental structure) (5 1& fE14:),

Cittakammariiata (wieldiness of consciousness) (:Crit JfE14:).
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Kammaniiata means wieldiness, workableness, or adaptability like in the case of pure
gold, with the suitable degree of pliancy and softness to become serviceable and workable.
Thus the two cetasikas refer to the adaptability of the mental factors and consciousness.
Wieldiness is necessary for every kusala such as the development of calmness, insight,
generosity, etc., in order to gain confidence. The pairs of wieldiness are opponents of the

hindrances (nivarana)®, which create unwieldiness of the mental factors and citta.

The twofold wieldiness has the characteristic of the subsiding of unwieldiness or
unadaptability in the mental factors and citta, respectively. Its function is to crush
unwieldiness. It is manifested as the success of the mental factors and citta in making

something a wholesome object. Its proximate cause is the mental factors and citta.

(43, 44) Pagudiatda-Kayapaguiniata (proficiency of mental structure) (& ffiE 4);

Cittapaguiiiiata (proficiency of consciousness) (‘Ui ).

Paguninata denotes the proficiency, competence and fitness in the carrying-out of
kusala. It is only with the right understanding of the dhamma and ultimate realities being
developed, only one can condition the proficiency of all wholesome mental factors and cittas.
The higher levels of proficiency in kaya and cittas occur as one attains higher stages of

enlightenment where all defilements are eradicated.

The twofold proficiency has the characteristic of healthiness of the mental factors and
citta, respectively. Its function is to suppress sickness and unhealthiness in both. It is
manifested as the absence of inefficiency in both. Its proximate cause is the mental factors
and citta. This pair of proficiency is opposed to the lack of faith, diffidence, skepticism,

corruptions, etc., which cause sickness and unhealthiness of the mental factors and citta.

(45, 46) Ujjukata-Kayujjukata (rectitude of mental structure) (& 1E B 1E); Cittujjukata

(rectitude of consciousness) (:C» 1F ELE).

Ujjukata means rectitude, uprightness, straightness. It may be edifying to extract a
quote from the Visuddhimagga which describes insincerity or the absence of rectitude about
the monk who walks, stands, sits and lies down as though mindfully concentrated which in

actual fact, this may not be so*°. In actual situations, people tend to pretend that they are

0 Cf. Bhikkhu Nanomali, the Path of Purity (Visuddhimagga), (Buddhist Publication Society: 2010): 27.
“... It is hypocrisy on the part of one of evil wishes, which takes the form of deportment influenced by
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better than what they really are, and also generous acts are sometimes performed out of the
expectation of gaining recognition, popularity or other benefits in return. Thus the rectitude
of cetasikas and of citta are necessary for accompanying the “citta”—which develops right
understanding of the most upright and sincere way for all defilements to be eradicated.

The twofold rectitude has the characteristic of uprightness of the mental factors and
citta, respectively. Its function is to crush impurities and unscrupulousness of the mental
factors and citta, and its manifestation is non-crookedness. Its proximate cause is the mental
factors and citta. The pair of rectitude cetasikas are opponents of craftiness, dishonesty,
fraudulence, treachery, scheming, hypocrisy, etc., which create crookedness in the mental

factors and citta.

The above six pairs of cetasikas accompany all beautiful consciousness. They are
indispensable for every kind of wholesome state, be it generosity (dana), morality (sila),

development of calmness (samatha), or insight (vipassana).

The next six beautiful cetasikas are based on occasions when their functions are
individually exercised. They are: the three virati cetasikas, two appamaniia cetasikas, and the
one pafifiindriya cetasika.

(b) The 3 “Beautiful-Abstinences” (Virati Cetasikas)

It should be noted that when a person abstains from committing a wicked deed
without any prompting reason but out of spontaneity or natural awareness of morality, such is
not a case of Virati. The Atthasalini distinguishes three kinds of Abstinences (virati) as stated

below.

(1) Natural abstinence (sampatta-virati). It is the abstinence from performing evil

deeds as they arise, in view of one’s status, reputation, and other social implications.

(2) Abstinence by undertaking precepts (samadana-virati). It is the abstinence from

performing evil deeds because one had undertaken to observe precepts or follow vinaya.

eagerness to be admired, that should be understood as the instance of scheming... Here someone of evil
wishes, a prey to wishes, eager to be admired, thinking ‘thus people will admire me,” composes his way of
walking, composes his way of lying down; he walks studiedly, stands studiedly, sits studiedly, lies down
studiedly; he walks as though concentrated, stands, sits, lies down as though concentrated; and he is one
who meditates in public. Such disposing, posing, composing, of deportment, grimacing, grimacery..., is
known as the instance of scheming called deportment.”
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(3) Abstinence by eradication (samuccheda-virati). It is the abstinence that is
associated with the Transcendental-Path Consciousness which completely eradicates all the

roots of ill-will and mundane passions.

The Viratis contain three distinct mental factors—namely, Right Speech, Right Action,
and Right Livelihood. These three cetasikas arise together only in the Supramundane
Consciousness, whilst in other mundane consciousness they arise separately because they are

still volitional cetasikas.

(47) Sammavaca (Right Speech) (HfzESE(E). This is the volitive abstinence from

wrong speech, namely—harsh speech, slanderous speech, lying, and frivolous conversation.

CGE W& a5 ).

(48) Sammakammanta (Right Action) (B S 5E{E). This is the volitive abstinence

from wrong bodily action—killing, stealing, and sexual misconduct. (£¢,%%,1%).

(49) Samma ajiva (Right Livelihood) (B4 d3). This is the volitive or deliberate
abstinence from wrong livelihood—for example, drug-traficking; dealing in weapons, liquors,

prostitution, butcher's trade, etc. (FF1E3E).

(c) The 2 “Beautiful-Illimitables” (4ppamaiiiia Cetasikas)

In essence, there are four Illimitables or states of boundless range towards all sentient
beings—Iloving-kindness (metta), compassion (karunad), altruistic joy (mudita), and
equanimity (upekkha). These four Illimitables are sometimes called “brahmaviharas”, “divine
abodes” or “sublime states”. However, only karuza and mudita are included in the cetasikas.
It is because metta (loving-kindness) is implied in adosa (non-hatred), and upekkha

(equanimity) is also implied in the mental factor of ratramajjhattata (neutrality of mind).

Metta (%) is derived from the root, v mid, which means “to soften, to love”. Thus
Metta can be understood as a state (or cetasika) whereby the mind is softened and thereupon
a warm and friendly disposition towards others is established. It sees the “lovableness” of
other beings indiscriminately. “Loving-kindness, goodwill, benevolence” are suggested as the
appropriate definitions. Metta should be distinguished from temporal love, carnal or sensuous
affection which are elements of the human attachment. Merza, in its own right, represents

unconditional love which embraces the good and welfare of all beings without any
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differentiation. It has the characteristic of promoting the welfare of other beings, and the

function of ensuring the happiness of others. It is manifested as non-enmity.

Upekkha (3%), is derived from Upa (means “impartially”) + v ikkh (means to “view”).
Thus Upekkha indicates a state of neutrality without partiality or bias, and represents a
balanced state of mind. Upekkha is not exactly the same as the “neutral feeling”, but is a
sterling and immeasurable virtue which embraces all goods and evils, inferiors and superiors,

and all such antithetic two ends. Thus “equanimity” is suggested as the closest equivalent.

(50) Karupa (compassion) (). Karupna, derived from ~ kar, means “to do, to make”.
Karuna can be interpreted as “states that make the heart solemnly feeling the same degree as
those who are afflicted with sorrow and miseries, so much so that one feels accountable to

eradicate all their sufferings.”

Compassion (karuna) herein must be distinguished from “loving-kindness” (metta).
Loving-kindness is the mode of the “non-hatred” (adosa) cetasika, which is directed towards
the “loveableness” of all beings, and to promote their welfare and happiness. Compassion, on

the other hand, is directed towards the allaying of their sufferings.

Karuna is characterized as promoting the allaying of suffering in others. Its function
resides in not tolerating oneself with seeing others suffering. It is manifested as emancipation
from agony and cruelty. Its proximate cause is seeing the helplessness of those in suffering.
Karuna sees its success when it has alleviated the suffering, cruelty and sorrow of others, and

it fails when the same has not subsided.

(51) Mudita (altruistic joy) (#FAZ “EZ"). Mudita derived from + mud, means “to be
pleased”. Mudita is not mere sympathy, but an appreciative joy that is pleased in an altruistic,
selfless manner. It has the characteristic of gladness in silent acquiescence at the success of
others. Its function is not to be envious and jealous at the success of others. It is manifested as
the elimination of aversion. Its proximate cause is to see the success of others. It succeeds
when it causes jealousy and envy to subside, and it fails when it does not produce merriment

or rejoicing.
(d) The “Beautiful Non-Delusional” Concomitant (Pafifiindriya Cetasika)

(52) Paniindriya (wisdom faculty) (f5%F).
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Pafifia means wisdom, insight, Indriya means a controlling faculty. Herein it is called
a faculty because it exercises control over the comprehension of things in light of the three
characteristics of existence—anicca, dukkha and anatta. In the Abhidhamma, wisdom
(pasinia), knowledge (fiarna), and non-delusion (amoha) are synonymous. Because pariiia
overcomes ignorance (avijja), it is called non-delusion (amoha) or sometimes called the
higher knowledge (vijja). When cultivated through the perfect mental concentration

(samadhi), pasiria elevates to become supernormal knowledge (abhirina).

Pafifid is one of the four means of accomplishing one’s end *°, under the name
“investigative or analytical wisdom” (vimamsiddhipado). 1t is also a component of the Noble
Eightfold Path, under the name of “Right-View” (samma-ditthi). When pasiiia is highly
cultivated, it becomes a Factor of Enlightenment®” under the name “Investigation of States”.

Pafifia at its culmination will be the omniscience of the Buddha.

Pafifia has the characteristic of unfaltering inquiry according to its intrinsic nature. It
has the function of illuminating the objective field of inquiry like the function of a lamp. It

manifests as non-bafflement. Its proximate cause is wise attention (yoniso manasikara).
Part Il: The Association of Each of the Cetasikas with the different Cittas.

Table 3.2 (also see Appendix IV, tabulated in English terms) depicts in Pali terms the
relationship between the 52 cetasikas and the 89 cittas. The 89 (or 121) cittas are taken from
the table in Appendix Ill. In Table 3.2, the numbering sequence of the 15 Fine-Material
Sphere consciousness (Ripavacaracittani) and the 12 Immaterial Sphere consciousness
(Arapavacaracittani) are correspondent with the same numbering sequence as in Table 2.4.1

and Table 2.5.1 respectively.

The below summarizes the combination of 52 cetasikas with the different types of

cittas.
= The 7 sabbacitta-sadharanas (Non-Beautiful Universals) link with all the cittas.

= The 6 pakiznakas (Non-Beautiful Occasionals) associate with certain sobhaza and

asobhana cittas.

= The 4 akusala sadharanas (Unwholesome-Universals) link with all unwholesome cittas.
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The 10 akusala cetasikas (Unwholesome-Occasionals) only associate with unwholesome

cittas.
The 19 sobhaza sadharanas (Beautiful-Universals) link with all sobhaza cittas.

The remaining 6 sobhara cetasikas (Beautiful-Occasionals) only associate with sobhara

cittas.
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Table: 3.2 Association of the 52 Cetasikas with the 89 (or 121) Cittas
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Denotation of Cetasikas:

The 7 Sabbacitta-Sadharana — 1. Phassa, 2. Vedana, 3. Sanfa, 4. Cetana, 5. Ekaggata, 6. Jivitindriya, 7. Manasikara.
The 4 Akusala-Sabbacittasadharana — 14. Moha, 15. Ahirika, 16. Anottappa, 17. Uddhacca.

The 19 Sobhana-Sadharana — 28. Saddha, 29. Sati, 30.Hiri, 31. Ottappa, 32. Alobha, 33. Adosa, 34. Tatramajjhattata,
35. Kayapassaddhi, 36. Cittapassaddhi, 37. Kayalahuta, 38. Cittalahuta, 39. Kayamuduta, 40. Cittamuduta, 41. Kayakammaiifiata,

42. Cittakammafiiata, 43. Kayapaguiinata, 44. Cittapagufifata, 45. Kayujjukata, 46. Cittujjukata.
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Chapter 4: Division on the Corporeality (Ripakanda)

Part I: The 11 Categories that Analyse and Expound Corporeality

This chapter deals with matter or form (ripa)—the corporeal qualities. Rapa is
derived from the verb ruppati which means “to be deformed, disturbed, knocked about,
broken.” Matter is so-called because it is subject to alteration owing to adverse physical

conditions such as coldness, heat, sunlight, wind, water corrosion, etc.

All Corporeality is a state that is neither wholesome nor unwholesome, also called
“indeterminate” state. This has already been explained in the Chapter on 89 cittas (abyakata
g.v.). The Dhammasarngani mentions that: the resultants of wholesome and unwholesome
states of the sensuous sphere, fine-material sphere, immaterial sphere, and the transcendental
sphere (all of which are connected with the aggregates of sensation, perception, volitional
activities, and consciousness); the indeterminate states, so-called “functionals™ (kiriya), are
neither wholesome nor unwholesome, so are the “resultants” of kamma which are non-
causative actions; and also All Corporeality and the the Unconditioned Element

(nibbana)—these are “indeterminate” states.

So what is “All” that is “Corporeality”? Essentially, it is the Four Great Essentials®®
and the material phenomena derived from these four great essentials—termed as “all
corporeality”—and together the two constitute eleven categories which are laid down under a
unitary method, dual method, or a mix of the two. The first method comprises 43 sets,

majority of which belong to the dyads of the Matika.
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I. The First Method: 43 sets viewed as a single category

The 43 singular sets of All that is Corporeality—paragraph (594)

All that is Corporeality—

1. is not a cause (FEIX);

2. has indeed no cause (#E[X]);

3. is not associated with a cause (IXI/~FH FE);

4. is due to a cause (F#%);

5. is conditioned (H %4);

6. is a form, object (£2);

7. is mundane (HH:#);

8. is object favourable to the arising of of defilements that befuddle the mind (H57f);
9. is object favourable to the arising of “Fetters” (JIA#%);

10. is object favourable to the arising of “Bonds” (JIE#&);

11. is object favourable to the arising of “Raging Currents” (JIEZ&)T);
12. is object favourable to the arising of “Yokes” (JIHHE);

13. is object favourable to the arising of “Hindrances” (JIHZ5);

14. is object favourable to the arising of “Attachments” (IHHZE);

15. is object favourable to the arising of “Clingings” (JIHFIR);

16. is object favourable to the arising of “Defilements” (JIJHEEYY);

17. is neither wholesome nor unwholesome (#E£5z);

18. is that which attends to objects (Fr#%):

70




19.

20.

21.

22.

23.

24.

25.

26.

27.

28.

29.

30

is not mental concomitant (FE/CoFT);

is not associated with the mind (‘0> ~FHE);

is neither a resultant nor that which causes resultants (F£ % ZhJE B 2L 1E);

is not defiled yet is the object favourable for the arising of defilements (/< L &EGLIEEE YY),
is neither with the initial application nor the sustained application of the mind (FEA =4 17]);

does not have initial application nor have only sustained application of the mind (#=3E4{7]);
is without both the initial application and the sustained application of the mind (# =5 & {a]);
does not arise together with zest (FJEE(EAT);

does not arise together with happiness (FE£4{EAT);

does not arise together with equanimity (FEH&{E4T);

is neither eliminated by Sotapatti Magga nor by the three higher paths (FE JLFEAEFTEY);

. is not the cause of which may be eliminated by Sotapatti Magga nor by the three higher paths

(FE RIEETTERA);

31

32

. is neither leading to rebirth and death, nor to the realization of nibbana (FE i #FEEPK);

. is neither appertaining to ariyas who are still training themselves for arahantship, nor of ariyas

who have completed the training and attained arahantship (£ £ it L),

33

34

35

36

37

38

. is of limited efficacy (/]");

. is having attributes of the sensual sphere (f#);

. does not have attributes of the fine-material sphere (FE{4.##):;
. does not have attributes of the immaterial sphere (FF %% {2, %);
.is included in the mundane (FT##);

. is not supramundane (FEFEFT#);
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39. unavailing for ethical guidance (“~7€);

40. does not lead to liberation (A~ H);

41. is cognizable by the six kinds of consciousness when in existence (7NaskTak);
42. is subject to impertinence (%))

43. is subject to aging (Z k).
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The Second Method: 104 sets viewed by way of positive-negative dyads

This second method comprises of 104 sets, in positive-negative dual attributes, mainly

belonging to the dyads of the Matika, are sub-divided into Miscellaneous (e.g. derived and
not-derived (Upada, No upada; «HX, 3F HL”), Bases (Vatthu; “Z& ), Sense-Objects

(Arammanam; “Fi%%”), Sense-Bases (Ayatanam; “JBZ”), Elements (Dhatu; “5t+”), Faculties

(Indriyam; “ % #2”), and Subtle sets. In the following tabulations, the paragraph figures in the

brackets in this method and the subsequent methods are referring to the specific Q&A

paragraphs in the text on the “Division Concerning Corporeality”.

(a) The 14 sets of miscellaneous dyads that are Corporeality:

(i) There is derived or dependent Corporeality™. (£ 2 H); (596, 645)

(ii) There is non-derived Corporeality. (FEfA.ER); (646, 651)

(i) There is Corporeality which is the result of previous deeds attended by Craving and wrong
view. (F &2 ELHR); (652)

(i) There is Corporeality which is not the result of previous deeds attended by Craving and
wrong view. (22 AR ELHR); (653)

(i) There is Corporeality which is the result of previous deeds attended by Craving and wrong
view and is also an object of Clinging. (£ 4.2 E.EUIEHR); (654)

(i) There is Corporeality which is not the result of previous deeds attended by Craving and
wrong view but is only an object of Clinging. (2.2~ E.EUIEHR); (655)

(i) There is Corporeality which is visible. (5 .2 F 5.); (656)

(i) There is Corporeality which is not visible. (.2 it i); (657)

(i) There is Corporeality which reacts and impinges on the five senses. (5 4.2 47 ¥1); (658)

41

. Form could be derived from: (i) the sphere of vision, hearing, smell, tasting, and body-sensibility; (ii) the

sphere of sights, sounds, odors, tastes, and the faculties of femininity and masculinity, and visibility; (iii)
intimation by act and speech; (iv) the element of space; (iv) the attributes of Form—buoyancy, plasticity,
wieldiness, integration, maintenance, decay, and impermanence. Cf. C.A.F., Rhys Davids, eds., Trans. A
Buddhist Manual of Psychological Ethics: being a translation made from the Pali of Dhammasarigani
(Oxford: PTS, 1900) 172-173.
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(ii) There is Corporeality which does not react, impinge on the five senses. (.2 f:¥#t); (659)

(i) There is Corporeality which is a faculty (indriyam)—the faculties of eye, ear, nose, tongue,
body, femininity, masculinity, and vitality. (5 {22 #&); (660)

(i) There is Corporeality which is not a faculty—but a visible object which causes the arising

of eye-consciousness ... and bodily nutriment, which is not a faculty. (FEf 2 #R); (661)

(i) There is Corporeality which is a Great Element (mahabhitam)—a tangible object which
causes the arising of body-consciousness, and the element of Cohesion. (£ 4.2 U K Fi);(662)
(i) There is Corporeality which is not a Great Element—but corporeality which is vision-base

...and bodily nutriment from food. (FE %2 VU K FH); (663)

(i) There is Corporeality which is bodily intimation and vocal intimation. (vififiatti)
(A2 %), (664)

(i) There is Corporeality which is not bodily intimation and vocal intimation (FEf..2 3%);
(665)

(i) There is Corporeality which is caused by the mind (citta-samuzzhanam)—the bodily
intimation and vocal intimation, or whatever other form exists that is born of thought as the
root cause and source, whether it be visible forms, sounds, odors, tastes or tangibles, which
causes the Elements of Space, Malleability, Lightness, Wieldiness (or Preparedness), Initial
Integration, or the Continued Development of form, or in bodily nutriment—are sprung from
thought. (5 2.2 [ 25 L); (666)

(i1) There is Corporeality which is not caused by the mind—which is the opposite of the 9(i)
above, and also the sphere of the five senses, faculty of Femininity, faculty of Masculinity,

faculty of Vitality, the aging and decay, and the impermanence of form. (FE.L 25 L); (667)

10.

(i) There is Corporeality which arises together with the mind (citta-sahabhiz)—the bodily
intimation and vocal intimation. (f 2.2 L ME1E);(668)

(i) There is Corporeality which does not arise together with the mind—but corporeality which

is sense-base of eye consciousness...nutriment from food. (£ :.LMEAE);(669)
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11.

(i) There is Corporeality which always accompanies the mind (cizt’ anuparivatti)—the bodily
intimation and vocal intimation. (£ 2.2 L& #H):(670)

(ii) There is Corporeality which does not accompany the mind—but corporeality which is

sense-base of eye consciousness ... nutriment from food. (FE.CrFE#);(671)

12.

(i) There is Corporeality which belongs to the self internally (ajjhattikas)—the five senses.
(F 2 M);(672)

(i) There is Corporeality which arises externally—the five kinds of sense-objects...and
nutriment from food. (2.2 #});(673)

13.

(i) There is Corporeality which is gross (o/arikam)—the five senses and the five kinds of
sense-objects. (A {2 #1);(674)

(i) There is Corporeality which is subtle (suk-humasm)—the faculty of Femininity ... and
bodily nutriment from food. (f.2 #f);(675)

14.

(i) There is Corporeality which is distant—the faculty of Femininity ... and bodily nutriment
from food (dare). (A 2.2 %);(676)

(ii) There is Corporeality which is near— the spheres of the five senses and the five kinds of
sense-objects (santike). (2.2 11);(677)

(b) The 25 sets of dyads concerning Bases (vatthu;<3%”) that are Corporeality:

(i) There is Corporeality which is the base of Eye-Contact (cakkhusamphassassa vatthu)—the
sense-base of eye-consciousness. (A 42 R i =);(678)

(i) There is Corporeality which is not the base of Eye-Contact—but the sense-base of
hearing ... and bodily nutriment from food. (G4 IR fi#=%);(679)

(i) There is Corporeality which is the base of the Feeling which is born of eye-contact—the
sense-base of eye-consciousness. (& Z IR T 4252 7k 2 +);(680)

(i) There is Corporeality which is not the base of the Feeling caused by eye-contact—but the
sense-base of hearing ... bodily nutriment from food. (FENR T A= 52 5k 2 95);(681)
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(i) There is Corporeality which is the base of the Perception born of eye-contact—the sense-
base of eye-consciousness. (&2 R il it 2 ARGk 2 55);(680)

(i) There is Corporeality which is not the base of the Perception caused by eye-contact—but
the sense-base of hearing ... bodily nutriment from food. (FERR A& FTEARGH & 55);(681)

(i) There is Corporeality which is the base of the Volition born of eye-contact—the sense-base
of eye-consciousness. (5 a2 IR fils i 2& E 7% 2 5);(680)

(if) There is Corporeality which is not the base of the Volition caused by eye-contact—but the
sense-base of hearing ... bodily nutriment from food. (FEAR il T 4= E3% 2 5);(681)

(i) There is Corporeality which is the base of the Visual Cognition that is born of eye-
contact—the sense-base of eye-consciousness. (£ 2.2 IRl T 2L IR 7% <~ =F);(680)

(if) There is Corporeality which is not the base of the Visual Cognition caused by eye-
contact—the sense-base of hearing ... bodily nutriment from food (FERR M ATARR % 2

#);(681)

6-10.

(i) There is Corporeality which is the base of Ear-Contact, and the base of Feeling,
Perception, Volition, and Visual Cognition born of ear-contact (repeat as in 1 to 5).

(At B, o= Higpr A5z, A8, 8L )= Hilis 95);(680)

(if) There is Corporeality which is not the base of Ear-Contact, and not the base of Feeling,

Perception, Volition, and Visual Cognition born of ear-contact (repeat as in 1 to 5).

CGEH g, ) E B A . A8 8L DR Bk 9);(681)

11-15.

(i) There is Corporeality which is the base of Nose-Contact, and the base of Feeling,

Perception, Volition, and Visual Cognition born of nose-contact (repeat as in 1 to 5).
(Bt S, )R ST, 8. 8L )R 852 95);(680)

(if) There is Corporeality which is not the base of Nose-Contact, and not the base of Feeling,

Perception, Volition, and Visual Cognition born of nose-contact (repeat as in 1 to 5).

(GF S, ) B Ik R A% AL LY EGk 2 95);(681)

16-20.

(i) There is Corporeality which is the base of Tongue-Contact, and the base of Feeling,
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Perception, Volition, and Visual Cognition, born of tongue-contact (repeat as in 1 to 5).
(B S, ) E i A A8 8L )R 5);(680)

(if) There is Corporeality which is not the base of Tongue-Contact, and not the base of

Feeling, Perception, Volition, and Visual Cognition born of tongue-contact (repeat as in 1 to 5)

(GEE S, RIS . AR R )R E T $);(681)

21.

(i) There is Corporeality which is the base of contact associated with auditory, olfactory,

gustatory, and bodily consciousness—the sense-base of body consciousness.
(BB HEM.. hER, &, &, Mz 3F),(682)

(if) There is Corporeality which is not the base of contact associated with auditory, olfactory,

gustatory, and bodily consciousness—»but the sense-base of eye-consciousness ... bodily
nutriment from food (FEEfil... )y EFH &, JEE. IEH il F);(683)

22-25. |(i) There is Corporeality which is the base of the Feeling, Perception, Volition, and Bodily

Cognition that is born of body-contact—the sense-base of body consciousness.
(repeat as in 2 to 5) (A a2 £, 8, K. . EHiHke F);(684)

(i) There is Corporeality which is not the base of the Feeling, Perception, Volition, and
Cognition of Body that is born of body-contact—»but the sense-base of eye-consciousness ...
and bodily nutriment from food. (GE& T A=z A0 LT iz #);(685)

(c) The 25 sets of dyads concerning Sense-Objects (@rammanam; “f72%”) that are the

Corporeality:

1. (i) There is Corporeality which is the object in Eye-Contact—the visible forms.
(At Z IRF T 45);(686)
(i) There is Corporeality which is not the object in Eye-Contact—Dbut the sense-base of eye-
consciousness ... and bodily nutriment from food. (FEAR % FT4%);(687)

2-5. |(i) There is Corporeality which is the sense-object of the Feeling, Perception, Volition, and

Visual Cognition, caused by eye-contact—the sense-base of eye-consciousness.
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(repeatas in 2 to 5) (A a2 IR A .. A8, .. Ty IRFR T 4%);(688)

(if) There is Corporeality which is not the sense-object of the Feeling, Perception, Volition,

and Visual Cognition, caused by eye-contact—but the sense-base of ear-consciousness ... and
bodily nutriment from food. (FEARfEAT A% .. A8, . Th =R T4:):(689)

6-10.

(i) There is Corporeality which is the sense-object of Ear-Contact, and the sense-object of

Feeling, Perception, Volition, and Visual Cognition caused by ear-contact.
(repeatasin 1to 5) (f a2 Bk, /o= B ez, A8, .. T2 B3k );(688)

(if) There is Corporeality which is not the sense-object of Ear-Contact, and not the sense-

object of Feeling, Perception, Volition, and Visual Cognition caused by ear-contact.

(repeatasin 1to 5) (FEH kAT, )y H £, A8, .. )= HikPré%);(689)

11-15.

(i) There is Corporeality which is the sense-object of Nose-Contact, and the sense-object of

Feeling, Perception, Volition, and Visual Cognition caused by nose-contact.
(repeatasin 1to5) (a2 &iskT4%,)h=E A B . A8, 8. )%= BT 4%);(688)

(if) There is Corporeality which is not the sense-object of Nose-Contact, and not the sense-

object of Feeling, Perception, Volition, and Visual Cognition caused by nose-contact.

(repeatasin 1to 5) (FE&afkirs, Jh I w2, A8, L )2 S5k 44%);(689)

16-20.

(i) There is Corporeality which is the sense-object of Tongue-Contact, and the sense-object of

Feeling, Perception, Volition, and Visual Cognition born of tongue-contact.
(repeatas in 1to 5) (A ta.2 Hakplrek, Jh B E T A% . A8 LD BT %), (688)

(i) There is Corporeality which is not the sense-object of Tongue-Contact, and not the sense-

object of Feeling, Perception, Volition, and Visual Cognition born of tongue-contact.

(repeat as in 1 to 5) GE & kAT, JOBIFE M T A . A8, LR EIT2%);(689)

21.

(i) There is Corporeality which is the sense-object in auditory, olfactory, gustatory, and bodily

contact—tangible object causing the body consciousness.

(B Bl h &, &, &, M.25);(690)
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(if) There is Corporeality which is not the sense-object in auditory, olfactory, gustatory, and

bodily contact—but the sense-base of eye-consciousness ... bodily nutriment from food.

GEHfE.. JhEIE, HEE, IS %),(691)

22-25. |(i) There is Corporeality which is sense-object of the Feeling, Perception, Volition, and

Cognition of Body, caused by body-contact—the sense-object body-consciousness.
(repeatasin 2to 5) (A taz £z, 8, B JEHH 2 FT4%);(692)

(i) There is Corporeality which is not sense-object of the Feeling, Perception, Volition, and

Cognition of Body, caused by body-contact—Dbut the sense-object eye-consciousness.

(repeatas in 2 to 5) GES T A, A8, B VB L2 FT);(693)

(d) The 10 sets of dyads concerning Sense-Bases (ayatanam; «jiz”) that are Corporeality:

(i) There is Corporeality which is the sense-base of eye-consciousness—i.e. the eye and eye-

sensitivity are only organ and functions derived from the Four Great Elements®®.

(a2 IR5R);(694)

of ear-consciousness ... bodily nutriment from food. (FEiRJ);(695)

Consciousness—i.e. the body is only a sentient organ derived from the Four Great Elements
and subject to decay”. (A a2 Hpg... )= &, &, HE);(696)

(i) There is Corporeality which is not the sense-base of Auditory, Olfactory, Gustatory, and

Bodily Consciousness—but the sense-base of eye-consciousness ... and bodily nutriment from

food. GEHPE... JhEH &, HEH. HHHEE).(697)

(i) There is Corporeality which is the sense-base of Visible Object—derived from the Four

Great Elements and is visible under various colors (5 2. 47 );(698)

(i) There is Corporeality which is not the sense-base of Visible Object—but the sense-base of

42

The sense-base of auditory, olfactory, gustatory, and bodily consciousness are Corporeality made up of the
Four Great Elements, are also called “empty village”. Cf. Abhidhamma Dhammasarigani, par. 615.
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(i) There is Corporeality which is the sense-base of Auditory, Olfactory, Gustatory, and Bodily




eye-consciousness ... and bodily nutriment. (FEAEz);(699)

7-10.

(i) There is Corporeality which is the sense-base of Sound, Smell, Taste, and Tangible “*—the
sphere of the tangible. (a2 & 5z... J)EF. M. fER);(700)

(i) There is Corporeality which is not the sense-base of Sound, Smell, Taste, and

Tangible—but the sense-base of eye-consciousness ... and bodily nutriment.

CGEERE... VEIEE. FER, FEMlER),(701)

(e) The 10 sets of dyads concerning Elements (dhatu; «5+) that are Corporeality:

(i) There is Corporeality which is Eye-element—the sense-base of eye-consciousness.
(A ZR5Y);(702)

(ii) There is Corporeality which is not Eye-element—Dbut the sense-base of ear-

consciousness ... and bodily nutriment (FEIR 7);(703)

2-5.

(i) There is Corporeality which is the Ear-element, Nose-element, Tongue-element, and Body-
element—the sense-base of body-consciousness. (A E5t.. . JhE &, &, & 5);(704)

(if) There is Corporeality which is not element of Ear-element, Nose-element, Tongue-element,

and Body- element—but the sense-base of eye-consciousness ... and bodily nutriment.

GEESL B, IEE. ), (705)

(i) There is Corporeality which is element of Visible Object—the visible form that causes the
arising of eye-consciousness. (7 2.2 4. 51);(706)

(i) There is Corporeality which is not the element of Visible Object—but the sense-base of

eye-consciousness ... and bodily nutriment (FE4 51);(707)

7-10.

(i) There is Corporeality which is the element of Sound, Smell, Taste, and Tangible

Object—the tangible form that causes the arising of body-consciousness.

(BB JhER, W, fEH);(708)

43

. Corporeality of the sense-base of Tangible is also known as the “Element of the Tangible Object”, or

“Element of Solidity”. Cf. Abhidhamma Dhammasangani, par. 647.
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(i) There is Corporeality which is not the element of Sound, Smell, Taste, and Tangible

Object—but the sense-base of eye-consciousness ... and bodily nutriment.

(GEER..JhEIEE, FE. FEMRY),(709)

(f) The 8 sets of dyads concerning Faculties (indriyam; « & #%”) that are Corporeality:

(i) There is Corporeality which is the faculty of Vision—i.e. the eye is sentient organ derived
from the Four Great Elements*. (47 4.2 IAR); (710)

(i) There is Corporeality which is not the faculty of Vision—Dbut is the sense-base of ear-

consciousness ... and bodily nutriment from food. (FERR4R);(711)

(i) There is Corporeality which is the faculty of sound, smell, taste, and body-sensibility— i.e.

the body is only a sentient organ derived from the Four Great Elements and subject to decay™.
(AR TIEE, F. HIR)(712)

(i) There is Corporeality which is not the faculty of sound, smell, taste, and body-

sensibility—Dbut is the sense-base of eye-consciousness ... and bodily nutriment from food.

GEEHR.. JhEIE, EH, JEFR)(713)

(i) There is Corporeality which is the faculty of Femininity—feminine in appearance,

occupation, behavior, characteristics, condition, and being a female in nature.
(A Z R);(714)

(i) There is Corporeality which is not the faculty of Femininity—none of the features in 6(i)

but the sense-base of eye-consciousness... and bodily nutriment from food. (FEZz#R);(715)

(i) There is Corporeality which is the faculty of Masculinity—appearance of the male (hairy,

etc), deportment, characteristics, being a male in nature. (5 4.2 B R);(716)

(i) There is Corporeality which is not the faculty of Masculinity—none of the features in 7(i)

but the sense-base of eye-consciousness... and bodily nutriment from food. (FE % R);(717)

(i) There is Corporeality which is the faculty of Vitality—that which has the continued

development, preservation of life, the going-on and being kept continuing on.
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(B .z Anl);(718)

(if) There is Corporeality which is not the faculty of Vitality— none of 8(i) but the sense-base

of eye-consciousness. .. and bodily nutriment from food. (FE1R);(719)

(9) The 12 sets of dyads concerning Subtle Corporeality:

(i) There is Corporeality which is Bodily Intimation** (4.2 & %%):(720)

(i) There is Corporeality which is not Bodily Intimation—but the sense-base of eye-

consciousness. .. and bodily nutriment. (FE& #%);(721)

(i) There is Corporeality which is Vocal Intimation *—(f 2.2 3E3):(722)

(i) There is Corporeality which is not the Vocal Intimation—(3E3E3%);(723)

(i) There is Corporeality which is the Element of Space—that which has the nature of open

space, the sky for instance, but untouched by the Four Great Elements. (5 4.2 22 5);(724)

(i) There is Corporeality which is not the Element of Space—but the sense-base of eye-

consciousness... and bodily nutriment. (FEZ=5);(725)

(i) There is Corporeality which is the Element of Cohesion (or Fluidity)—the nature of

viscosity, belongs to viscid, and the cohesiveness of form. (.2 7K });(726)

(ii) There is Corporeality which is not the Element of Cohesion (or Fluidity)—but the sense-

base of eye-consciousness... and bodily nutriment. (FE/K51);(727)

(i) There is Corporeality which is the Lightness of form—the capacity of changing fast and

easily; agility, or the absence of sluggishness and inertia. (5 .2 #1751£); (728)

(i) There is Corporeality which is not the Lightness of form—~but the sense-base of eye-

44

45

Bodily Intimation (kayavinnatti): That tension, that intentness, that state of making the body tense, in
response to a thought, whether good, bad, or indeterminate, on the part of one who advances, or recedes, or
fixes the gaze, or glances around, or retracts an arm, or stretches it forth—the making known, the state of
having made known, of such resoluteness—this is that form which constitutes bodily intimation.

Cf. C.A.F., Rhys Davids, eds., A Buddhist Manual of Psychological Ethics... (Oxford: PTS, 1900) par.636.
Ibid., par.637. Vocal Intimation, by language (vacivififiatti): That speech, voice, enunciation, utterance,
noise, making noises, language as articulate speech, which expresses a thought whether good, bad, or
indeterminate—this is called language. And that resoluteness of making known, the state of having made
known by language—this is that form which constitutes intimation by language or “vocal intimation”.
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consciousness... and bodily nutriment. (FE L5 4): (729)

6. (i) There is Corporeality which is the Malleability of form—that of pliancy and elasticity.
(7 B 2 eI ), (730)
(i) There is Corporeality which is not the Malleability of form—Dbut the sense-base of eye-
consciousness. .. and bodily nutriment. (FE {4 2 ZH4E E1E);(731)

7. (i) There is Corporeality which is the Wieldiness (or Preparedness) of form for good
action—i.e. adaptability, workableness, or serviceableness for good action.
(F o2 (i M), (732)
(i) There is Corporeality which is not the Wieldiness of form for good action—Dbut the sense-
base of eye-consciousness. .. and bodily nutriment. (FE 4.3 JE14);(733)

8. (i) There is Corporeality which arises at the Beginning Stage of Conception—the initial
integration of the sense-bases at the moment of conception. (5 4.2 {418 [5);(734)
(i) There is Corporeality which does not arises at the Beginning Stage of Conception—but the
sense-base of eye-consciousness. .. and bodily nutriment. (FE {418 );(735)

9. (i) There is Corporeality which is the Continued Development (or Subsistence)—that which is
the accumulation and integration of form. (4 {2 A fH&);(736)
(i) There is Corporeality which is not the Continued Development—the sense-base of eye-
consciousness. .. and bodily nutriment. (FE 2 FH78);(737)

10. (i) There is Corporeality which is Decay—that which comes with ageing, decrepitude,
hoariness, wrinkles, shrinkages, end of the functionality of organ faculties.
(1 a2 B EFIE);(738)
(i) There is Corporeality which is not Decay—the sense-base of eye-consciousness... and
bodily nutriment. (FE A E471%);(739)

11. (i) There is Corporeality which is the Impermanence—the characteristics of disease and

destruction, breaking up, breaking down, dissolution, discontinuation, cessation, etc.
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(F o2 IR 14);(740)

(ii) There is Corporeality which is not the Impermanence—the sense-base of eye-
consciousness... and bodily nutriment. (FE 4 & 4): (741)

12.

(i) There is Corporeality which is the Bodily Nutriment—from gross to fine food, by which
living beings are kept alive. (5 2.2 & 3%58);(742)

(i) There is Corporeality which is not the Nutriment—the sense-base of eye-consciousness...

and impermanence of form. (FEE5%58);(743)

The Third Method: 103 sets viewed as triplet categories

This third method which comprises of 103 sets of triads in three categories, are results

of the combination of the preceding single and the dual categories of the dyads. These triads

are sub-divided into 13 Miscellaneous, 25 Bases (Vatthu; “ 3% ), 25 Sense-Objects

(Arammanam; “ffr2%”), 10 Sense-Bases (dyatanam; “fz”), 10 Elements (Dhatu; “5+), 8

Faculties (Indriyam; “ & #2>), and 12 Subtle sets as shown in the following tabulations.

(a) The 13 sets of miscellaneous triads that are Corporeality:

(i) There is Corporeality which is internal and derived—the form of the five sense-organs

(Pasada Rapa) *°. (FTfi (a2 W& A H); (744)

(if) There is Corporeality which is external and derived—visible object that causes the arising
of eye-consciousness ... and bodily nutriment. (AT 4.2 743 24 HR); (745)

(iii) There is Corporeality which is external and not derived—tangible object that causes the
arising of body-consciousness and the Element of Cohesion. (FlT A (4.2 & 24 FEHR); (746)

(i) There is Corporeality which is internal and is the issue of grasping—the spheres of our five

senses. (FTA (A2 W& %4 ELH); (747)

(if) There is Corporeality which is external and is the issue of grasping—includes the faculties

of femininity, masculinity, vitality, or whatever form through past kamma of experiences

46

Pasada Ripa: pasada means “to clarify the elements”. These matters are sensitive and enumerated into 5
types: the sensitive matters of eye, ear, nose, tongue and the body (or cakkhupasada, sotapasada,
ghanapasada, jivhapasada, kayapasada, respectively).
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whether it is visible forms, odor, taste, or the tangible consciousness, the Elements of Space,
Cohesion, Initial Integration, Subsistence (or Continued Development) of form, or in bodily
nutriment. (AT A7 .2 S35 2 A7 T HR);(748)

(iii) There is external and not the issue of grasping—includes the sphere of sound, bodily and
vocal intimation; the lightness, malleability, wieldiness (or preparedness), decay, and

impermanence of, or whatever other form that exists which is not due to past karma, whether it
be in the spheres of visible form, odor.... [continue as in ii.] (FTA .25 & A AREH); (749)

3. (i) There is Corporeality which is internal and both the issue of grasping as well as an object
of grasping. (FT A a2 R % EUIEHR); (750)
(if) There is Corporeality which is external and both the issue of grasping as well as an object
of grasping. (FT A (2 43 %A EEUIEERR); (751)
(iii) There is Corporeality which is external and not the issue of grasping but is an object of
grasping. (T .2 S+ & 2 CLHUIRER); (752)
*The answers are identical with those in the foregoing triplets, taken in order.

4. (i) There is Corporeality which is internal and not visible—the spheres of the five senses.
(T .z A& %I RL); (753)
(if) There is Corporeality which is external and visible—the sphere of visible object.
(AT A Gz 848 247 1) (754)
(iii) There is Corporeality which is external and not visible—the sphere of sound ... and bodily
nutriment. (7T A 2 S 2 i L), (755)

5. (i) There is Corporeality which is internal and impinging—the spheres of the five senses.

(T (.2 R %A #); (756)

(it) There is Corporeality which is external and impinging—the spheres of the five types of
sense-objects and the seven Gocara Rapa *'. (FT A (a2 44 24 H %), (757)

47

. Gocara Ripa: these are the five essential elements of the five senses but are enumerated into 7 elements in
all: 1. Ripa (form and color); 2. Sadda (sound); 3. Gandha (smell); 4. Rasa (taste); 5. Phohabba
(tangibility) which consists of three elements as Pathavi (hardness and softness), Tejo (heat and coldness),
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(iii) There is Corporeality which is external and non-impinging—the faculty of Femininity ...
and bodily nutriment. (FT a2 735 % L), (758)

(i) There is Corporeality which is internal and a faculty—the five sense-faculties.
(FTA B2 R Z5AR); (759)

(if) There is Corporeality which is external and a faculty—the faculties of Femininity,
Masculinity, and Vitality. (AT (a2 444 4 1R); (760)

(iii) There is Corporeality which is external and not a faculty—the sphere of visible object ...
and bodily nutriment. (BT .2 443 2 FEAR); (761)

(i) There is Corporeality which is internal and not a Primary Element—the spheres of the five

senses. (AT A A2 AFH 2 U KFE); (762)

(if) There is Corporeality which is external and is a Primary Element— the sphere of visible
object ... and bodily nutriment. (F74 a2 #h#& 247 U K FE); (763)

(iii) There is Corporeality which is external and is not a Primary Element— the sphere of
visible object ... and bodily nutriment. (F7f a2 #1354 3E DU KFE); (764)

(i) There is Corporeality which is internal and intimation by physical expression** “>—the
spheres of the five senses. (AT 4.2 W¥# %A %K); (765)

(if) There is Corporeality which is external and intimation by physical expression—bodily and

vocal expression. (AT 4.2 44 24 371, (766)

(iii) There is Corporeality which is external and not intimation by physical expression—the

spheres of the five types of sense-objects ... and bodily nutriment.

(AT B2 % FE3R); (767)

(i) There is Corporeality which is internal and does not sprung from the mind—not caused by

Vayo (pressure or extension). These 7 forms (ripa) serves as objects (arammapa) of the senses. The
Element of Cohesion or Fluidity (water, for example) is not included in the tangibility datum. The 1st four
sense-objects are derived corporeality. Note that the mind-object (dhamma-rammarna) cannot arise at the
five sense-doors (pafica-dvaras). The mind-object is sixfold: (i) 5 pasada rapas (sensitive parts of organs),
(if) 16 sukhuma rapas (subtle matter), (iii) 89 cittas (consciousness), (iv) 52 cetasikas (mental
concomitants), (v) Nibbana and (vi) concepts such as kasiza nimitta. ~ Cf. Dr. Mehm Tin Mon, Buddha
Abhidhamma: Ultimate Science (Yangon: 1995): 129.
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the spheres the five pasada ripa . (F7 A (2.2 A& 2 LEEE); (768)

(if) There is Corporeality which is external and sprung from the mind—bodily and vocal
intimations, other form which is born of mind, has mind as the root cause, or has mind as the

origin, such as visible objects which cause the arising of the various consciousness, etc.
(T (2538 2% D 5E); (769)

(iii) There is Corporeality which is external and not sprung from the mind—includes the
faculties of femininity, masculinity, and vitality; ageing and decay; visible objects which cause

the arising of the various consciousness; the Elements of Space, Cohesion (or Fluidity),

Malleability, etc. (T4 .2 44 3& 24 IE05EL);(770)

10.

(i) There is Corporeality which is internal and does not arise together with the mind—the
spheres of the five senses. (7 .2 A& 23 0MEAE); (T71)

(if) There is Corporeality which is external and arises together with the mind—the bodily and

vocal intimations. (FTf a2 4 %8 LMETE); (772)

(iii) There is Corporeality which is external and does not arise together with the mind—the

spheres of the five kinds of sense-objects ... and bodily nutriment.

(T f 2 563 2 FFLMEAE); (T73)

11.

(i) There is Corporeality which is internal and never accompanies the mind.
(FT A a2 R 2L RER); (774)

(if) There is Corporeality which is external and always accompanies the mind.
(P A iz 48 2 A7 LRdi); (775)

(iii) There is Corporeality which is external and never accompanies the mind.
(FTA 2 5 2% IR L REE); (776)

* The answers are identical with those in the preceding triplets, taken in order.

12.

(i) There is Corporeality which is internal and gross—the spheres of the five senses.

87




(FTh 2 W& 2 M), (777)

(if) There is Corporeality which is external and gross—the spheres of the five kinds of sense-

objects. (AT Atz 543 2 #l); (778)

(iii) There is Corporeality which is external and subtle—the faculties of femininity,
masculinity, and vitality... and bodily nutriment. (F74 2.2 443 Z#0); (779)

13.

(i) There is Corporeality which is internal and near—the spheres of the five senses.
(AT ta 2 R %3E); (780)

(if) There is Corporeality which is external and remote (not obvious)—the faculties of
femininity, masculinity, and vitality... and bodily nutriment. (F7 A 4.2 443 2307); (781)

(iii) There is Corporeality which is external and near—the spheres of the five kinds of sense-

objects. (FTA ta 2 & Z%i); (782)

(b) The 25 sets of triads concerning Bases (vatthu “Z%) that are Corporeality:

(i) There is Corporeality which is external and not the base of eye-contact—the spheres of the
five kinds of sense-objects ... and bodily nutriment. (F7T o2 443 2 FEARfE=F); (783)

(if) There is Corporeality which is internal and the base of eye-contact—the sense-base of eye-
consciousness. (FTf 4.2 A %A IRfE=5); (784)

(iii) There is Corporeality which is internal and not the base of eye-contact—the spheres of the
other four senses. (AT A .2 W& A IEIR M E); (785)

(i) There is Corporeality which is external, and not the base of the Feeling, Perception,
Volition, and Visual Cognition that is caused by eye-contact—but the sense-base of hearing ...

and bodily nutriment (repeat as in preceding 2 to 5).
(P G2 56 A IR IR T AR 2. AR L T R IR ), (786)

(ii) There is Corporeality which is internal, and the base of the Feeling, Perception, Volition,

and Visual Cognition caused by eye-contact—that is, the sphere of vision.
(BTt 2 R A ARMEAT AR . AR L Y B IR F);(787)

(iii) There is Corporeality which is internal, and not the base of the Feeling, Perception,
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Volition, and Visual Cognition caused by eye-contact—the sphere of the senses of ear, nose,
tongue, and body. (BT .2 R 2 IEIRMAT A5 . A8, L TR ARG EF); (788)

6-21. |(i) There is Corporeality which is external, and is not the base of Ear-contact, Nose-contact,
Tongue-contact, and Body-contact associated accordingly with Feeling, Perception, Volition,

and Visual Cognition—the visible object causing eye-consciousness.
(FTa 2/ B e Bl FEE .. FEE M.y RIEH A= . 8. JE. )RR 3);(789)

(if) There is Corporeality which is internal, and is the base of Body-Contact—the sense-base
of body consciousness. (BT 4.2 R¥# 2 A & il #);(790)

(iii) There is Corporeality which is internal, and is not the base of Body-Contact—the sense-
base ear-, nose-, and tongue-consciousness. (FTA i W& & FE S il $);(791)

22-25. |(i) There is Corporeality which is external, and is not the base of Feeling, of Perception, of
Volition, and of Body-Consciousness—the visible object that cause the arising of eye-
consciousness. (AT 1 a2 4h & 23 g T e 5. A8, B T BEIES R E); (792)

(if) There is Corporeality which is internal, and is the base of Body-Consciousness—the
sense-base of body-consciousness. (T ta.2 RE %4 & i#); (793)

(iii) There is Corporeality which is internal, and is not the base of Body-Consciousness—the
sense-base of eye-consciousness. (FTf a2 A& AL ), (794)

(c) The 25 sets of triads concerning Sense-Objects (@arammanam; “ff12%”) that are the

Corporeality:

1. (i) There is Corporeality which is internal, and is not the sense-object of Eye-contact—the
spheres of the five senses. (AT €2 W& 2 I HFTE); (795)

(if) There is Corporeality which is external, and is the sense-object of Eye-contact—the visible
object which causes the arising of eye- consciousness. (FTH 4.2 4 &4 IR 4); (796)

(iii) There is Corporeality which is external, and is not the sense-object of Eye-contact—that is,
the sound that causes ear-consciousness ... (AT ta 2 /& 24 IEIRMEFT4); (797)

2-5. |(i) There is Corporeality which is internal, and is not the sense-object of Ear-contact, Nose-

contact, Tongue-contact, and Body-contact—the spheres the five pasada ripa *°.
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(repeat as in 2 to 5). (AT .2 RHE 2 RMEIT A2 . A8, L T RIREETTL); (798)

(if) There is external Corporeality which is the sense-object of Eye-consciousness—the visible
object which causes the arising of eye-consciousness. (74 a2 43 %A IRi#%FT2%);(799)

(iii) There is external Corporeality which is not the sense-object of Eye-consciousness—the
sound which causes ear-consciousness ... (FT4 a2 7 %A IR IEFT4%); (800)

6-21.

(i) There is Corporeality which is internal, and is not the sense-object of Ear-contact, Nose-
contact, Tongue-contact, and Body-contact associated accordingly with Feeling, Perception,

Volition, and Visual Cognition—the spheres the five pasada ripa *°
(A2 RE 2 Bl .. 5. B T ez 5. A8 L Jh BRI FT4£);(801)

(if) There is Corporeality which is external, and is the sense-object of Body-contact—the
tangible which causes the arising of body-consciousness. (F7 A a2 #h & &4 & i iT4%); (802)

(iii) There is Corporeality which is external, and is not the sense-object of Body-contact—the

visible object which causes the arising of eye-consciousness.

(AT f iz 48 2 A Sradedb T %), (803)

22-25.

(i) There is Corporeality which is internal, and is not the sense-object of the Feeling, of
Perception, of Volition, of Body-Consciousness—the spheres of the five kinds of sense-objects
(pasdda ripa) *°. (T a2 RE LML=, A8 E. Th RIS FT4); (804)

(if) There is Corporeality which is external, and is the sense-object of Body-consciousness—

the tangible which causes the arising of body-consciousness.
(AT ez SN 8 %A & ki), (805)

(iii) There is Corporeality which is external, and is not the sense-object of Body-consciousness

—the visible object which causes the arising of eye-consciousness.

(AT Atz 48 2B JidEpT %), (806)

(d) The 10 sets of triads concerning Sense-Bases (@yatanam; <%”") that are Corporeality:

(i) There is Corporeality which is external, and is not the sense-base of Eye-

consciousness—the visible object which causes the arising of eye-consciousness.
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(T A7 € 2 95 2 JEHRE); (807)

(if) There is Corporeality which is internal, and is the sense-base of Eye-consciousness—the
eye-sensitivity that is derived from the Four Great Elements...known as “the empty village” 2.

(T iz & 2 A lIRE); (808)

(iii) There is Corporeality which is internal, and is not the sense-base of Eye-

consciousness—the other four sense-bases of consciousness other than eye-sensitivity.

(97 2 P 2 IR ), (809)

2-5.

(i) There is Corporeality which is external, and is not the sense-base of Ear-consciousness,
Nose-consciousness, Tongue-consciousness, and Body-consciousness—the visible object

which causes the arising of eye-consciousness.
(A2 ERIEHE.. T IERE.. IEEE. . IETE); (810)

(if) There is Corporeality which is internal, and is the sense-base of Body-consciousness—the

body-sensitivity that is derived from the Four Great Elements... known as “the empty

village™. (F74 a2 W& %4 & k); (811)

(iii) There is Corporeality which is internal, and is not the sense-base of Body-consciousness—

the sense-base of eye-consciousness, hose-consciousness, and Tongue-consciousness.

(T a2 & 25 4); (812)

(i) There is Corporeality which is internal, and is not a visible object which causes the arising
of Eye-consciousness—the five sense-base consciousness. (AT a2 RE 2 FEEE); (813)

(it) There is Corporeality which is external, and is a visible object which causes the arising of

Eye-consciousness—the visible object of various colors that arise with the impingement.
(T .2 S35 2 F taiz); (814)

(iii) There is Corporeality which is external, and is not a visible object which causes the arising

of Eye-consciousness—that is, sound which causes the Ear-consciousness.

(FTh taz b A kEtap); (815)

7-10.

(i) There is Corporeality which is internal, and which is not a sound causing the arising of

Ear- consciousness, not an odor which causes the arising of Nose-consciousness, not a taste
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which causes the arising of Tongue-consciousness, and not a tangible object which causes the

arising of Body-consciousness—but the sense-base of eye-consciousness.
(T At 2 RE 2R .. D BIEEE. . JEWE. . IEkR); (816)

(if) There is Corporeality which is external, and is a tangible object which causes the arising of
Body-consciousness—that is, the Element of Solidity ** which causes Pathavi, Tejo, Vayo
(Gocara Riipa Q.v.). (FTA .2 488 %4 flz); (817)

(iii) There is Corporeality which is external, and is not a tangible object which causes the
arising of Body-consciousness—a visible object which causes the arising of Body-
consciousness. (AT .2 4 %), (818)

(e) The 10 sets of triads concerning Elements (dhatu; “5+) that are Corporeality:

(i) There is Corporeality which is external, and is not an Eye-element—a visible object which

causes the arising of Body-consciousness. (Fr A& a2 4+ & 2 IR FL); (819)

(if) There is Corporeality which is internal, and is an Eye-element—the sense-base of Eye-
consciousness. (FTA .2 RH A4 IR TY); (820)

(iii) There is Corporeality which is internal, and is not an Eye-element—the sense-base of Ear-

consciousness. (FT A a2 W& AIEIRTT); (821)

2-5.

(i) There is Corporeality which is external, and which is not an Ear-element, Nose-element,

Tongue-element, and Body-element—the visible object which causes the arising of Eye-

consciousness. (AT a2 S & A3 AL ThEFERBIL . IEER . JEF T (822)

(if) There is Corporeality which is external, and which is the Body-element—the sense-base of

Body-consciousness. (FT 4 a2 R 244 & 5); (823)

(iii) There is Corporeality which is internal, and which is not the Body-element— the four

sense-base of Eye-, Ear-, Nose-, and Tongue-consciousness. (FrA a2 W& 2435 51); (824)

(i) There is Corporeality which is internal, and which is not an Element of Visible

Object—the five Pasada Ripa “°. (A ta.2 ¥ A FE7); (825)

(if) There is Corporeality which is external, and which is an Element of Visible Object—the
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visible object which causes the arising of Eye-consciousness. (Fr A .2 4 A4 B 57); (826)

(iii) There is Corporeality which is external, and which is not an Element of Visible Object—

the sound which causes the arising of ear-consciousness ... (AT (a2 /& %@ T, (827)

7-10. |(i) There is Corporeality which is internal, and which is not the Elements of Sound, Odor,

Taste, and Tangible objects— the sense-base of eye-consciousness.
(Tt W ATy EIFF . IRk e TT); (828)

(if) There is Corporeality which is external, and which is the Element of Tangible
Object—that causes the Body-consciousness. (FT# ta.2 4 24 i 5T); (829)

(iii) There is Corporeality which is external, and which is not the Element of Tangible

Object—the visible object which causes the arising of Eye-consciousness.

(FF 7 (e 2 0 2 R 51); (830)

(f) The 8 sets of triads concerning Faculties (indriyam; “ /2 #2”) that are Corporeality:

1. (i) There is Corporeality which is external, and which is not the Eye-faculty—the visible
object which causes the arising of Eye-consciousness. (FT A a2 444 & FEIRHR); (831)

(if) There is Corporeality which is internal, and which is the Eye-faculty—the sense-base of
Eye-consciousness. (F7T4 4.2 R# 24 HRAR); (832)

(iii) There is Corporeality which is internal, and which is not the Eye-faculty—the sense-base
of Ear-consciousness. (FT# a2 RW#H % IEARR); (833)

2-5.  |(i) There is Corporeality which is external, and which is not the Ear-faculty, Nose-faculty,
Tongue-faculty, and Body-faculty—the visible object which causes the arising of Eye-
consciousness. (FTH A2/ G & JEHM. . v BIEEM. . FEFWR. . FJETH); (834)

(if) There is Corporeality which is internal, and which is the Body-faculty—the sense-base of
Body-consciousness derived from the four Great Elements **. (574 4.2 W %5 2 41); (835)

(iii) There is Corporeality which is internal, and which is not the Body-faculty—the four sense-
base of Eye, Ear, Nose, and Tongue-consciousness. (AT ta2 R#& A FEHR); (836)

6. (i) There is Corporeality which is internal, and which is not the faculty of Femininity—the
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sense-base of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness, or the five pasada ripa.
(AT 2 W %I AR); (837)

(if) There is Corporeality which is external, and which is the faculty of Femininity—feminine

in appearance, occupation, behavior, characteristics, condition, and being a female in nature.
(AT A ez SN B %A 0R); (838)

(iii) There is Corporeality which is external, and which is not the faculty of Femininity—the
visible object which causes the arising of Eye-consciousness. (FT# 4.2 /& 24 HR); (839)

(i) There is Corporeality which is internal, and which is not the faculty of Masculinity—the
sense-base of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness.

(ATt .z & 2L 5 HR); (840)

(if) There is Corporeality which is external, and which is the faculty of Masculinity—there is
appearance of a male (hairy, moustache, etc.), deportment and characteristics of a man, and
being a male in nature. (FT A .2 48 %A H1R); (841)

(iii) There is Corporeality which is external, and which is not the faculty of Masculinity—the
visible object which causes the arising of Eye-consciousness. (FTH taz 4k &I H1R); (842)

(i) There is Corporeality which is internal, and is not the faculty of Vitality—the sense-base
of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness. (i to.2 R# 2 FEamiR); (843)

(if) There is Corporeality which is external, and which is the faculty of Vitality—that which
has the continued development or subsistence, the preservation of life, the going-on and being
kept going on. (FTf a2 & 24 fiii); (844)

(iii) There is Corporeality which is external, and which is not the faculty of Vitality—the

visible object which causes the arising of Eye-consciousness.

(AT Atz 54 236 i), (845)

(g) The 12 sets of triads concerning Subtle Corporeality:

(i) There is Corporeality which is internal, and which is not the Bodily Intimation—the sense-
base of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness. (FT4 4.2 W& &I %), (846)

(if) There is Corporeality which is external, and which is the Bodily Intimation—such as
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going forth and back, glance ahead or sideways, pointing fingers, movements of arms and legs,
or other gestures, whether good or bad thoughts, which are apparent resoluteness o making the
wishes known . (P4 4.2 54 %44 & 3%); (847)

(iii) There is Corporeality which is external, and which is not Bodily Intimation—the visible
object which causes the arising of Eye-consciousness. (FT47 4.2 414 % FE 5 ), (848)

(i) There is Corporeality which is internal, and which is not VVocal Intimation—the sense-base
of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness. (FT 47 {42 R# & FE7EZR); (849)

(if) There is Corporeality which is external, and which is VVocal Intimation—such as speech,
enunciation, utterance, making voice, whether good, bad, or indeterminate, which are obvious
resoluteness of making such vocal language known®. (7745t 4+ % 2 45353%); (850)

(iii) There is Corporeality which is external, and which is not Vocal Intimation—the visible
object which causes the arising of Eye-consciousness. (AT a2 /& % FE5E5); (851)

(i) There is Corporeality which is internal, and which is not the element of Space—the sense-
base of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness. (FT4 4.2 W& & FE22 7); (852)

(if) There is Corporeality which is external, and which is the element of Space— that which

has the nature of open space, the sky for instance, but untouched by the Four Great Elements.
(T f taz ShE 272 ); (853)

(iii) There is Corporeality which is external, and which is not the element of Space—the visible
object which causes the arising of Eye-consciousness. (AT a2 4+ & &322 5); (854)

(i) There is Corporeality which is internal, and which is not the element of Cohesion (or

Fluidity)—the sense-base of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness.

(FTA ta 2 N Ry FEKSR); (855)

(if) There is Corporeality which is external, and which is the element of Cohesion—the nature

of viscosity, belongs to viscid, and cohesiveness of form. (F1# a2 44 & %4 7K FL); (856)

(iii) There is Corporeality which is external, and which is not the element of Cohesion—the

visible object which causes the arising of Eye-consciousness.

(B e 2 S 2 7K R (857)
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(i) There is Corporeality which is internal, and which is not the Lightness of form—the sense-
base of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness. (1A (.2 R# 4 I taigit);(858)

(if) There is Corporeality which is external, and which is the Lightness of form—being the
ability to change fast, agile and not sluggish (FF A a2 43 % taigit); (859)

(iii) There is Corporeality which is external, and which is not the Lightness of form—the
visible object which causes the arising of Eye-consciousness. (FT# 4.2 445 % aEErE);(860)

(i) There is Corporeality which is internal, and which is not the Malleability of form—the

sense-base of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness.
(T ez R 2R EIRTE); (861)

(if) There is Corporeality which is external, and which is the Malleability of form—that of
non-rigidity, pliability, and elasticity. (FTA ta2 43 %4 adikik); (862)

(iii) There is Corporeality which is external, and which is not the Malleability of form—the
visible object which causes the arising of Eye-consciousness. (FrA 4.2 4k 23 @iit); (863)

(i) There is Corporeality which is internal, and which is not the Wieldiness (or Preparedness)
of form for good cause—the sense-base of Eye-, Ear-, Nose-, Tongue-, and Body-
consciousness. (T .2 A& A IE s fENE); (864)

(if) There is Corporeality which is external, and which is the Wieldiness of form for good
cause—i.e. the adaptability, workableness, serviceableness, or preparedness for good action.

(FF A7 2 905 2547 ) (865)

(iii) There is Corporeality which is external, and which is not the Wieldiness of form for good

cause—the visible object which causes the arising of Eye-consciousness.

(FTA (a2 5635 2 i L), (866)

(i) There is Corporeality which is internal, and which is not at the Beginning Stage of

Conception—the sense-base of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness.
(A ez RE 2R EIR ), (867)

(if) There is Corporeality which is external, and which exists at the Beginning Stage of

Conception—the initial integration of the sense-bases at the moment of conception.
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(AT fi ez b 2 A (38 ), (868)

(iii) There is Corporeality which is external, and which does not exist at the Beginning Stage of

Conception—the visible object which causes the arising of Eye-consciousness.

(FF AT (02 43 2360 16 5E); (869)

9. (i) There is Corporeality which is internal, and which is not the Continued Development of
form—the sense-base of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness.
(T A ez R 2R EFRTH); (870)
(if) There is Corporeality which is external, and which is the Continued Development of form
that arises at the Beginning of Conception —that which is the subsistence, accumulation, and
integration of form. (F1 24 & %A fiid); (871)
(iii) There is Corporeality which is external, and which is not the Continued Development of
form—the visible object which causes the arising of Eye-consciousness.
(T A e 28 2 IR FRTE); (872)

10. (i) There is Corporeality which is internal, and is not at the Stage of Ageing and Decay—the
sense-base of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness.
(T A B2 R 2 IEEENE); (873)
(if) There is Corporeality which is external, and is at the Stage of Ageing and Decay—that
which comes with ageing, decrepitude, hoariness, wrinkles, shrinkages, end of the functionality
of sense-organs. (FT A ta.2 4 & 2 EAME); (874)
(iii) There is Corporeality which is external, and not at the Stage of Ageing and Decay—visible
object which causes the arising of Eye-consciousness. (T4 .z 73 %I E451E); (875)

11. (i) There is Corporeality which is internal, and which is not the Impermanence or subject to

Stage of Dissolution—the sense-base of Eye-, Ear-, Nose-, Tongue-, and Body-consciousness.
(T Bz RE 2 IR ), (876)

(if) There is Corporeality which is external, and which is the Impermanence—the
characteristics of disease destructiveness, breaking up and down, dissolution, discontinuation,
cessation, etc. (FTf .2/ E %A GIEE ), (877)
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(iii) There is Corporeality which is external, and which is not the Impermanence—uvisible
object which causes the arising of Eye-consciousness. (AT A a2 /& & IE A HE 5 ME); (878)

12.

(i) There is Corporeality which is internal, and is not Nutriment—the sense-base of Eye-, Ear-
, Nose-, Tongue-, and Body-consciousness. (FT47 taz R &I EFRH); (879)

(if) There is Corporeality which is external, and is Nutriment— from gross to fine food, by
which living beings are kept alive. (Fi 4 .2 444 %A 075 5%5); (880)

(iii) There is Corporeality which is external, and is not Nutriment—Visible object which causes
the arising of Eye-consciousness. (37T fi 4.2 445 2 IE 75 77 58); (881)

The Fourth Method: 22 sets viewed as fourfold categories from the

foregoing

The Derived Corporeality which is born of Kamma:

(i) There is Corporeality which is derived and is the issue of grasping (born of kamma)—the
spheres of the five senses; the potential faculties of femininity, masculinity, vitality; or
whatever form through past experiences whether it is the sphere of visible forms, odor, taste, or
the tangible; the Elements of Space, Cohesion, the Initial Integration or the Continued
Development of form, or bodily nutriment. (JAFTA 4.2 B3 A ELR); (882)

(if) There is Corporeality which is derived and is not the issue of grasping (not kamma-born)
—the sphere of sound, bodily and vocal intimation; the lightness, malleability, wieldiness (or
preparedness), decay, and impermanence of form, or whatever other form that exists which is
not due to past karma, whether it is visible forms, odor, taste, or tangible consciousness, the
elements of Space, Cohesion, Initial Integration or Continued Development (Subsistence) of
form, or in bodily nutriment. (J2FTf .2 B % A~ £.H); (883)

(iii) There is Corporeality which is underived and is the issue of grasping (born of kamma)
—cause by the tangible and body-consciousness, and the element of Cohesion which is
kamma-born. (F2T A (a2 NEE 24 ELH); (884)

(iii) There is Corporeality which is underived and is not the issue of grasping (not kamma-

born)—cause by the tangible and body-consciousness, and the element of Cohesion which is
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not kamma-born. (A AT A .2 N 2 A ELHR); (885)

The Derived Corporeality, born of Kamma, as well as an object of grasping:

(i) There is Corporeality which is derived, and both the issue of grasping and favourable to it
(R PTA B2 BUE %A ELHUIEER); (886)

(if) There is Corporeality which is derived and not the issue of grasping but favourable to it.
(FAPIT A a2 B 2R ELBUIEER); (887)

(iii) There is Corporeality which is underived and both the issue of grasping and favourable to
it. (PR ETA 2 AR HE 2 A ELEIEHR); (888)

(iv) There is Corporeality which is underived and not the issue of grasping but favourable to it.
(R PTA B2 ANHE A ELEUIEER); (889)

* The respective answers are the same as in the group (1.) above.

The Derived Corporeality with impingement

(i) There is Corporeality which is derived and impinging—the five Pasada Ripa, and the
sense objects of visible form, sound, odor, and taste. (JAFTA .2 Bk %4 A %); (890)

(if) There is Corporeality which is derived and non-impinging—the faculties of Femininity,
Masculinity, and Vitality; and bodily nutriment. (JAFT A 4.2 Bt % H4%t); (891)

(iii) There is Corporeality which is underived and impinging—the sphere of the tangible.
(R ATA 2 NECE 2 A4 #); (892)

(iv) There is Corporeality which is underived and non-impinging—the Element of Cohesion.
(R FTA 2 AN 2% 2 ), (893)

The Derived Corporeality—Gross and Subtle

(i) There is Corporeality which is derived and is gross—the five Pasada Ripa, and the four
Arammanas namely: riipa, sadda, gandha and rasa. (JAFTA a2 B % A Hl); (894)

(if) There is Corporeality which is derived and is subtle—the faculties of Femininity,
Masculinity, and Vitality; and bodily nutriment. (fAFT A fa.2 B 2 A 4H); (895)
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(iii) There is Corporeality which is underived and is gross—the sphere of the tangible.
(FApf (2 FEEE % 474); (896)

(iv) There is Corporeality which is underived and is subtle—the Element of Cohesion. (A7 A
a2 FEME 2 A 4H); (897)

The Derived Corporeality—Distance

(i) There is Corporeality which is derived and remote (not obvious)—the faculties of
Femininity, Masculinity, and Vitality; and bodily nutriment. (JAT A 2.2 & 44 5%); (898)

(if) There is Corporeality which is derived and near—the sphere of the five senses, and those
of visible form, sound, odor, and taste. (f*FT# {2 Bt %4 i1); (899)

(iii) There is Corporeality which is underived and remote (not obvious)—the Element of
Cohesion. (JA AT A 4.2 B %475%); (900)

(iv) There is Corporeality which is underived and near—the sphere of the tangible.

(PP a2 JEIUE 2% A310T), (901)

The Kamma-Born Corporeality— Visibility

(i) There is Corporeality which is the issue of grasping and is visible—the sphere of visible
form due to kamma having been “shaped”. (AT A .2 EEGE 24 4 ); (902)

(if) There is Corporeality which is the issue of grasping and is not visible—the sphere of the
five senses; sex and vitality, or whatever form through past kamma of experiences whether it
be odor, taste, or the tangible consciousness, the Elements of Space, Cohesion, Initial

Integration or Continued Development (Subsistence) of form, or bodily nutriment.
(AT A a2 CHGE 2 28 57, (903)

(iii) There is Corporeality which is not the issue of grasping and is visible—the visible object
which causes the arising of eye-consciousness not because of deeds and experience that have
been carried out. (JAFTH a2 REHGE A4 A ); (904)

(iv) There is Corporeality which is not the issue of grasping and is not visible—the sphere of
sound, bodily and vocal intimation; the lightness, malleability, wieldiness (or preparedness),

decay, and impermanence of form, or whatever other form that exists which is not due to past
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karma, whether it is visible forms, odor, taste, or tangible consciousness, the elements of
Space, Cohesion, Initial Integration and Continued Development of form, or bodily nutriment.
(AT A 2 RNE G %2 1), (905)

The Kamma-Born Corporeality—Impingement

(i) There is Corporeality which is the issue of grasping and impinging—the spheres of the
five senses; or whatever other form through past kamma of experiences whether it be eye-
consciousness, odor, taste or the tangible. (FAFT A a2 ELEUE %6 A £); (906)

(if) There is Corporeality which is the issue of grasping and non-impinging—the faculties of
Vitality, Sex, or whatever other form through past kamma of experiences in the Elements of

Space, Cohesion, Initial Integration or Continued Development of form, or in bodily nutriment.
(R AT A a2 B 2% 2 ), (907)

(iii) There is Corporeality which is not the issue of grasping and non-impinging—the sphere of
sound, or whatever other form that exists which is not due to past karma of experiences in the

sense objects of visible form, odor, taste, and tangible consciousness.
(AT 2 RN EHUCE 25 H A #), (908)

(iv) There is Corporeality which not the issue of grasping and non-impinging— bodily and
vocal intimation; the lightness, malleability, wieldiness, decay, impermanence of form, or
whatever other form that exists which is not due to past karma of experiences in the elements
of Space, Cohesion, Initial Integration or Continued Development of form, or in bodily
nutriment. (RAFTA 2 R E G % & E); (909)

The Kamma-Born Corporeality—Great Element

(i) There is Corporeality which is the issue of grasping and is a Great Element—the sphere of
the tangible, and the kamma-born element of Cohesion (A A 2.2 BB %4 U KFE); (910)

(if) There is Corporeality which is the issue of grasping and is not a Great Element—the
spheres of the five senses, sex, vitality, or whatever other form through past kamma of
experiences in the Elements of Space, Initial Integration or Continued Development of form, or
in bodily nutriment. (AT A a2 CLEE AIEDUKFE); (911)

(iii) There is Corporeality which is not the issue of grasping and is a Great Element—the
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sphere of the tangible, and the element of Cohesion which are not born of past kamma.
(AT B2 R ELECE 254 TUKAE); (912)

(iv) There is Corporeality which is not the issue of grasping nor a Great Element—the sphere
of sound, bodily and vocal intimation; the lightness, malleability, wieldiness, decay, and
impermanence of form, or whatever other form that exists which is due to past karma, whether
it is visible form, odor, or taste, in the elements of Space, Initial Integration or Continued
Development of form, or in bodily nutriment. (FAFTA a2 R BB 4 F: DU KFR); (913)

The Kamma-Born Corporeality—Gross and Subtle

(i) There is Corporeality which is the issue of grasping and is gross.

(R PTA ez B 2 A7), (914)

(if) There is Corporeality which is the issue of grasping and is subtle.
(AT iz ELIUE 2 A ), (915)

(iii) There is Corporeality which is not the issue of grasping and is gross.
(FRPT A (.2 ANEUE % 47H); (916)

(iv) There is Corporeality which is not the issue of grasping and is subtle.
(FAPT A (.2 NS % A7), (917)

* The respective answers are same as in the preceding group (8.).

The Kamma-Born Corporeality—Distance

(i) There is Corporeality which is the issue of grasping and is remote (not obvious).
(WA Bz ELUE 2 A ) (918)

(if) There is Corporeality which is the issue of grasping and is near.

(AT f ez EEUE 2 A ilT); (919)

(iii) There is Corporeality which is not the issue of grasping and is remote (not obvious).

(PP 2 R 2 A5E), (920)
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(iv) There is Corporeality which is not the issue of grasping and is near.
(AT 2 BB 2 A 10T); (921)

* The respective answers are same as in the preceding group (7.) of “The Kamma-Born
Corporeality—Impingement” except here the order of the 1% and 2™ as well as the 3" and 4"

answers are inverted.

Corporeality that is Kamma-Born, as well as an object of grasping— Visibility

11. (i) There is Corporeality which is the issue of grasping and favourable to grasping, and is
visible. (FAFTA taz ERIEIRE %44 7); (922)
(if) There is Corporeality which is the issue of grasping and favourable to grasping, and is not
visible. (AT A a2 ELUIE A 2 L) (923)
(iii) There is Corporeality which is not the issue of grasping but favourable to grasping, and is
visible. (A FTA .2 R EHURIE 26 A ), (924)
(iv) There is Corporeality which is not the issue of grasping but favourable to grasping, and is
not visible.— (A FTA to.2 A EBUIEEE 2 7); (925)
* The respective answers are same as in the preceding group (6.): “The Kamma-Born
Corporeality—Visibility”.

Corporeality that is Kamma-Born, as well as an object of grasping—Impingement
12. (i) There is Corporeality which is the issue of grasping and favourable to grasping, and is

impinging. (R ATtz CEUEBCE 2 F 1 #); (926)

(if) There is Corporeality which is the issue of grasping and favourable to grasping, and is
non-impinging. (AT A a2 BB 2455 %); (927)

(iii) There is Corporeality which is not the issue of grasping but favourable to grasping, and is
impinging. (AT €2 A EBUIERCE 2 £ F #); (928)

(iv) There is Corporeality which is not the issue of grasping but favourable to grasping, and is
non-impinging. (7T A 2 1~ E BB 2 HE5); (929)

* The respective answers are same as in the preceding group (7.): “The Kamma-Born

Corporeality—Impingement”.
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Corporeality that is Kamma-Born, as well as an object of grasping—Great Element

13. (i) There is Corporeality which is the issue of grasping and favourable to grasping, and is a
Great Element. (AT A .z EHUIEEE 2 A TU K FE); (930)

(if) There is Corporeality which is the issue of grasping and favourable to grasping, and is not
a Great Element. (727 &2 CLEUIEECE % FEDUKFE); (931)

(iii) There is Corporeality which is not the issue of grasping but favourable to grasping, and is
a Great Element. (A FT A .2 R EEUIERGEE 24 10K FE); (932)

(iv) There is Corporeality which is not the issue of grasping but favourable to grasping, and is
not a Great Element. (AT .2 R ELEUIERG 2 3E00 K AE); (933)

* The respective answers are same as in the preceding group (8.): “The Kamma-Born

Corporeality—Great Element”.

Corporeality that is Kamma-Born, as well as an object of grasping— Gross and Subtle

14. (i) There is Corporeality which is the issue of grasping and favourable to grasping, and is
gross. (AT A oz CEUIEECE 24 #); (934)

(if) There is Corporeality which is the issue of grasping and favourable to grasping, and is
subtle. (AT A oz CEUIERGE 24 #H); (935)

(iii) There is Corporeality which is not the issue of grasping but favourable to grasping, and is
gross. (AT A .2 A CBUIRE % F7H); (936)

(iv) There is Corporeality which is not the issue of grasping but favourable to grasping, and is
subtle. (AT A a2 A~ EBUIEECE 24 #0); (937)

* The respective answers are same as in the preceding group (9.): “The Kamma-Born

Corporeality—Gross and Subtle”.

Corporeality that is Kamma-Born, as well as an object of grasping—Distance

15. (i) There is Corporeality which is the issue of grasping and favourable to grasping, and is
remote (not obvious). (AT A a2 EEUIERE % A ix); (938)
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(if) There is Corporeality which is the issue of grasping and favourable to grasping, and is
near. (AP A .z EBUIERGE 25 431); (939)

(iii) There is Corporeality which is not the issue of grasping but favourable to grasping, and is
remote (not obvious). (FAFTA 4.2 A~ EHUIERRE %4 1%); (940)

(iv) There is Corporeality which is not the issue of grasping but favourable to grasping, and is
near. (F2FT A a2 A ELBUIRERE 25 45 UT); (941)

* The respective answers are same as in the preceding group (10.): “The Kamma-Born

Corporeality—Distance”.

Corporeality—Impingement and Faculty

16. (i) There is Corporeality which is impinging and is a Faculty—the faculty of the five senses
or the five Pasada Rapa. (52T A .2 A #1525 47HR); (942)
(if) There is Corporeality which is impinging and not a Faculty—the five kinds of sense-
objects. (N FTA G2 A #3 2FFR); (943)
(iii) There is Corporeality which is non-impinging and is a Faculty—the faculties of
Femininity, Masculinity, and Vitality (/A4 o2 #5835 %A 1R); (944)
(iv) There is Corporeality which is non-impinging and is not a Faculty— bodily and vocal
intimation, and bodily nutriment. (jAfT A .2 B3 A IEHR); (945)

Corporeality—Impingement and Great Element
17. (i) There is Corporeality which is impinging and is a Great Element—the sphere of the

tangible. (J2FTA .2 A7 #3529 A KHE); (946)

(if) There is Corporeality which is impinging and is not a Great Element—the spheres of the
visible form, sound, odor, and taste. (JAFTA ta2 A ¥ & IEKFE); (947)

(iii) There is Corporeality which is non-impinging and is a Great Element—the Element of
Cohesion. (FA 7T A oz M35 2% H KFE); (948)

(iv) There is Corporeality which is non-impinging and is not a Great Element—the faculties of
Femininity, Masculinity, and Vitality; bodily nutriment. (JAFTA (2.2 ¥ 2 JE K FE); (949)
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Corporeality—Faculty (potentiality) and Gross/Subtle

18. (i) There is Corporeality which is a Faculty and is Gross—the faculty of the five senses or the
five Pasada Rapa. (JAPTA .2 iR # %A H#); (950)
(it) There is Corporeality which is a Faculty and is Subtle—the faculties of Femininity,
Masculinity, and Vitality. (FA T 2 1R¥ % A#); (951)
(iii) There is Corporeality which is a non-Faculty and is Gross—the spheres of the five kinds
of sense-objects. (AT A .2 FEARE 2 474); (952)
(iv) There is Corporeality which is a non-Faculty and is Subtle—the physical intimation, and
bodily nutriment. (72 FT A .2 HARE 2% A #H); (953)

Corporeality—Faculty (potentiality) and Distance

19. (i) There is Corporeality which is a Faculty and is remote (not obvious)—the faculties of
Femininity, Masculinity, and Vitality. (JAfT A .2 i3 % F1%); (954)
(if) There is Corporeality which is a Faculty and is near—the faculty of the five senses.
(AT A 2 iR 2 4730T); (955)
(iii) There is Corporeality which is a non-Faculty and is remote (not obvious)—the physical
intimation, and bodily nutriment. (JAFTf 2 FER# %4 1%); (956)
(iv) There is Corporeality which is a non-Faculty and is near—the spheres of the five kinds of
sense-objects. (JAFTA a2 JEARF %A T); (957)

Corporeality—Great Element and Gross/Subtle
20. (i) There is Corporeality which is a Great Element and is Gross—the sphere of the tangible.

(RETA t iz KA 2 A#), (958)
(ii) There is Corporeality which is a Great Element and is Subtle—the Element of Cohesion.
(PP A (2 KA 24 fl); (959)

(iii) There is Corporeality which is not a Great Element and is Gross—the spheres of the senses
of visible form, sound, odor, and taste. (fA T4 (a2 FEKFEE %4 H); (960)
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(iv) There is Corporeality which is not a Great Element and is Subtle—the faculties of
Femininity and Masculinity. (JA T .2 FERFEE 2% 45H); (961)

Corporeality—Great Element and Distance

21.

(i) There is Corporeality which is a Great Element and is remote (not obvious)—the Element
of Cohesion. (RAATA a2 KFiH 2 Ai=); (962)

(if) There is Corporeality which is a Great Element and is near—the sphere of the tangible.
(AT A a2 KEE# 2 A4730T); (963)

(iii) There is Corporeality which is not a Great Element and is remote (not obvious)—the
faculties of Femininity, Masculinity, and Vitality. (JA A .2 JERFE4 4 F1E); (964)

(iv) There is Corporeality which is not a Great Element and is near—the spheres of the four
senses of visible form, sound, odor, and taste. (A4 .2 I KFEH 2% 3T, (965)

Corporeality as Seen, Heard, Experienced, Cognized

22.

(AR, B, &, <z f); (966)
(i) The sphere of visible form is the corporeality which can be Seen. (5 }i.); (966)
(i) The sphere of sound is the corporeality which can be Heard. (45 ); (966)

(iii) The sphere of odor, taste, and the tangible is the corporeality which can be Experienced.

(A #); (966)

(iv) All that is Corporeality is form that can be cognized by the Mind. (5% 2.); (966)

The Fifth Method: viewed as a fivefold single category

All that is Corporeality—

(i) Corporeality which is the Element of Solidity ** (or Earth)—that which is hard, rough, or
rigid, irrespective of whether it be of self or of external, or whether is the issue of grasping or
not. (#5R); (967)

(i) There is Corporeality which is the Element of Cohesion (or Fluidity)—that which is fluid
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or viscid, cohesiveness of form, whether it be of self or of external, or whether is the issue of
grasping or not. (/K #); (968)

(iii) There is Corporeality which is the Element of Heat—that which is flame, heat, hot,
warmth, whether it be of the self .... (continue as above ii.) (“k 7t); (969)

(iv) There is Corporeality which is the Element of Motion (or Air)—that which has the nature
of motion, whether it be of the self .... (continue as above ii.). (J&St); (970)

(v) There is Corporeality which is derived—the spheres of the five senses ... and bodily
nutriment. (2.2 it#); (971)

VI.

The Sixth Method: viewed as a sixfold single category

All that is Corporeality—

(i) There is Corporeality of visible objects cognized by Sight. (HRFT#%Z £2); (972)

(i) There is Corporeality of sounds cognized by Hearing. (E FTi%k.< 2); (972)

(iii) There is Corporeality of odors cognized by Smelling. (& FT#% 2 £2); (972)

(iv) There is Corporeality of tastes cognized by Tongue-consciousness. (& Pk~ £2); (972)
(v) There is Corporeality of tangible forms cognized by Body-consciousness.

(B ITitk -2 £4);(972)

(vi) All Corporeality is form cognized by the Mind- consciousness. (& FTik < 4); (972)

Vil.

The Seventh Method: viewed as a sevenfold single category

All that is Corporeality—

(i) The Corporeality of visible objects is cognized by Eye-consciousness. (IR itk -~ £2);(973)

(i) The Corporeality of sounds is cognized by Ear-consciousness. (H ATtk t4); (973)
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(iii) The Corporeality of odors is cognized by Nose-consciousness. (ExFlTisk < £4); (973)
(iv) The Corporeality of tastes is cognized by Tongue-consciousness. (& FTask < 4); (983)
(v) The Corporeality of tangible forms cognized by Body-consciousness. (& FTifk 2 £2.);(983)

(vii) The spheres of the visible object, sound, odor, taste, and the tangible are Corporeality
cognized by the Element of Ideation. (L fTi%k < £4); (983)

(viii) All Corporeality is form cognized by the Element of the Representative Intellection (or
Representative Element of the Mind-Consciousness). (& ik St iTigk < 4); (983)

viii.  The Eighth Method: viewed as an eightfold single category
All that is Corporeality—
1. (i) The Corporeality of visible object is cognized by Eye-consciousness.(HR Tk 2 £2);(974)

(i) The Corporeality of sound is cognized by Ear-consciousness. (E FTifk . £2); (974)
(iii) The Corporeality of odor is cognized by Nose-consciousness. (&xfTask< £2); (974)
(iv) The Corporeality of taste is cognized by Tongue-consciousness. (& FTagk< £4); (974)

(v) The Corporeality of tangible form—pleasurable and agreeable—cognized by Body-
consciousness. (& T 44fil .2 £2); (974)

(vi) The Corporeality of tangible form—unpleasant and disagreeable—cognized by Body-
consciousness. (& ATtk il £4); (974)

(vii) The spheres of the visible object, sound, odor, taste, and the tangible are Corporeality
cognized by the Element of Ideation *®. (& S ATik 2 £2): (974)

(viii) All Corporeality is form cognized by the Element of the Representative Intellection (or

48

There is no couplet telling which states are cognizable or not cognizable by representative cognition or
ideation (manovinirianam). Such a distinction is quite valid but it is not stated explicitly, because of the
absence of judging or fixing. Representative cognition, being specific activity, is distinguished as judging or
deciding (sangiranam ), and as fixing or determining (vozthappanam). In pure representative cognition, there
is no process of sensory stimulation as when we recall past sense-experience... Cf. C.A.F., Rhys Davids,
eds., Trans. A Buddhist Manual of Psychological Ethics... (Oxford: PTS, 1900) 8, 30, 158, 290.
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Representative Element of the Mind-Consciousness). (i St FTisk < £4); (974)

iIX. The Ninth Method: viewed as a ninefold single category
All that is Corporeality—
1. (i) There is Corporeality which is the faculty of Vision—the eye, the sentient organ, derived

from the Great Elements, forming part of the nature of the self, see forms that are visible and

impinging, known as the sphere of sight, the element of vision, the faculty of vision ... called
an “empty village”. (IR4R);(975)

(if) There is Corporeality which is the faculty of Hearing—the ear, derived from the four
Great Elements, forming part of the nature of the self, hears sound that is invisible and

impinging, and born of that auditory contact, arises a feeling, perception, auditory cognition.

(EFHR); (976)

(iii) There is Corporeality which is the faculty of Smell—the nose, derived from ... smells
odor that is invisible and impinging, and born of that olfactory contact, there arises a feeling,

perception, olfactory cognition. (&4R); (para. 604)

(iv) There is Corporeality which is the faculty of Taste—the tongue, derived from ... tastes
sapids that are either visible (or invisible) and impinging, and born of that gustatory contact,

there arises a feeling, perception, gustatory cognition. (54R); (para. 608)

(v) There is Corporeality which is the faculty of Body-Consciousness—the body, derived
from ... touch the tangible that is invisible (or invisible) and impinging, and born of that tactile

contact, there arises a feeling, perception, tactile cognition. (&1R); (para. 612)

(vi) There is Corporeality which is the faculty of Femininity—feminine in appearance,

behavior, characteristics, condition, and being a female in nature. (Z#R); (para. 632)

(vii) There is Corporeality which is the faculty of Masculinity—appearance of the male (hairy,

etc.), deportment, characteristics, being a male in nature. (}34R); (para. 633)

(viii) There is Corporeality which is the faculty of Vitality—that which has the continued

development, preservation of life, the going-on, being kept continuing on. (fn#R); (para. 634)
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(ix) There is Corporeality which is not a Faculty—the five kinds of sense-objects...and
nutriment from food. (FEMAR); (977)

X.  The Tenth Method: viewed as a tenfold single category

All that is Corporeality—

1. (i) to (viii). These first eight questions and answers are the same as in the first eight of the

preceding method.

(ix) There is Corporeality which is not a Faculty but is Impinging—the five kinds of sense-
objects. (FEEARA #t); (980)

(X) There is Corporeality which is not a Faculty as well as Non-Impinging—physical
intimation ... and bodily nutriment. (FEf R HE#f); (981)

xi.  The Eleventh Method: viewed as an elevenfold single category

All that is Corporeality—

1. * The first 5 questions and answers here are the same as the first 5 of the preceding method.
(i) There is Corporeality which is the sphere of Vision. (IEiZ);(982)

(ii) There is Corporeality which is the sphere of Hearing. (EJi2); (983)

(iii) There is Corporeality which is the sphere of Smell. (&i%); (para. 604)

(iv) There is Corporeality which is the sphere of Taste. (Fiz); (para. 608)

(v) There is Corporeality which is the sphere of Body-Consciousness. (& iZ); (para. 612)

(vi) There is Corporeality which is the sphere of Visible form—the form which, derived from
the four Great Elements, is visible under the appearance of varying colors, shapes, luminosity,
smoky, dusty, etc., and produces impact; or whatever other forms which is either visible or

invisible but productive of impact. (f4)i2); (para.616)

(vii) There is Corporeality which is the sphere of Sound—the sound which is derived from the
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four Great Elements, is invisible and produce impact, and includes all sounds generating from
people, substances, mother-nature, outerspace; or whatever other sounds, invisible and

impinging, that one may hear. (&Ji&); (para. 620)

(viii) There is Corporeality which is the sphere of Odor—the pleasant and unpleasant odors,

there is, invisible and impinging, one may smell with the nose. (% i); (para. 624)

(ix) There is Corporeality which is the sphere of Sapids—the taste, derived from the four
Great Elements, is invisible and produces impact, includes such sapids as sour, sweet, bitter,

pungent, saline, alkaline, acrid, astringent, nauseous sapids, or whatever other tastes there are,

invisible and impinging, one may taste. (*Ji&); (para. 628)

(ix) There is Corporeality which is the sphere of the Tangible—the earthy or solid element,
the lambent or glittering element, the gaseous element; the hard and the soft; the smooth and

the rough; pleasant contact and painful contact; that such a tangible, invisible, producing

impact, as with the body-sensibility, invisible and reacting, one may touch. (fi&i); (para. 647)

(x) There is Corporeality which is invisible, non-impinging, and is included in the
Corporeality which causes the arising of citta—the faculties of Femininity, Masculinity, and
Vitality; bodily nutriment. (2 6 &A% LR FTHRE); (984)

This ends the eleven categories on Corporeality in which this chapter attempts to
provide the essence of both analysis and exposition without necessarily having to dispense
with all the repeats. However, Theravada scholars of the later generations, for instance in the
Abhidhammattha-Sangaha by Bhadanta Anuruddhacariya, has enumerated 11 categories
with 28 types of corporeality, namely: the 4 great essentials (mahabhiita) and 24 material
phenomena derived from the four great essentials (upadaya ripa). Nonetheless, 27 of these
enumerated types can all be found in the Second and Fifth Method of this Chapter, with the
exception of the Heart Phenomenon (Pathavidhatu) which has first appeared as an
independent corporeal phenomenon of the enumeration in the Visuddhimagga by
Buddhaghosa. From these 28 types of material phenomena, Theravada school considers the
Elements of Earth, Wind and Fire, all equate the sphere of tangibility, but not for Water
which is the Element of Fluidity (or Element of Cohesion). The Table in Appendix V outlines
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an enumeration of these 28 types of Material Phenomena, but I will not illuminate on them

further as it is beyond the main scope and limit of this writing.
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Conclusion

Though the Dhammasarngani has included a Suttantika Duka Matika comprising 42
dyads, these are ancillary to the mainstream literature of Abhidhamma and had not been
employed and analysed in the classifications of cittakanda, cetasikas and Ripakanda. The
Suttanta Matika also had not been employed in the other books of the Abhidhamma Pizaka.
Buddhaghosa’s commentary had not explained the reason of its inclusion, nor is it easy for us
to deduce the reasons for their choice, but nevertheless they are the couplets of terms that are
commonly treated in the Nikayas. The categories of the dyads and triads of Abhidhamma
Matika spell out the answers to all the occurrences of the mental and material phenomena,
illuminating from philosophical, psychological, and ethical perspectives.

Although under every circumstance, the very issue of purified or defiled, illusive or
awakened minds are ascribed mainly to that matters of the mind, but we should not make
light of the important roles that corporeal phenomena have played in framing our thoughts
and minds. If one were to ignore a clear understanding of the bodily five sense-doors, the
sense-objects and elements, the impingements and arising of the sensibilities, not taking the
complete process as one unified answer to the actions of our minds—that being so, we would
not be able to fully explain those issues that are central to the Abhidhamma study. The
fundamental doctrines like the Five Aggregates (pasicakkhandha), the Twelve Sense-Objects
(dvadas-ayatanani), the Eighteen Elements (attharasa-dhatu), the Four Noble Truth (cattari-
ariya-saccani), the Twelvefold Casual Genesis (paricca-samuppdada-anga), and any of the
Thirty-Seven Requisites of Enlightenment (bodhipakkhiyadhamma)® , as well as other
important Buddhist principles—all of them represent the closely interwoven relationship
between mind and material phenomena, and thus Corporeality invariably has become one of
the four “Ultimate Realities” (paramattha) in Abhidhamma study.

It is the “Good Consciousness” that is the mastermind of all our wise thoughts and
plans, regulating our wholesome behaviours and actions, shaping the past and the future,
from as tiny as particle physics at CERN, to explorations on Mars. Yet “consciousness”, IS
also the genesis of all mankind evils—from racial tensions, senseless violence, to ecological

degeneration. Understanding our consciousness by virtue of the harmonious insights, is

* " The Thirty-Seven Requisites of Enlightenment, viz: 1. The Four Foundations of Mindfulness (satipazhana):;

2. The Four Supreme Efforts (cattaro sammappadhana); 3. The Four Means to Accomplishment
(iddhipada); 4. The Five Faculties (paiic’ indriyani); 5. The Five Powers (pafica-balani); 6. The Seven
Factors of Enlightenment (satta-bojjhanga); 7. The Eightfold Path Factors (aszhangika-magga).
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sitting at the very heart of the Dhammasangazi. For some, it could probably take many years
or indeed a lifetime of efforts to overcome their bad habits but still in vain whereas others
may be aroused completely from their patterned behaviours by some abrupt and appalling
occurrences. Analytical methods of the Abhidhamma sheds light on such intricacy of the
deceiving minds at work. Our steadfast habits and preferences belong to a long continuum of
countless series of successive consciousness which do not change over time either because
the consecutive arising of the associated mental factors are always of the identical nature, or
that because we only have limited understanding or no knowledge of the functioning these
mental concomitants—which really are very rapid succession of the discrete and fleeting
thought-moments. Our state of mind is the result of a continuous stream of consciousness,
each being a complex union involving the consciousness itself and the accompaniment of
assorted mental factors—which we have now learned and should explore within. The
Dhammasarngani does not only explain the co-relationships between the cetasikas and cittas,
but also as shown in Chapter Four, illuminates at length the co-relationships between the
cetasikas and the corporeality of all forms in material phenomena, between the conditioning
forces and the conditioned—underlying the very theory of the Dependent Origination

(Paticcasamuppada).

By comprehending the Dhammasarigani, we can truly understand ourselves as who
we are, and for many around the world as they have benefited through such learning, it
represents the rediscovering of the true sense of blissful liberation, inner peace and eternal
happiness. The discourse of Dhammasangazi analyzes our minds in much greater detail than
any other scriptures or modern courses of psychology that we have ever known. Without a
shade of overstatement, understanding the Dhammasasngani well can be compared to an
indispensable compass and a torch of flame for a person like one who has lost his way in the
utter darkness of the forest, and—regardless of whatsoever religion one belongs to—it guides
that person with the right purpose, right direction and right path in the midst of all worldly
disappointment and miseries, as well as fulfilling the person for the realization of the highest
goal in life, and thereupon the deliverance from the perpetual rounds of birth and decease—

attaining Nibbana.
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Appendix I: Abhidhamma Matika *

Tika Matika— The 22 Triads

1. Kusala Tika

Kusala dhamma
Akusala dhamma

Abyakata dhamma

Wholesome or good states (moral).
Unwholesome or bad states (immoral).

Indeterminate or non-causal states (unmoral).

15 (1-364,985,1384)
A4 (365-430,986,1385)

R (431-984,987,1386)

2. Vedana Tika

Sukhaya vedanaya sampayutta
dhamma

Dukkhaya vedanaya sampayutta
dhamma

Adukkham-asukhaya vedanaya

sampayutta dhamma

States associated with pleasurable feeling

or happiness.
States associated with distressful feeling

or suffering.
States associated with neither suffering nor

happiness.

Y2 FR YL (988,1387)

52 FH gV (989,1388)

AE A GEZ FRIETE (990,
1389)

3. Vipaka Tika

Vipaka dhamma

Vipakadhammadhamma dhamma

Nevavipakanavipakadhammadhamma

Dhamma

States which are resultants.

States which cause resultants.

States which neither are resultants nor

which cause resultants.

FLEAE (991,1390)
LR (992,1391)

FEHL L IR HL LT (993,
1392)

4. Upadinna Tika

Upadinnupadaniya dhamma

States of grasping and are favourable to

the attachments.

ELHIEER % (994,1393)

50

The numbers in brackets pertaining to each of the categories in the table, belong to the specified Q&A in the

text. The Pali text is extracted from http://tipitaka.sutta.org/canon/abhidhamma/dhammasangani. The
Chinese translations are based on the interpretation by Muzino Kogen and the Taiwanese monastery J¢ & =
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Anupadinnupadaniya dhamma

Anupadinna-anupadaniya dhamma

States of non-grasping but which are
favourable to the attachments.
States that are neither the issue of

grasping nor are favourable to it.

AR E U (995,1394)

A EHCIERE (996,1395)

5. Sankilittha Tika

Sankilitthasankilesika dhamma

Asankilitthasankilesika dhamma

Asankilittha-asankilesika dhamma

States of defiling and are favourable to the
defilements.

States of not defiled but which are
favourable to the defilements.

States that are neither the issue of defiling

nor are favourable to it.

ELYENEY % (997,1396)

AN YLl k14 (998,1397)

AEGANEGLE (999,1398)

6. Vitakka Tika

Savitakkasavicara dhamma

Avitakkavicaramatta dhamma

Avitakka-avicara dhamma

States associated with applied thinking
(initial application of mind) and reflection.

States not associated with the applied
thinking but merely reflection alone.

States that are neither associated with the

applied thinking nor the reflection.

A =41{A1% (1000,1399)

A 22 1 (7] (1001,1400)

It = (=194 (1002,1401)

7. Piti Tika

Pitisahagata dhamma
Sukhasahagata dhamma

Upekkhasahagata dhamma

States that unite with zest.
States that unite with happiness.
States of equanimity that are accompanied

by disinterestedness.

E{H¥£ (1003,1402)
4{B.35 (1004,1403)

F5{HY% (1005,1404)

8. Dassana Tika
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Dassanena pahatabba dhamma

Bhavanaya pahatabba dhamma

Neva dassanena na bhavanaya

pahatabba dhamma

States eliminated through sotapatti-magga
(by “vision”,”insight” or dassana).

States eliminated through the three higher
paths (by “cultivation” or bhavana).

States not eliminated by the first path nor

by the three higher cultivation paths.

LA (1006,1405)

1EE: (1011,1406)

JE B (1012,1407)

9. Dassana-Hetuka Tika

Dassanena pahatabbahetuka
dhamma

Bhavanaya pahatabbahetuka
dhamma

Neva dassanena na bhavanaya

pahatabbahetuka dhamma

States with root causes eliminated through
sotapatti-magga (by vision).

States with root causes eliminated through
the three higher maggas (by cultivation).

States with root causes eliminated neither

by vision nor through development.

FLETIA Y (1013,1408)

&K% (1018,1409)

FE " B[RYE (1019,1410)

10. Acayagami Tika

Acayagamino dhamma

Apacayagamino dhamma

Nevacayagamino napacayagamino

Dhamma

States that make for the continuance of
rebirth.

States that make for the undoing of
rebirth.

States which neither lead to rebirth and

death nor to the realization of Nibbana.

JEEE (1020,1411)

EIRE (1021,1412)

FEFEEIEIRPRE (1022,1413)

11. Sekkha Tika

Sekha dhamma

Asekha dhamma

States appertaining to training or
studentship.

States of sages having completed training

A EL7E (1023,1414)

£ 1) (1024,1415)
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Nevasekkha nasekkha dhamma

(arahantship).

States of neither appertaining to, nor who

have completed, the training for arahantship

JEA B IR ELYE (1025, 1416)

12. Paritta Tika

Paritta dhamma
Mahaggata dhamma

Appamana dhamma

States that are limited.

States that are sublime or have wider scope.

States that are immeasurable.

/N (1026,1417)
K (1027,1418)

fiE 57k (1031,1419)

13. Parittarammana Tika

Parittarammana dhamma
Mahaggatarammana dhamma

Appamanarammana dhamma

States that have limited efficacy.

States that have lofty attainments as objects.

States that have immeasuarable objects of

thought.

/INAITE% 14 (1029,1420)
KP4k (1027,1418)

Jo AT 415 (1031,1422)

14. Hina Tika

Hina dhamma
Majjhima dhamma

Pantta dhamma

States that are inferior.
States that are of medium worth.

States that are superior.

295 (1032,1423)
HHi% (1033,1424)

J7% (1034,1425)

15. Micchatta Tika

Micchattaniyata dhamma

Sammattaniyata dhamma

Aniyata dhamma

States the wrongfulness of which is fixed
as to its consequences.

States the righteousness of which is fixed
as to its consequences.

States which do not entail fixed

consequences.

I 1 (1035,1426)

IE7ETE (1036,1427)

RIEYE (1037,1428)

16. Maggarammana Tika
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Maggarammana dhamma

Maggahetuka dhamma

Maggadhipatino dhamma

States having Path as the object of thought.

States which are casually dependent upon
the Path.

States which have the Path as their

predominant factor.

TEPT4:15 (1038,1429)

K4 (1039,1429)

G 7% (1040,1429)

17. Uppanna Tika

Uppanna dhamma
Anuppanna dhamma

Uppadino dhamma

States that have “arisen”.
States that have “not arisen”.

States that will “surely arise”.

ELE T (1041,1430)
RE/EV (1042,1430)

A V) (1043,1430)

18. Atita Tika

Atita dhamma
Anagata dhamma

Paccuppanna dhamma

States that are past.
States that are future.

States that are present.

i Z 1k (1044,1431)
A (1045,1431)

BITEYE (1046,1431)

19. Atitarammana Tika

Atitarammana dhamma States that have the past as their objects of LKL (1047,1432)
thought.

Anagatarammana dhamma States that have the future as their objects of | SRk #%7% (1048,1433)
thought.

Paccuppannarammana dhamma States that have the present as their object BIJERKTE (1049,1434)
of thought.

20. Ajjhatta Tika

Ajjhatta dhamma States that are internally of one’s own. Wi (1050,1435)

Bahiddha dhamma States that are external and for other 4415 (1051,1435)
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individuals.

Ajjhattabahiddha dhamma States that are both of one’s own and for W#hE (1052,1435)
other individuals.

21. Ajjhattarammana Tika

Ajjhattarammana dhamma States that are internal to self as objects of WHT4: 1% (1053,1436)
thought.

Bahiddharammana dhamma States that are external to self as objects of Sl AT 451k (1054,1437)
thought.

Ajjhattabahiddharammana dhamma States that are both internal and external to MANAITZ5: 1% (1055,1437)
self as objects of thought.

22. Sanidassana Tika

Sanidassanasappatigha dhamma States that are visible and impinging to self. A 7A ¥ (1056,1438)

Anidassanasappatigha dhamma States that are invisible but impinging 1 13,745 45 (1057,1439)

Anidassana-appatigha dhamma

to self.
States that are unseen and having no

impact upon self.

I B (1058,1440)

Duka Matika— The 100 Dyads

I. Hetu Gocchaka (Cluster of 6 Dyads relating to Conditions or Root Causes), “K%5”

1. Heti Duka

Hett dhamma

Na hett dhamma

States that are conditions (root causes).

States that are unconditional (not root causes)

A£ (1059,1077,1441)

JERLE (1078,1442)
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2. Sahetuka Duka

Sahetuka dhamma

Ahetuka dhamma

States that have root causes.

States that have no root causes.

A% (1079,1443)

AL (1080,1444)

3. Hetusampayutta Duka

Hetusampayutta dhamma

Hetuvippayutta dhamma

States that are associated with root causes.

States that are unassociated with root causes.

RIFHE £ (1081,1445)

RIRFHFE E (1082,1446)

4. Hetii Sahetuka Duka

Heta ceva sahetuka ca dhamma

States that are root causes themselves

FEREM AR (1083,1448)

as well as having root causes. EEREMmMIER (1084,
_ _ _ 1448)
Sahetuka ceva na ca hett dhamma States that have root causes but are not
root causes themselves.
5. Heta Hetusampayutta Duka
Hetti ceva hetusampayutta ca States which are both root causes and are EREMEAHEE

dhamma

Hetusampayutta ceva na ca hetii

Dhamma

also associated with them.

States which are associated with root causes

but are not root causes themselves.

(1085,1449)

R EEATmIER
(1086,1450)

6. Na hetoi Sahetuka Duka

Na hetii kho pana sahetuka pi

dhamma, ahetuka pi dhamma

States which are not root causes but have

connection to the root causes.

States which neither are root causes nor

have connection to the root causes.

EIEREMAR (1087,
1451)

TEIERVA M A (1088,
1452)

II. Calantara Duka (Shorter compilation of the 7 Unrelated Dukas), “/NEFMERE 2 —/E”

7. Sappaccaya Duka

Sappaccaya dhamma

States that are due to causes.

7 45:1% (1089,1453)
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Appaccaya dhamma States that are not due to causes. o214 (1090,1454)
8. Sankhata Duka
Kati sankhata dhamma States that are conditioned. A %% (1091,1455)

Asankhata dhamma

States that are unconditioned.

%75 (1092,1456)

9. Sanidassana Duka

Sanidassana dhamma

Anidassana dhamma

States that are visible.

States that are not visible.

A L% (1093,1457)

4 5775 (1094,1458)

10. Sappatigha Duka

Sappatigha dhamma States which arise with impingement. A ¥HE (1095,1459)
Appatigha dhamma States which arise without impingement. #E¥HE (1096,1460)
11. Riipino Duka

Riipino dhamma States that are corporeal. A&k (1097,1461)

Ariipino dhamma

States that are incorporeal.

E(n75 (1098,1462)

12. Lokiya Duka

Lokiya dhamma

Lokuttara dhamma

States that are mundane.

States that are supermundane.

7% (1099,1463)

RV (1100,1464)

13. Kenaci viiifieyya Duka

Kenaci vififieyya dhamma

Kenaci na vififieyya dhamma

States that are cognizable in some ways.

States that are not cognizable in some ways.

Pt (1101,1464)

FEFTIRE (1101,1464)

III. Asava Gocchaka (Cluster of 6 Dyads, relating to “Intoxicants”, “outflows” or “Pollutants” that

befuddle the mind ™), “J§4gE”

51

Rhys Davids in both books, “The Expositor (Atthasalini)”, and “A Buddhist Manual of Psychological

Ethics”, interpreted Asava as “Intoxicants”, whereas U Kyaw Khine interpreted it as “defilements that
befuddle the mind” in his translated book of Dhammasasgani. For this summarized meaning, the latter
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14. Asava Duka

Asava dhamma States that are pollutants of mind. ¥4 (1102,1465)

No asava dhamma States that are not pollutants of mind. FEIRE (1107,1466)
15. Sasava Duka

Sasava dhamma States that are befuddling the mind. A% (1108,1467)
Anasava dhamma States that are not befuddling the mind. HEJF T (1109,1468)
16. Asava Sampayutta Duka

Asavasampayuttd dhamma States associated with pollutants of mind. IR JETE (1110,1469)

Asavavippayutta dhamma

States not associated with pollutants of mind.

TR ASFREYS (1111,1470)

17. Asava Sasava Duka

Asava ceva sasava ca dhamma

Sasava ceva no ca asava dhamma

States that are pollutants and are also
befuddling the mind.
States that are befuddling the mind but are

not pollutants.

SEIRiA A R

(1112,1471)

Je AT 2R 4

(1113,1472)

18. Asava Asava Sampayutta Duka

Asava ceva asavasampayutta ca

dhamma

Asavasampayuttd ceva no ca asava

dhamma.

States that are pollutants of mind and are
also associated with the pollutants.
States associated with pollutants of mind but

are not pollutants themselves.

eI TA A e

(1114,1473)

JERAH I T FE TR

(1115,1474)

19. Asava Vippayutta Sasava Duka

Asavavippayutta kho pana sasava pi

dhamma, anasava pi dhamma

States that are not associated with pollutants

but are befuddling the mind.

IR AR BEE T A TR

(1116,1475)

should be a more preferred definition. In this survey, I choose to use “pollutants of mind” for Asava which
also means “outflow”, base on the Pali-English Dictionary by PTS.
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States that neither are associated with

pollutants nor are befuddling the mind.

T A T T e

(1117,1476)

1V. Safifiojana Gocchaka (Cluster of 6 Dyads relating to Fetters),

20. Saiifiojana Duka

Safifiojana dhamma

States that are fetters.

FEVE (1118,1477)

No safifiojana dhamma States that are not fetters. FEREHE (1129,1478)
21.Saiifiojaniya Duka
Safifiojaniya dhamma States that are favourable to the fetters. JIE#E % (1130,1479)

Asafifiojaniya dhamma

States that are unfavourable to the fetters.

FENMERE L (1131,1480)

22. Saiifiojana Sampayutta Duka

Safifiojanasampayutta dhamma

Safifiojanavippayutta dhamma

States that are associated with the fetters.

States that are not associated with the fetters.

it FHEYE (1132,1481)

R R Y (1133,1482)

23. Saififiojana Safifiojaniya Duka

Safifiojana ceva safifiojaniya ca
dhamma
Safifiojaniya ceva no ca safifiojana

Dhamma

States that are fetters as well as favourable to

the fetters.

States that are favourable to the fetters but are

not fetters.

SEREVEMNERS (1134,1483)

SENERE A IER (1135,
1484)

24. Saiifiojana Safifiojanasampayutta Duka

Safifiojana ceva safifiojanasampayutta
ca dhamma
Safifiojanasampayutta ceva no ca

safiflojana dhamma

States that are fetters and also associated with

fetters.

States that are associated with fetters but are

not the fetters.

FEAS A4S EIE
(1136,1485)

EAEMEIE A IR (1137,
1486)
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25. Safifiojana Vippayutta Saiifiojaniya Duka

Safifojanavippayutta kho pana

safiflojaniya pi dhamma, asafifiojaniya

pi dhamma

States that are not associated with fetters but

are favourable to the fetters.

States that are neither associated with fetters

nor are favourable to the fetters.

A4S A EFEE MRS (1138,
1487)

TELEA A E AT AN ASS
(1139, 1488)

V. Gantha Gocchaka (Custer of 6 Dyads relating to “Knots” or “Bonds”), “G3%5"

26. Gantha Duka

Gantha dhamma

No gantha dhamma

States that are bonds.

States that are not bonds.

Wik (1140,1489)

£ (1145,1490)

27. Ganthaniya Duka

Ganthaniya dhamma

Aganthaniya dhamma

States that are favourable to the bonds.

States that are unfavourable to the bonds.

IEiHE (1146,1491)

B (1147,1492)

28. Gantha Sampayutta Duka

Ganthasampayutta dhamma

Ganthavippayutta dhamma

States that are associated with the bonds.

States that are not associated with the bonds.

LR RS (1148,1493)

TEASHH EYE (1149,1494)

29. Gantha Ganthaniya Duka

Gantha ceva ganthaniya ca
dhamma
Ganthaniya ceva no ca gantha

Dhamma

States that are bonds and are favourable to

the bonds.

States that are favourable to the bonds but are

not bonds.

JA R A EAE

(1150,1495)

NS E S

(1151,1496)

30. Gantha Ganthasampayutta Duka

Gantha ceva ganthasampayutta ca

States that are bonds and also associated with

R85 2 R AE E
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dhamma
ganthasampayutta ceva no ca

gantha dhamma

bonds.

States that are associated with bonds but are

not the bonds.

(1152,1497)

FRAAREIL % AR

(1153,1498)

31. Gantha Vippayutta Duka

Ganthavippayutta kho pana ganthaniya

pi dhamma, aganthaniya pi dhamma

States that are not associated with bonds but

are favourable to the bonds.

States that are neither associated with bonds

nor are favourable to the bonds.

A AR B 2 I
(1154,1499)

JATEASE BRI 2% RN
(1155,1500)

VI. Ogha Gocchaka (Custer of 6 Dyads relating to “Floods” or “Raging Currents 52”) SR

32. Ogha Duka

Ogha dhamma States that are raging currents. ik (1156,1501)
No ogha dhamma States that are not raging currents. JEEL YRR

33. Oghaniya Duka

Oghaniya dhamma States that are favourable to the raging JIE Z 37

Anoghaniya dhamma

currents.
States that are not favourable to the raging

currents.

34. Ogha Sampayutta Duka

Oghasampayutta dhamma

Oghavippayutta dhamma

States that are associated with the raging
currents.

States that are not associated with the raging

UTAAH EIE

52

Ogha, is also defined as “raging currents”. It has a synonym for “outflow” (Jf) according to the Buddhism

dictionary by www.fodian.net. It is the result of one who choose to drift with the secular crowd and
allowing oneself to be defiled on the noble cause.
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currents.

35. Ogha Oghaniya Duka

Ogha ceva oghaniya ca dhamma

Oghaniya ceva no ca ogha dhamma

States that are raging currents and are
favourable to the raging currents.
States that are favourable to the raging

currents but are not raging currents.

JA B IV A NI R i

JR MR B it i A AR 2

36. Ogha Oghasampayutta Duka

Ogha ceva oghasampayutta ca
dhamma

Oghasampayutta ceva no ca ogha

States that are raging currents and are also
associated with raging currents.
States that are associated with raging currents

but are not raging currents.

W B 2y A JE

TR B UIUAH ETE 2% 2

37. Oghavippayutta Oghaniya Duka

Oghavippayutta kho pana oghaniya pi

dhamma, anoghaniya pi dhamma

States not associated with raging currents but
are favourable to the raging currents.

States that neither are associated with raging
currents nor are favourable to the raging

currents.

JA BRI AR L A A B it

A BRI ET L 2 FEIE 2%

it

VII. Yoga Gocchaka (Custer of 6 Dyads relating to Yokes), “B5%H”

38. Yoga Duka

Yoga dhamma

States that are yokes.

BEYk (1157,1502)

No yoga dhamma States that are not yokes. FEHEVE
39. Yoganiya Duka
Yoganiya dhamma States that are favourable to the yokes. NEHE
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Ayoganiya dhamma States that are not favourable to the yokes. FENERE 1A
40. Yoga Sampayutta Duka

Y ogasampayutta dhamma States that are associated with the yokes. WA EE
Yogavippayutta dhamma States that are not associated with the yokes. HEASAR E

41. Yoga Yoganiya Duka

Yoga ceva yoganiya ca dhamma

Yoganiya ceva no ca yoga dhamma

States that are yokes and are favourable to
the yokes.
States that are favourable to the yokes but

are not yokes.

JA a2 IE A

JANEBE: A AR 5E

42. Yoga Yogasampayutta Duka

Yoga ceva yogasampayutta ca dhamma,

yogasampayutta ceva no ca yoga

States that are yokes and are also associated
with the yokes.
States that are associated with yokes but are

not the yokes.

BRI 2 B E

FREFR L 2% AR 5T

43. Yogavippayutta Yoganiya Duka

Yogavippayutta kho pana yoganiya pi

dhamma, ayoganiya pi dhamma

States that are not associated with yokes but
are favourable to the yokes.
States that neither are associated with yokes

nor are favourable to the yokes.

FABEAAH BT 2 MEHE

FRBEAAH BT 2 A NEHE

VIII. Nivarana Gocchaka (Custer of 6 Dyads relating to Hindrances or Nivarana),“&%8”

44. Nivarana Duka

Nivarana dhamma

No nivarana dhamma

States that are hindrances.

States that are not hindrances.

51% (1158,1503)

JE2EE (1169,1504)
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45. Nivaraniya Duka

Nivaraniya dhamma States that are favourable to hindrances. JIF#57% (1170,1505)
Anivaraniya dhamma States that are unfavourable to hindrances. JENEZETE (1171,1506)

46. Nivarana Sampayutta Duka

Nivaranasampayutta dhamma States that are associated with hindrances. FFEMEYE (1172,1507)
Nivaranavippayutta dhamma States that are not associated with ZEAFH VS (1173,1508)
hindrances.

47. Nivarana Nivaraniya Duka

Nivarana ceva nivaraniya ca dhamma States that are hindrances and are favourable AV AIEZE

to hindrances. (1174,1510)
Nivaraniya ceva no ca nivarana States that are favourable to hindrances e E S

] (1175,1510)
Dhamma but are not the hindrances.

48. Nivarana Nivaraniyasampayutta Duka

Nivarana ceva nivaranasampayutta ca States that are hindrances and are also A EE A EE
dhamma associated with hindrances. (1176,1511)

Nivaranasampayutta ceva no ca States that are associated with hindrances AEEEAIEE
nivarana dhamma but are not the hindrances. (1177,1512)

49. Nivaranavippayutta Nivaraniya Duka

Nivaranavippayutta kho pana States that are not associated with hindrances | f* 25 A4S FH fEE 2 lE 2%
nivaraniya pi dhamma, anivaraniya pi
B but are favourable to hindrances. (1178,1513)
dhamma
States that are neither associated with A ERABEE A NIEZE

hindrances nor are favourable to hindrances. | (1179,1514)
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IX. Paramasa Gocchaka (Custer of 5 Dyads relating to “Contagion” or “Attachments >*”),“Et & 45"

50. Paramasa Duka

Paramasa dhamma States that are attachments. &1k (1180,1515)

No paramasa dhamma States that are not attachments. JEIE 1 (1182,1516)
51. Paramattha Duka

Paramattha dhamma States that are attached to. ELEUAS 75 (1183,1517)
Aparamattha dhamma States that are not attached to. JECHUS 1 (1184,1518)
52. Paramasa Sampayutta Duka

Paramasasampayuttda dhamma States that are associated with attachments. IS FRE TS (1185,1518)

Paramasavippayutta dhamma

States that are not associated with

attachments.

IS ASAH R 1% (1186,1519)

53. Paramasa Paramattha Duka

Paramasa ceva paramattha ca

dhamma

States that are attachments and are

attached to.

LIGE L% B UGS

(1187,1521)

Paramattha ceva no ca paramasa States that are attached to but are not VB EEEAIERE
Dhamma attachments. (1188,1522)
54. Paramasavippayutta Paramattha Duka

Paramasavippayutta kho pana
paramattha pi dhamma, aparamattha pi

dhamma

States that are unassociated with attachments
and yet are attached to.
States that are neither associated with

attachments nor are attached to them.

LGS A HH JHEYE 26 B UGS
(1189,1523)

VAMSUE AR BT 2% AR ELH
#(1190,1524)

53

. Paramdsa, as defined in the Pali Dictionary (Oxford: PTS) means “contagion, under the influence of...”.

Venerable Nyanaponika, Buddhist Dictionary: Manual of Buddhist Terms & Doctrines (BPS, 1980),
interpreted Paramdsa as “adherence, attachment, or misapprehension”. U Kyaw Khine in his translated
book, interpreted Paramasa as “misconception”. The Taiwanese monastery JGF 5F in their translated book
of Dhammasangani (3F35 %5 (¥L£ER ) ), intepreted Paramasa as “HUF > which actually means

CEINNTS

“adherence”, “attachment”. Thus “attachment” seems to be a more accurate definition.
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X. Mahatara Duka (Intermediate compilation of the 14 unrelated Dukas), “-P &4 jF > — 75K

55. Sarammana Duka

Sarammana dhamma

Anarammana dhamma

States which attend to objects (Objective).

States without objects to attend (Subjective).

Hprkik (1191,1525)

HEFT KA (1192,1526)

56. Citta Duka

Citta dhamma

No citta dhamma

States that are consciousness.

States that are not consciousness.

015 (1193,1527)

JEDE (1194,1528)

57. Cetasika Duka

Cetasika dhamma

Kati acetasika dhamma

States that are mental concomitants.

States that are not mental concomitants.

LTk (1195,1529)

FE LT (1196,1530)

58. Citta Sampayutta Duka

Cittasampayutta dhamma

Cittavippayutta dhamma

States that are associated with mind.

States that are unassociated with mind.

O FH L (1197,1531)

D AFRIEYS (1198,1532)

59. Citta Samsattha Duka

Cittasarmsattha dhamma

Cittavisamsattha dhamma

States that are conjoined with thought.

States that are detached from thought.

DMFREE (1199,1533)

ODNFEAEYE (1200,1534)

60. Citta Samutthana Duka

Cittasamutthana dhamma

No cittasamutthana dhamma

States that are sprung from thought.

States that are not sprung from thought.

LA 1 (1201,1535)

D ISR (1202,1536)

61. Citta Sahabhu Duka

Cittasahabhuno dhamma

States that are connate and come into being

together with thought.

OMEAEYE (1203,1537)
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No cittasahabhuno dhamma States that are not connate with thought.

LD IFIEAETE (1204,1538)

62. Cittanuparivatti Duka

Cittanuparivattino dhamma States that are consecutive to thought.

No cittanuparivattino dhamma States that are not consecutive to thought.

DofEHEE (1205,1539)

D ARE#NE (1206,1540)

63. Citta Samsattha Samutthana Duka

Citta sammsattha samutthana dhamma States that are conjoined with thought and are
No citta sarhsattha samutthana also sprung from thought.
Dhamma States that neither are conjoined with thought

nor are sprung from thought.

DIFRHESE L TE (1207,1541)

DAFREEIESE S (1208,
1542)

64. Citta Samsattha Samutthana Sahabhu Duka

Citta samsattha samutthana States that are conjoined with, sprung from,
sahabhuno dhamma and come into being together with, thought.
No citta sarmsattha samutthana States that are not conjoined with, sprung
sahabhuno dhamma from and come into being together with,
thought.

VRS EBAEYS (1209,
1543)

O ATHHEIE R AT LE
(1210,1544)

65. Citta Samsattha Samutthananuparivatti Duka

Citta sarhsattha States that are conjoined with, sprung from, JCVFR RS R E (1214,
L _ 1545)
samutthananuparivattino dhamma and consecutive to, thought.
. , - . OASFEHE I b R
No citta sarnhsattha States that are not conjoined with, sprung
(1212,1546)

samutthananuparivattino dhamma from, and consecutive to, thought.
66. Ajjhattika Duka
Ajjhattika dhamma States which arise from inner self. AL (1213, 1547)
Bahira dhamma States which arise externally. S5 (1214, 1548)
67. Upada Duka
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Upada dhamma

No upada dhamma

States that are derived.

States that are not derived.

Frdys (1215, 1549)

JEATEYE (1216, 1550)

68. Upadinna Duka

Upadinna dhamma

Anupadinna dhamma

States that are the issue of grasping.

States that are not the issue of grasping.

CUE (1217, 1551)

JEEHUE (1218, 1552)

XI. Upadana Gocchaka (Custer of 6 Dyads relating to “Graspings” or “Clingings **),“SVEUE”

69. Upadana Duka

Upadana dhamma

No upadana dhamma

States that are clingings.

States that are not clingings.

HuiE  (1219,1553)

FEEE  (1224,1554)

70. Upadaniya Duka

Upadaniya dhamma

Anupadaniya dhamma

States that are favourable to clingings.

States that are unfavourable to clingings.

JIEHR % (1225.1555)

JENEHEGE (1226,1556)

71. Upadana Sampayutta Duka

Upadanasampayutta dhamma
Upadanavippayutta dhamma

States that are associated with clingings.

States that are unassociated with clingings.

HuFAJERE  (1227,1557)

HURARMERE  (1228,1558)

72. Upadana Upadaniya Duka

Upadana ceva upadaniya ca dhamma

Upadaniya ceva no ca upadana

Dhamma

States that are clingings and are favourable
to clingings.
States that are favourable to clingings

but are not the clingings.

J& BT NE Y
(1229,1559)

e MA I T HE

(1230, 1560)

73. Upadana Upadanasampayutta Duka

54

There are Four kinds of Clinging: an intensified degree of craving: clinging after sensuality, clinging after

false views, clinging to the rituals and ceremonial practices, and the clinging to a theory that the soul exists
in every one of us. Cf. Dr. Mehm Tin Mon, Buddha Abhidhamma: Ultimate Science (Yangon: 1995): 265.
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Upadana ceva upadanasampayutta ca
dhamma
Upadanasampayutta ceva no ca

upadana dhamma

States that are clingings and are also
associated with clingings.
States that are associated with clingings

but are not the clingings.

& B T B
(1231,1561)

Je AR BT T B

(1231, 1562)

74. Upadana Vippayutta Upadaniya Duka

Upadanavippayutta kho pana upadaniya

pi dhamma, anupadaniya pi dhamma

States that are not associated with clingings
but are favourable to clingings.
States that are neither associated with

clingings nor are favourable to clingings.

Jee MR A T NIEL R

(1233,1563)

Je B KA LA T FENE R

(1234,1564)

XI1. Kilesa Gocchaka (Custer of 8 Dyads relating to “Corruptions” or “Defilements”),* E4u¥H”

75. Kilesa Duka

Kilesa dhamma

No kilesa dhamma

States that have the attributes of defilement.

States that don’t have the attributes of

defilement.

YLik: (1235,1565)

FEYL1% (1246,1566)

76. Sankilesika Duka

Sankilesika dhamma

Asankilesika dhamma

States that have connection with defilements.

States that have no connection with

defilements.

A Yeik (1247,1567)

YLk (1248,1568)

77. Sankilittha Duka

Sankilittha dhamma

Asankilittha dhamma

States that are defiled.

States that are not defiled.

ELY4% (1249,1569)

RELYYE (1250,1570)

78. Kilesa Sampayutta Duka
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Kilesasampayutta dhamma

Kilesavippayutta dhamma

States that are associated with defilements.

States that are not associated with

defilements.

YutH L (1251,1571)

YA AR (1252,1572)

79. Kilesa Sankilesika Duka

Kilesa ceva sankilesika ca dhamma

Sankilesika ceva no ca kilesa dhamma

States that are defilements and are connected
with the defilements.
States that are connected with the defilements,

but are not defilements.

P SERIIECEAS

(1253,1573)

Fe A YL IR

(1254, 1574)

80. Kilesa Sankilesika Duka

Kilesa ceva sankilittha ca dhamma

Sankilittha ceva no ca kilesa dhamma

States that are defilements and are also

defiled.

States that are defiled but are not the

defilements.

YA E YL (1255,1575)
JE B Yk IR (1256,
1576)

81. Kilesa Kilesasampayutta Duka

Kilesa ceva kilesasampayutta ca
dhamma
Kilesasampayutta ceva no ca kilesa

dhamma

States that are defilements and are also

associated with the defilements.

States that are associated with the defilements

but are not the defilements.

FE YL YA HE (1257,
1577)

FEYLHF HE T FE Y (1258,
1278)

82. Kilesa Vippayutta Sankilesika Duka

Kilesavippayutta kho pana sankilesika

pi dhamma, asankilesika pi dhamma

States that are unassociated with defilements
but yet are connected with the defilements.
States that neither are associated with, nor are

connected with, the defilements.

e YL AN FE HETE A Y (1259,
1579)

JE YR AR HE 1 4 YL (1260,
1580)
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VIII. Pitthi Duka (End compilation of 18 Unrelated Dukas), “ZReRERRE 2 — 1k

83. Dassanena Pahatabba Duka

Dassanena pahatabba dhamma States eliminated by “insight” or dassana FLENE (1262,1581)
(through sotapatti-magga).

Na dassanena pahatabba dhamma States not eliminated by “insight” or FE R (1265,1582)
dassana (through sotapatti-magga).

84. Bhavanaya Pahatabba Duka

Bhavanaya pahatabba dhamma States eliminated by the three higher paths {EEk (1266,1583)

Na bhavanaya pahatabba dhamma

(by “cultivation” or bhavana).

States not eliminated by the three higher
paths (sakadagami, anagami, and arahatta

maggas).

FEEETE (1267,1584)

85. Dassanena Pahatabba Hetuka Duka

Dassanena pahatabbahetuka dhamma

Na dassanena pahatabbahetuka

dhamma

States, which are root causes, eliminated
by “insight” (through sotapatti-magga).
States, which are not root causes,

eliminated by “insight” (sotapatti-magga).

FLEIKI 7% (1268,1585)

JE LB 1 (1272,1586)

86. Bhavanaya Pahatabba Hetuka Duka

Bhavanaya pahatabbahetuka dhamma

Na bhavanaya pahatabbahetuka

dhamma

States, which are root causes, eliminated by
cultivation through three higher maggas.

States, which are not root causes,
eliminated by cultivation through the three

higher maggas.

{EBRIAIE (1273,1587)

FAERIA L (1274,1588)

87. Sa-Vitakka Duka
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Savitakka dhamma

Avitakka dhamma

States that are with thinking.

States that are without thinking.

A =yE (1275,1589)

=375 (1276,1590)

88. Sa-Vicara Duka

Savicara dhamma

Avicara dhamma

States that are with reflection.

States that are without reflection.

A el (1277,1591)

(7] 1% (1278,1592)

89. Sa-Pitika Duka

Sappitika dhamma

Appitika dhamma

States that are associated with zest.

States not associated with zest.

B (1279,1593)

2k (1280,1594)

90. Piti Sahagata Duka

Pitisahagata dhamma

Na pitisahagata dhamma

States which arise together with zest.

States which do not arise together with zest.

B{HYE (1281,1595)

B REIE (1282,1596)

91. Sukha Sahagata Duka

Sukhasahagata dhamma

Na sukhasahagata dhamma

States which arise together with the

happiness

States which do not arise together with the

happiness.

4B (1283,1597)

YR (1284,1598)

92. Upekkha Sahagata Duka

Upekkhasahagata dhamma

Na upekkhasahagata dhamma

States that are united with equanimity.

States that are not united with equanimity.

R (1285,1599)

5 MBI (1286,1600)

93. Kamavacara Duka

Kamavacara dhamma

Na kamavacara dhamma

States that have attributes of the sensual
sphere.
States that are without the attributes of the

sensual sphere.

BR S g1 (1287,1601)

FERR R 4% (1288,1602)
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94. Riipavacara Duka

Rupavacara dhamma States that have attributes of the corporeality | {415 (1289,1603)
Na riipavacara dhamma realms.
States that are without the attributes of the FEEI YRS (1290,1604)
corporeality realms.
95. Ariipavacara Duka
Ariipavacara dhamma States that have attributes of the formless €0 S 2% (1291,1605)

Na ariipavacara dhamma

realms.

States that are without the attributes of the

formless realms.

M0 R 41 (1292,1606)

96. Pariyapanna Duka

Pariyapanna dhamma

States that are the worldly bonds.

B9k (1293,1607)

Apariyapanna dhamma States that are not the worldly bonds. FEBRYE (1294,1608)
97. Niyyanika Duka

Niyyanika dhamma States leading to spiritual liberation. HABE% (1295,1609)
Aniyyanika dhamma States not leading to spiritual liberation. JEHIEE (1296,1610)

98. Niyata Duka

Niyata dhamma

Aniyata dhamma

States that are fixed as to its consequences.

States that do not entail fixed consequences.

TEE (1297,1611)

FETEVE (1298,1612)

99. Sa-Uttara Duka

Sa-uttara dhamma

Anuttara dhamma

States that are surpassable.

States that are unsurpassable.

A E¥E (1299,1613)

1% 75 (1300,1614)

100. Sa-Rana Duka
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Sarana dhamma

Arana dhamma

States that have disputes or are in conflict. A% (1301,1615)

States that are without disputes or conflict. HEZRYE (1302,1616)

Suttantika Duka Matika—The 42 Dyads

101. Vijja Bhagi Duka

Vijjabhagino dhamma

Avijjabhagino dhamma

States which exhibit wisdom and #5515 (1303)
understanding.
States which do not exhibit wisdom and A5 1% (1304)

understanding, are belonging to ignorance.

102. Vijjupama Duka

Vijjipama dhamma States that resemble lightning. 7B CIE (1305)
Vajiripama dhamma States that resemble thunder-bolts. &gk (1306)
103. Bala Duka
Bala dhamma States that are silly. Bk (1307)
Pandita dhamma States that are wise and discreet. X (1308)
104. Kanha Duka
Kanha dhamma States that defile the mind (dark aspects). YL (1309)
Sukka dhamma States that purify the mind (white aspects). F17% (1310)
105. Tapaniya Duka
Tapaniya dhamma States that are self- mortifying, conduce WATIE (1911)
to remorse.

Atapantya dhamma

States that are not self-tormenting. FEEATIE (1312)
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106. Adhivacana Duka

Adhivacana dhamma

States that are synonymous nomenclatures.

18 2E7): (1313)

Adhivacanapatha dhamma States that are not the synonymous words. i EESEVE (1313)

107. Nirutti Duka

Nirutti dhamma States that are interpretative (Nirutti > ) ik (1314)

Niruttipatha dhamma States that are the bases for interpretation. S (1314)

108. Paffiatti Duka

Pafifiatti dhamma States that are designations or expressions. % (1315)

Pafinattipatha dhamma States that are the bases for conventional i 5% 38 v (1315)
designations or expressions.

109. Nama-Riupa Duka

Namai-ca, Names and Terms (referring to the Mind). 4 (1316)

Riipafi-ca Forms and Physical (referring to the Body). & (1317)

110. Avijja Duka

Avijja ca, The ignorance. #EH (1318)

Bhavatanha ca

The cravings for regenerated existences.

3% (1319)

111. Bhava Ditthi Duka

Bhavaditthi ca, Belief of the continuation of existence. 775 (A 5)*°(1320)
Vibhavaditthi ca Belief of the discontinuation of existence. HELE I, (M ) (1321)
112. Sassata Ditthi Duka

Sassataditthi ca, The belief about eternalism. R (1322)

55

etymological interpretation; pronunciation, dialect, way of speaking, expression.

56

cf. The Pali Dictionary (Oxford: PTS), Nirutti means: explanation of words, grammatical analysis,

Both Mizuno Kogen, 3% % (214077 =F), have interpreted Sanidassana and Bhavadizhi synonymously

in Chinese as " H.", or “existence”. In order to differentiate between the two, Bhavadihi actually mean
“becoming”, and thus it is better to be understood as "£7 /" and its opposite as " A7 H.".
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Ucchedaditthi ca The belief about annihilation. B R, (1323)
113. Antava Ditthi Duka

Antava ditthi ca, The belief about Finite Theory. %5 (1324)
Anantava ditthi ca The belief about Infinite Theory. 435 17, (1325)

114. Pubbantanu Ditthi Duka

Pubbantanuditthi ca,

Aparantanuditthi ca

The belief about the theory of origins of
all things

The belief about the Theory of Hereafter.

AT A (1326)

BEEHA, (1327)

115. Ahirika Duka

Ahirikafi-ca,

Anottappafi-ca

Being unshameful of one’s own faults.

Being unconscientious of one’s own faults.

T (1328)

PR (1329)

116. Hir1 Duka

Hirf ca, Ottappafi-ca

Shame, Conscience

. PR (1330, 1331)

117. Dovacassata Duka

Dovacassata ca,

Gratify with contumacy (dovacassata >').

TEE(ES) (1332)

Papamittata ca The wicked companionship. R (1333)

118. Sovacassata Duka

Sovacassata ca, Gratify with suaveness (kalyanamittata). MHE(ETS) (1334)
Kalyanamittata ca The good companionship. A (1335)

119. Apatti Kusalata Duka

. U Kyaw Khine, and f

both in their translated Dhammasarngari, interpretd dovacassata as “surly

speech” (% 5 ). PTS’s Pali Dictionary defined dovacassatd as “unruliness, contumacy, stubbornness,
obstinacy” (or E#E). The former seems to have been interpreted quite equivocally. The same is in their
interpretation of sovacassata as “vicious remark” (3% 5), for which sovacassata actually means “gentleness,
suavity”. But, it should be noted that, surly speech is being consequential of contumacy, and gracious
speech is the resultant product of having suaveness.
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Apattikusalata ca,

Apattivutthanakusalata ca

Skilful at dealing with offences.
Skilful at restoration from the effect of the

committed offences.

IR (1336)

HHJRE5 (1337)

220. Samapatti Kusalata Duka

Samapattikusalata ca,

Samapattivutthanakusalata ca

Skilful at sustaining an internal state of
imperturbability (jhana).
Skilful at coming out of a sustained state

of imperturbability (jhana).

AIE T (1338)

HiE#T5 (1339)

221. Dhatu Kusalata Duka

Dhatukusalata ca,

Manasikarakusalata ca

Skilful in the knowledge of the eighteen
elements.
Skilful at the contemplation and application

of the elements.

TG (1340)

TEEEY, (1341)

222. Ayatana Kusalata Duka

Ayatanakusalata ca,

Paticcasamuppadakusalata ca

Skilful in the field of the 12 sensual spheres.
Skilful in the theory of “Dependent
Origination” (The Twelvefold Causal

Genesis).

R (1342)

LTS (1343)

223. Thana Kusalata Duka

Thanakusalata ca,

Atthanakusalata ca

Skilful at affirming the causes of events,

in a given conjuncture.

Skilful at discerning the non-causes of events.

R T (1344)

FEE R TS (1345)

224. Ajjava Duka
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Ajjavo ca, Uprightness. EIE (1346)
Maddavo ca Meekness. 1 (1347)
225. Khanti Duka

Khanti ca, Forbearance. BEZE. (1348)
Soraccafi-ca Delightfulness 4% (1349)
226. Sakhalya Duka

Sakhalyan-ca, Amiability. Fr)E (1350)
Patisantharo ca Courtesy. 7K (1351)

227. Indriyesu Aguttadvara Duka

Indriyesu aguttadvarata ca,

Bhojane amattafifiuta ca

Not guarding the sense-faculties.

Immoderation in one’s diet.

AREARFT (1352)

BARAE (1353)

228. Indriyesu Guttadvara Duka

Indriyesu guttadvarata ca,

Bhojane mattafifiuta ca

Guarding the sense-faculties.

Moderation in one’s diet.

REREARY (1354)

A& (1355)

229. Muttha Sacca Duka

Mutthasaccafi-ca,

Asampajaffiafi-ca

Unmindfulness.

Incomprehension due to lack of wisdom.

e (1356)

JEIESN (1357)

230. Sati Duka

Sati ca,

Sampajafifiafi-ca

Mindfulness.

Comprehension through wisdom.

T4 (1358)

50 (1359)

231. Patisankhana Bala Duka

Patisankhanabalaii-ca,

Bhavanabalafi-ca

Ability of reflection.

Ability of mental cultivation.

JE# /7 (1360)

3 17 (1361)
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232. Samatha Duka

Samatho ca, Tranquility or calmness. 1k (1362)
Vipassana ca Insight. 1 (1363)
233. Samatha Nimitta Duka

Samathanimittafica, The sign of tranquility (mark of composure). 1-4H (1364)
Paggahanimittafica The sign of exertion (mark of grasp). RIE) (1365)
234. Paggaha Duka

Paggaho ca, Exertion (Grasp). KB (1366)
Avikkhepo ca Unperturbed and undistracted (Balance). B (1367)
235. Sila Vipatti Duka

Silavipatti ca, Morals depravity (moral failure). B (1368)
Ditthivipatti ca Views depravity (theoretic fallacy). it 5., (1369)
236. Sila Sampada Duka

Silasampada ca, Perfection of morality. Hik (1370)
Ditthisampada ca Perfection of views. H.H, (1371)
237. Sila Visuddhi Duka

Silavisuddhi ca, Purity in morals. 1H% (1372)

Ditthivisuddhi ca

Purity of views.

1 . (1373)

238. Ditthi Visuddhi khopana Duka

Ditthivisuddhi kho pana Purity in the right views. 155, (1374)
Yathaditthissa ca padhanarm Endeavour in regard to the right views. 1 58 (1375)
239. Sarhvego Duka

Sarhvego ca sarhvejaniyesu thanesu, Agitation (anxiety over what is the R JERRIEZ BR (1376)
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Sammviggassa ca yoniso padhanarh

cause for worry).
Occasions for agitation (causes for that

anxiety and worry).

JE R 2 I FR g (1377)

240. Asantutthita Duka

Asantutthita ca kusalesu dhammesu,

Appativanita ca padhanasmirm

Insatiable over the good states.

Relentless in effort.

AEVEAE JE (1378)

i~ BN NP 11 (1379)

241. Vijja Vimutti Duka

Vijja ca,

Vimutti ca

Sagacity and Wisdom

Emancipation.

A% (1380)

fif iR (1381)

242. Khayeiiana Duka

Khaye nanarn

Anuppade nanan-ti

Wisdom that brings about the cessation of
defilement (knowledge in the Aryian path).
Wisdom that brings about extermination of

the elements and defilements.

T (1382)

/=78 (1383)

Appendix Il: The 89 States of Consciousness

Indeterminate States (abyakata)

(MEFT.LY)

(56)

Good or Wholesome States

Bad or Unwholesome On Resultants
States

On Functionals
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54

(Kusalacittani) (Akusalacittani) (Vipakacittani) (Kiriyacittani)
(FL) (L) (HEFL SRR (HERCMESEL)
(21) (12) (36) (20)
THE SENSUOUS SPHERE

8 wholesome, beautiful, root-

12 sense-sphere

condition cittas
(B EBRS )

(kusala-sobhana-sahetuka):

(1) EHAEH E LT

(Accompanied by joy,
associated with knowledge,
unprompted).

() EHEFREATT

(Accompanied by joy,
associated with knowledge,
prompted by another).

(Q)EAE BT

(Accompanied by joy,
dissociated from knowledge,
unprompted).

(&) R N HIEATT

(Accompanied by joy,
dissociated from knowledge,
prompted by another).

(5) F R AH B A T

(Accompanied by equanimity,
associated with knowledge,
unprompted).

(6)FE B FAEA 1T

(Accompanied by equanimity,

unwholesome cittas,

(R E L)

(akusala):

8 greed-rooted cittas,

R

(lobhamulacittani):

pi

(22) AR AR HEREA T

(Accompanied by joy,
associated with fallacy,
unprompted).

(23) B HAE RAHEATT

(Accompanied by joy,
associated with fallacy,
prompted by another).
(24) EAR RAH E AT

(Accompanied by joy,
dissociated from fallacy,
unprompted).

(25) =R AR AT

(Accompanied by joy,
dissociated from fallacy,
prompted by another).
(26) FEARHS AR EAEA T

8 wholesome, non-root-

3 non-root-condition cittas

condition resultant cittas

(kusala-ahetuka):
(34) IR (FE1R)

(eye-consciousness
accompanied by equanimity)
(35) Hagk (+&1H)

(ear-consciousness
accompanied by equanimity)
(36) &k (F1H)

(nose-consciousness
accompanied by equanimity)
(37)Eik(H51H)

(tongue-consciousness
accompanied by equanimity)
(38) & ik (441H.)

(body-consciousness
accompanied by pleasure
(39) S (FR1R) (HEA])

(receiving-consciousness
accompanied by equanimity)
(40) =Rk A (FHH)

(investigating-consciousness

(HERIMELE L)
(ahetuka):

(70)F{H B 5

(Five sense-door
“adverting” consciousness
accompanied by

equanimity)
(TDFEHE SR

(Mind-faculty “adverting”
consciousness).
(T2) B H B

(“Smile-producing”
consciousness

accompanied by joy).

8 beautiful, root-condition
cittas, (f1 [KIMELE L)

(sobhana-sahetuka):

(73) B (R AT AT

(accompanied by joy,
associated with
knowledge, unprompted).
(74) BB A A AT
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associated with knowledge,
prompted by another).
(7)FARE AR A T

(Accompanied by equanimity,
dissociated from knowledge,
unprompted).

() AR IEA AT

(Accompanied by equanimity,
dissociated from knowledge,

prompted by another).

(Accompanied by
equanimity, associated
with fallacy,
unprompted).

(27) AR AR EAT AT

(Accompanied by
equanimity, associated
with fallacy, prompted by
another).

(28)F5AEA S A A T

(Accompanied by
equanimity, dissociated
from fallacy,
unprompted)

(29) AR L ASHHEA 1T

(Accompanied by
equanimity, dissociated
from fallacy, prompted by

another).

2 hatred-rooted cittas,

"MEAR" (dosamiilacittani):

(30) 2 (EL MR AR HE IR T

(accompanied by
displeasure, associated
with aversion (parigha),
unprompted).

(L) EARMEEAHERTT

(accompanied by

accompanied by joy)
(A1) B (F51H)
(investigating-consciousness

accompanied by equanimity)

8 wholesome, beautiful, root-

condition resultant cittas,

(1 35 B 30

(kusala-sobhana-sahetuka):

(42) EE R e IS T

(Accompanied by joy,
associated with knowledge,
unprompted).

(43) AR AH EAT AT

(Accompanied by joy,
associated with knowledge,
prompted by another).
(44) AR A AH BT T

(Accompanied by joy,
dissociated from knowledge,

unprompted).

(45) BB R A 17

(Accompanied by joy,
dissociated from knowledge,
prompted by another).
(46) FE B FH ESEA T

(A7) AT

(accompanied by joy,
associated with
knowledge, prompted).

(75) 5 1R AN AR JE A AT
(accompanied by joy,
dissociated from
knowledge, unprompted).

(76) B R A HHIEA 1T
(accompanied by joy,
dissociated from
knowledge, prompted).

(7745 (ER A I AT
(accompanied by

equanimity, associated

with knowledge,

unprompted).

(78)ia (LB AH A 4T
(accompanied by

equanimity, associated

with knowledge,

prompted).

(79)4 AR B A AH I AT
(accompanied by

equanimity, dissociated

from knowledge,

unprompted).
(80)iE (B ANHHIE A AT

(accompanied by

equanimity, dissociated

from knowledge,

prompted).
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displeasure, associated

with aversion (parigha),

prompted).

2 delusion-rooted cittas,

"“FR" (mohamiilacittani):

(32) A H A I

(accompanied by

equanimity, associated

with doubt).
(33) FELfri S A JE

(accompanied by

equanimity, associated

with restlessness).

(48 (U HENEAT
(40) A S ARHEAT 1T

Above (46) to (49) should be
understood in the same

way as explained in the
preceding four, but with
equanimity (%) instead of
with joyful feeling ().

7 unwholesome, non-root-

condition resultant cittas

(e PR A 3 SR A )

(akusala-ahetuka):

(50) HIR & (F1H)

(eye-consciousness
accompanied by equanimity).
(51) Hagk(+&1H)
(ear-consciousness

accompanied by equanimity).
(52) Sk (F51H.)

(nose-consciousness
accompanied by equanimity).
(53) ik (F51H)
(tongue-consciousness

accompanied by equanimity).

(54) RS Rk [FE 2]
(body-consciousness

accompanied by pain).
(55) F (R B AL [HE ]

(receiving-consciousness

149




accompanied by equanimity).
(56)F&Hak i
(investigating-consciousness

accompanied by equanimity)

15

it
i3
i}
%
=
R
)

9=, fil, B

[

(First Jhana together with
initial application, sustained
application, zest, happiness,

one-pointedness).

hie —

TEARES

6

(Q0)fF], =, %%,

e

(Second Jhana together with

sustained

application, zest, happiness,

one-pointedness).
(115, &,

(Third Jhana together with
zest, happiness, one-

pointedness).

(12)%&, TEFHES DU it

(Fourth Jhana together with
happiness, and one-
pointedness).

(13)4E. FEHAESS i

(Fifth Jhana together with

I NE—M A TERI AL

(57)=, fAl. =, %, EM
JEAT R

(First Jhana together with
initial application, sustained
application, zest, happiness,

one-pointedness).

=

(58)fAl, =, & TEAHKER

it

(Second Jhana together with
sustained application, zest,
happiness, one-pointedness).
(59)E. %&. EAHMES —i#
(Third Jhana together with
zest, happiness, one-

pointedness).

(60)5, = AH 5 DL i

(Fourth Jhana together with
happiness, and one-
pointedness).

(61)F5. TEFHMESS i

(Fifth Jhana together with

equanimity, and one-

S PHERE

(81)&:., fal. =, 4. &

FHEA i

(First Jhana together with
initial application,
sustained application,
zest, happiness, one-
pointedness).

(82)fal. =. 4. THIE

o

it

(Second Jhana together
with sustained application,
zest, happiness, one-

pointedness).

(83)F . %, EMEH =

Tl

(Third Jhana together with
zest, happiness, one-
pointedness).

(84)8E . & AH S DU

(Fourth Jhana together
with happiness, and one-

pointedness).
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equanimity, and one-

pointedness).

pointedness).

(85)¥& . AH JE 2F T

(Fifth Jhana together with
equanimity, and one-

pointedness).

(14)Z= 632 R

(Pertain to the base of infinite
space)
(15)7 235 i

(Pertain to the base of infinite

consciousness)
(16) 1 AT A7 i

(Pertain to the base of

nothingness)
(17)FEABIEFEAR R

(Pertain to the base of neither

perception nor non-perception)

M MATERIAL

(62)%= %R

(Pertain to the base of infinite
space)
(63)7k % )i

(Pertain to the base of infinite
consciousness)
(64) HEFT A iz

(Pertain to the base of
nothingness)
(65)FEARIEFE AR IR

(Pertain to the base of neither
perception nor non-

perception)

SPHERE

(86)%% M35 7

(Pertain to the base of
infinite space)

(87 fMEA5 iz

(Pertain to the base of

infinite consciousness)
(88) fIE T A7 it

(Pertain to the base of

nothingness)
(89)ARAHAEIE AR B

(Pertain to the base of

neither perception nor

a non-perception)
f,
R
12
T H E TRANCENDIENTAL SPHERE
(18)ZFEiEE (66) FHIRL H

(Path consciousness of stream-

(Fruit consciousness of
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entry)
(19)HrkEEE

(Path consciousness of once-

returning)
(20)BaT A& 3

(Path consciousness of non-

returning)
(21) ] 383 E

(Path consciousness of

arahantship)

stream-entry)
(67) 2R

(Fruit consciousness of once-
returning)
(68) A i A

(Fruit consciousness of non-

returning)
(69) ] £ B R

(Fruit consciousness of

arahantship)
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Appendix I11: Cittuppada Kanda (Pali)

abyakata (56)

Kusalacittani (21)

Akusalacittani (12)

Vipakacittani (36)

ST}

ISY)

54

(sahetuka-sobhanacittani)

1. Somanassasahagatam
nanasampayuttam

asankharikam ekam.

2. Somanassasahagatam
nanasampayuttam

sasankharikam ekam.

3. Somanassasahagatam
nanavippayuttam

asankharikam ekam.

4. Somanassasahagatam
nanavippayuttam

sasankharikam ekam.

5. Upekkhasahagatam
fianasampayuttam

asankharikam ekam.

6. Upekkhasahagatam
fianasampayuttam

sasankharikam ekam.

7. Upekkhasahagatam
nanavippayuttam

asankharikam ekam.

8. Upekkhasahagatam

nanavippayuttam

(lobhamiilacittani)

22. Somanassasahagatam
ditthigatasampayuttam

asankharikam ekam.

23. Somanassasahagatam
ditthigatasampayuttam

sasankharikam ekam.

24. Somanassasahagatam
ditthigatavippayuttam

asankharikam ekam.

25. Somanassasahagatam
ditthigatavippayuttam

sasankharikam ekam.

26. Upekkhasahagatam
ditthigatasampayuttam

asankharikam ekam.

27. Upekkhasahagatam
ditthigatasampayuttam

sasankharikam ekam.

28. Upekkhasahagatam
ditthigatavippayuttam

asankharikam ekam.

29. Upekkhasahagatam
ditthigatavippayuttam
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(kusala-ahetuka)

34. Upekkhasahagatam

cakkhuvinnanam; tatha
35. Sotavififianam.

36. Ghanavinfianam.
38. Sukhasahagatam
kayavifinanam

39. Upekkhasahagatam

sampaticchanacittam.

40. Somanassasahagatam

sanfiranacittam.
41. Upekkhasahagatam

santiranacittafi ca ti.

(kusala-sobhana-

sahetuka)

42. Somanassasahagatam
nanasampayuttam

asankharikam ekam.

43. Somanassasahagatam

fianasampayuttam

(ahetuka)

70. Upekkhasahagatam
paficadvaravajjanacittam;

tatha

71. Manodvaravajjana

cittam

72. Somanassasahagatam

hasituppadacittafi ca ti.

(sobhana-sahetuka)

73. Somanassasahagatam
fianasampayuttam

asankharikam ekam.

74. Somanassasahagatam
fianasampayuttam

sasankharikam ekam.

75. Somanassasahagatam
nanavippayuttam

asankharikam ekam.

76. Somanassasahagatam
nanavippayuttam

sasankharikam ekam.

77. Upekkhasahagatam

fianasampayuttam




sasankharikam ekan ti.

sasankharikam ekan ti.

(dosamiilacittani)

30. Domanassasahagatam
patighasampayuttam

asankharikam ekam.

31. Domanassasahagatam
patighasampayuttam

sasankharikam ekan ti.

(mohamiilacittani)

32. Upekkhasahagatam
vicikicchasampayuttam

ekam.

33. Upekkhasahagatam
uddhaccasampayuttam

ekan ti.
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sasankharikam ekam.

44. Somanassasahagatam
nanavippayuttam

asankharikam ekam.

45. Somanassasahagatam
nanavippayuttam

sasankharikam ekam.

46. Upekkhasahagatam
fianasampayuttam

asankharikam ekam.

47. Upekkhasahagatam
fianasampayuttam

sasankharikam ekam.

48. Upekkhasahagatam
nanavippayuttam

asankharikam ekam.

49. Upekkhasahagatam
nanavippayuttam

sasankharikam ekan ti.

(akusala-ahetuka)

50. Upekkhasahagatam

cakkhuviiifianam,; tatha
51. Sotavifinanam.

52. Ghanavififianam
54. Dukkhasahagatam

kayavifinanam.

asankharikam ekam.

78. Upekkhasahagatam
fianasampayuttam

sasankharikam ekam.

79. Upekkhasahagatam
nanavippayuttam

asankharikam ekam.

80. Upekkhasahagatam
fianavippayuttam

sasankharikam ekan ti.




55. Upekkhasahagatam

sampaticchanacittam.

56. Upekkhasahagatam

santiranacittafi ca ti.

=l

Q

9. Vitakka-vicara-piti-
sukh’-ekaggata-sahitam

pathamajjhana-kusalacittam

10. Vicara-piti-sukh’-
ckaggata-sahitam

dutiyajjhana-kusalacittam.

11. PIti-sukh’-ekaggata-
sahitam tatiyajjhana-

kusalacittam.

12. Sukh’-ekaggata-sahitam

catutthajjhana-kusalacittam.

13 Upekkh’-ekaggata-
sahitam paficamajjhana-

kusalacittafi ca ti.

57. Vitakka-vicara-piti-
sukh’-ekaggata-sahitam
pathamajjhana-

vipakacittam

58. Vicara-piti-sukh’-
ckaggata-sahitam
dutiyajjhana-
vipakacittam.

59. Piti-sukh’-ekaggata-

sahitam tatiyajjhana-

vipakacittam.

60. Sukh’-ekaggata-
sahitam catutthajjhana-

vipakacittam.

61. Upekkh’-ekaggata-

81. Vitakka-vicara-piti-
sukh’-ekaggata-sahitam
pathamajjhana-
kriyacittam

82. Vicara-piti-sukh’-
ekaggata-sahitam
dutiyajjhana-kriyacittam

83. Piti-sukh’-ekaggata-
sahitam tatiyajjhana-

kriyacittam.

84. Sukh’-ekaggata-
sahitam catutthajjhana-

kriyacittam.

85. Upekkh’-ekaggata-

sahitam paficamajjhana-

15
sahitam paficamajjhana- |kriyacittafi ca ti.
~ vipakacittaii ca ti.
a |14. Akasanaficayatana- 62. Akasanaficayatana-  |86. Akasanaficayatana-

<

L

kusalacittam.

15. Vifnanaficayatana-
kusalacittam.

16. Akificafifiayatana-

kusalacittam.
17. N’evasaififian’

asafindyatana-kusalacittaf

vipakacittam.

63. Vinnanaficayatana-
vipakacittam.

64. Akificafifiayatana-

vipakacittam.
65. N’evasaiifian’

asafifayatana-

kriyacittam.

87. Vifinanaficayatana-
kriyacittam.

88. Akificafifidyatana-

kriyacittam.
89. N’evasafifian’

asafinayatana- kriyacittaf
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cati.

vipakacittafi ca ti.

ca ti.

18. Sotapatti-maggacittam.

19. Sakadagami-

maggacittam.

21. Arahatta- maggacittam.

20. Anagami- maggacittam.

66. Sotapatti-phalacittam.

67. Sakadagami-

phalacittam.
68. Anagami- phalacittam

69. Arahatta- phalacittam.
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Appendix IV. Association of the 52 Cetasikas with the 89 (or 121)
Cittas

13 Common Non- 14 Common 25 Common
Beautifuls Unwholesomes Beautifuls
6 Occasionals 10 Occasionals S| ==
o5 |2
223
clc|lcs | x|H |2 T | = >l sla E 2|e
S1e|5|8(8 |5 [B|2/8|2|518/5] |2|2|¢E
Sl8lg ||~ |C] [OEI8=13 82| BB
SIEL (> (9 [Bls|s|NSSNl |E]R]2
CRERIERE QLY o=
52 Mental Factors s(g (7| S8\ SACIE
=2 | c s[E|2 S| 3|0
S |3 5|85 S|g|3
|3 Skl e
> & £10(52L
z|3|SE
z & EI:
a o 8|3 P
2 = E = g
- o
5 > AN
o~ = § ~ b
& < o |~ 3
=~ ) g
89 (or 121)
Consciousness
Sub-Total (Mental Factors) 7 (1|11 (1(1]|1(4(1{1(1]2(2]|2]|1]|19(3|2]|1 |52
1. greed-rooted, accompanied by joy,
J ] ) P y 1oy 7101111111 (1/4]1]1 19
associated with fallacy
3. greed-rooted, accompanied by joy,
v | . 7101111 11]11]1]14]1 1 19
$ |@  |dissociated from fallacy
c o
5 |E
S |2 -
'S |2 5. greed-rooted, accompanied by
S 5 o . . 710111111 114111 18
O |  [equanimity, associated with fallacy
7. greed-rooted, accompanied by
L 710111111 1141 1 18
equanimity, dissociated from fallacy
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9. hatred-rooted, accompanied by

displeasure, associated with aversion

20

5 Prompted

2. greed-rooted, accompanied by joy,
associated with fallacy

21

4. greed-rooted, accompanied by joy,
dissociated from fallacy

21

6. greed-rooted, accompanied by

equanimity, associated with fallacy

20

8. greed-rooted, accompanied by
equanimity, dissociated from fallacy

20

10. hatred-rooted, accompanied by

displeasure, associated with aversion

22

2 Delusion-rooted

11. delusion-rooted, accompanied by
equanimity, associated with doubt

15

12. delusion-rooted, accompanied by

equanimity, associated with restlessness

15

18 Sensuous Sphere Non-Root-Condition

8 Wholesome Resultants

1-4. consciousness accompanied by
equanimity (eye, ear, nose, and tongue

cognitions)

5. body-consciousness accompanied by

pleasure

6. receiving-consciousness accompanied

by equanimity

10

7. investigating-consciousness

accompanied by joy

1"

8. investigating-consciousness

accompanied by equanimity

10

Resultants

1-4. consciousness accompanied by
equanimity (eye, ear, nose, and tongue

cognitions)

10

5. body-consciousness accompanied by

pain

10
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3 Functionals

24 The Sensuous Sphere Root-Condition Consciousness

8 Great Wholesome-Beautifuls

Beautiful

6. receiving-consciousness accompanied | 10
by equanimity
7. investigating-consciousness
111 10
accompanied by equanimity
1. five sense-door “adverting”
consciousness accompanied by 111 10
equanimity
2. mind-faculty “adverting” n 1
consciousness
3. “smile-producing” consciousness 1| 1 12
accompanied by joy
1. accompanied by joy, associated
] P y 1oy 111 19 38
with knowledge
3. accompanied by joy, dissociated
- P e 111 19 37
i from knowledge
5
S [5. accompanied by equanimity,
S _ P _ Y e Y 11 19 37
<+ |associated with knowledge
7. accompanied by equanimity,
. P Y Y 111 19 36
dissociated from knowledge
2. accompanied by joy, associated
P yioy 111 19 38
with knowledge
4. accompanied by joy, dissociated
P e 111 19 37
5 from knowledge
o
S 6 ied b imi
< . accompanie equanimity,
- . P ) Y Y 111 19 37
< |associated with knowledge
8. accompanied by equanimity,
P Y e Y 111 19 36
dissociated from knowledge
1. accompanied by joy, associated
- ) P Yoy 111 19 33
< |with knowledge
o
§
S [3. accompanied by joy, dissociated
S P yioy 111 19 32
- |from knowledge
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TU T ITTC

Material Sphere

5. accompanied by equanimity,
) ) 111 19 32
associated with knowledge
7. accompanied by equanimity,
) ) P yed y 111 19 3
dissociated from knowledge
2. accompanied by joy, associated
) P yioy 111 19 33
with knowledge
4. accompanied by joy, dissociated
P yioy 111 19 32
= from knowledge
5
©  |6. accompanied by equanimity,
o ) P ) yed y 111 19 32
< lassociated with knowledge
8. accompanied by equanimity,
) ) P yed y 111 19 3
dissociated from knowledge
1. accompanied by joy, associated
) P yioy 111 19 35
with knowledge
3. accompanied by joy, dissociated
- P yioy 111 19 34
< [from knowledge
o
§
S [5. accompanied by equanimity,
5 ) P ) yed y 111 19 34
- |associated with knowledge
g 7. accompanied by equanimity,
S panied by equanimity 11 19 3
é dissociated from knowledge
=
5 2. accompanied by joy, associated
G accompaniea by 1Y 1] 1 19 35
" with knowledge
3
- 4. accompanied by joy, dissociated
°° ' P yioy 11 19 34
= [from knowledge
5
2 |6. accompanied by equanimity,
- ) P ) yed y 111 19 34
~  lassociated with knowledge
8. accompanied by equanimity,
) ) P yed Y 111 19 33
dissociated from knowledge
" First Jhana together with initial
& application, sustained application, zest,
5 PPN necapp 11 19 35
2 happiness, one-pointedness (wholesome-
§ 01, resultant-06, functional-11)
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Second Jhana together with sustained

application, zest, happiness, one-

) 3|7 11171011 19 211]34
pointedness (wholesome-02, resultant-07,
functional-12)
Third Jhana together with zest, happiness,
one-pointedness (wholesome-03, 3|7 111111 19 211]33
resultant-08, functional-13)
Fourth Jhana together with happiness, and
one-pointedness (wholesome-04, 3|7 111 1 19 21132
resultant-09, functional-14)
Fifth Jhana together with equanimity, and
one-pointedness (wholesome-05, 3|7 111 1 19 1130
resultant-10, functional-15)
Pertain to the base of infinite space
(wholesome-01, resultant-05, functional- | 3 | 7 111 1 19 1130
09)
g
§ Pertain to the base of infinite
2 consciousness (wholesome-02, resultant- | 3 | 7 111 1 19 1130
§ 06, functional-10)
)
<
& Pertain to the base of nothingness
g (wholesome-03, resultant-07, functional- | 3 | 7 111 1 19 1130
£ 11)
E
S Pertain to the base of neither perception
nor non-perception (wholesome-04, 3|7 111 1 19 1130
resultant-08, functional-12)
1-8. First Jhana 8|7 (1|1 (1][1]1]1 19| 3 136
L
£ 1-8. Second Jhana 8|7 AEEERE 193] [1]35
wn n
s &
é é 1-8. Third Jhana 8|7 1111111 19| 3 1134
S O
g 2
s 8 1-8. Fourth Jhana 8|7 111 1 19| 3 1133
=
g 1-8. Fifth Jhana 8|7 1] 1 1 19[3] |1]33
89|89 |55|58|78|73|36|69|12 59|16 |28 |47
Total:
121|121| 55 | 66 |110/105| 51 |101 9148 79
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Denotation of Cetasikas:

The 7 Common Non-Beautifuls Universals :—

01. Contact, 02. Feeling, 03. Perception, 04. Volition, 05. One-pointedness, 06. Life faculty, 07. Attention.

The 4 Common Unwholesome Universals :—

14. Delusion, 15. Shamelessness, 16. Unconscientiousness, 17. Restlessness.

The 19 Common Beautiful Universals :—

28. Faith, 29. Mindfulness, 30. Shame, 31. Fear of wrong or Conscience, 32. Non-greed, 33. Non-hatred, 34. Neutrality of mind, 35.
Tranquility of mental structure, 36. Tranquility of consciousness, 37. Lightness of mental structure, 38. Lightness of consciousness, 39.
Malleability of mental structure, 40. Malleability of consciousness, 41. Wieldiness of mental structure, 42. Wieldiness of
consciousness, 43. Proficiency of mental structure, 44. Proficiency of consciousness, 45. Rectitude of mental structure, 46. Rectitude of]

consciousness.
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Appendix V. The 28 Material Phenomena

(as enumerated in the Abhidhammattha-Sarngaha)

Concretely Produced Matter (18)

(nipphanna-riipa) (5EHE)

Non-Concrete Matter (10)

(anipphanna-rijpa) (N 5ERL )

I. Four Great Essentials

(4 mahabhiita) (T2 )

1. Earth element (M7 5%)

2. Water element (7K5%)

3. Fire element (kK 57)

4. Air element (JEA)

VIII. Limiting Phenomenon

(pariccheda-riipa) (FRH| )

19. Space element

(ZE5h)

I1. Sensitive Phenomena

(5 pasada-ripa) ()

5. Eye-sensitivity
(HR3+ )

6. Ear-sensitivity
(HF6)

7. Nose-sensitivity
(&5+n)

8. Tongue-sensitivity
(FF6)

9. Body-sensitivity

(HFO)

IX. Communicating

Phenomena
(2 vififiatti-ripa) ()

20. Bodily intimation

(5FR)

21. Vocal intimation

AH12)

I11. Objective Phenomena

(7 gocara-ripa) (F= )

10. Visible form (£2)

X. Mutable Phenomena

(3 vikara-riipa) (B f)

22. Lightness
(et ERER)

23. Malleability
(EZRiRit)

24. Wieldiness
(BENEME)

(plus two intimations)

11. Sound (%)

XI. Characteristics of
Matter (4 lakkhana-ripa)

25. Accumulation

(upacaya-ripa) (FEEE)

163




(tHE) 26. Continuity

12. Smell (F
) (santati-ripa) (€ FE40
27. Decay
13. Taste (f)
(jarata-ripa) (ELEH714)
* Tangibility (which 28. Impermanence
includes the 3 Elements (aniccata-ripa)
of earth, fire, air) (Eafie s M)

il (i, oK, =51

14. Femininity
IV. Sexual Phenomena (LR )

(2 bhava-rapa) (PEFREE)  |15. Masculinity
(JItR )

V. Heart Phenomenon 16. Heart-base

(hadaya-vatthu) (Lof) | (L IEE0FTHRIER)

VI. Vitality Phenomenon 17. Vitality faculty

(jivita-ripa) (i) (R )

VII. Nutritional Phenomenon |18. Bodily Nutriment

(@hara-ripa) (B ) (&)
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0-9 .
delusion (moha) - 30, 31

) Determining Consciousness - 33, 34

121 cittas - 43

. Dhamma- 1, 8
28 Material Phenomena - 120 Dirhi (fallacy) - 54
52 Cetasikas - 45, 47, 117 Dosa (hatred) .54
89 states of consciousness - 26, See Appendix ||
E
A
Ekaggata (one-pointedness) - 49
Adhimokkha (decision) - 51 emotion - 48
Adosa (non-hatred) - 57 equanimity - 10, 22, 30, 58, 63, 64

aggregate of volition (sankharakkhandha) - 4
Ahirika (shamelessness) - 53

Akaniftha heaven - 15 F

Alobha (non-greed) - 57

Anottappa (unconscientiousness) - 53 fallacy (miccha-dizhi) - 54

Arrest bhavanga - 35 fine-material - 38

aripajhanas - 40 First Jhana absorption (appana) - 39

asso_mgte_d with - 9, 30 Five Aggregates - 3, 46

atruistic joy - 38 Five Powers (pafica balani) - 51

aversion - 31 four Ilimitables - 58, 63

four Jhanas - 39

Four Means to Accomplishment (cattaro iddhipada) - 51

B four planes of consciousness - 26
four planes of existence - 26

balance of mind - 58 four spheres of existence - 25

base of infinite consciousness - 40 Fruition Consciousness - 42

base of infinite space - 40 functionals - 28, 36

base of neither-perception-nor-non-perception - 41
base of nothingness - 40

beautiful (sobhana) - 30 G
bhavasnga - 34
Bhavangacitta - 34 greed (lobha) - 31

bodily intimation - 45
brahmaviharas - 58, 63

H

9 Happiness - 39

L . Hiri (shame) - 57
Caitasika or Caitti - 45

Cetana (volition) - 49

Cetasikas - 46 |
Chanda (desire) - 52

Cittakammarniiata (wieldiness of consciousness) - 60
Cittalahuta (lightness of consciousness) - 59
Cittamuduta (malleability of consciousness) - 60
Cittapagunnata (proficiency of consciousness) - 61
Cittapassaddhi (tranquility of consciousness) - 59
Cittujjukata (rectitude of consciousness) - 61 °
Cittuppada Kanda (Pali) - See Appendix IlI Issa (envy) - 54
compassion - 63

Impulsion - 35

initial application - 38

initial application of mind - 9, 44
Intoxicants - See Footnote 50
Investigating Consciousness - 33, 34

Compassion - 64

counterpart sign - 38 J
craving (tarha) - 48
cultivation - 10 jhana factors - 38

Jwitindriyam (life faculty) - 50
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K

kalpas - See Footnote 28

Kammaniniata-Kayakammaniiata (wieldiness of mental
structure) - 60

Karupa (compassion) - 64

kaya - 58

Kukkucca (scruple or worry) - 55

Kusala - 9, 28

L

Lahuta-Kayalahuta (lightness of mental structure) - 59
Lobha (greed) - 53

loving-kindness - 64

lust (raga) - 52

M

Macchariya (avarice) - 54

madira - 12

Mana (conceit) - 54

Manasikara (attention) - 50

Matika: Abhidhamma Tika Matika; Abhidhamma Duka
Matika; Suttantika Duka Matika - 98, 100, 108

Matrix (Matika) - 8

Metta - 63

Middha (torpor) - 55

mind-door adverting-consciousness - 36

Moha (delusion) - 52

Mudita (atruistic joy) - 65

Muduta-Kayamuduta (malleability of mental
structure) - 60

N

Nibbana - 15, 48, See Footnote 8, 14
Noble Eightfold Path - 44
non-root consciousness - 30

o

One-Pointedness - 39
Ottappa (Dreadful of Moral Remorse, or
Conscience) - 57

P

Pagunnata-Kayapaguiiata (proficiency of mental
structure) - 61

paiiia - 65

Panfiindriya (wisdom faculty) - 65

Passaddh-Kayapassaddhi (tranquility of mental
structure) - 59

Past bhavanga - 34

Path Consciousness of Arahantship - 43
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Path Consciousness of Non-Returning - 43
Path Consciousness of Once-Returning - 43
Path Consciousness of Stream-Entry - 42
Phassa (contact) - 48

Piti as “F.” - 52

power of mental cultivation - 22

power of reflection - 22

Prompted - 30, 31

R

Receiving Consciousness - 33, 34
Registering Consciousness - 34, 35
resultants - 33

Right Action - 44, 63

Right Livelihood - 44, 63

Right Speech - 44, 63

Root (Hetu) - 30

rootless - 30

ripajhanas - 38

S

Saddha (faith) - 56

samadhi - 38

Samadhi - 49

Sanifia (perception) - 48

Sati (mindfulness) - 56

sense-door adverting consciousness - 36

sense-objects cognition - 33

seven books of the Pali Abhidhamma - 4

seven books of the Sarvastivadin Abhidhamma - 6

Seven Factors of Enlightenment - 51, 57, See Footnote
48

Six Hindrances (nivarana) - 38

smile-producing consciousness - See Footnote 26

Sotapanna - 10, 41

stream (sota) - 10, 42

stream-winner - 10

sustained application - 38

sustained application of mind - 9

T

Tatramajjhattata (neutrality of mind) - 58
Ten Fetters (Safifiojana) - 44

Thina (sloth) - 55

three characteristics of existence - 23, 65
three kinds of Abstinences (virati) - 62
Twelvefold Casual Genesis - 18

U

Uddhacca (restlessness) - 53

Ujjukata-Kayujjukata (rectitude of mental structure) - 61
ultimate realities - 2, 3, 4, 8

ultimate reality - ii

Unprompted - 30



Upekkha - 64

v

Vedana (feeling) - 48

Vibrating bhavanga - 34

Vicara (sustained application of mind) - 51
Vicikiccha (doubt) - 56

Viriya (energy) - 51

Vitakka (initial application of mind) - 50
vocal intimation - 45

volition - 3, 49

V4

zest - 10, 22, 39, 52

172



173



